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Introduction

The Quechan people live along the lower part of the Colorado River in
an area which has been their home for a very long time.! Traditionally,
Quechan territory extended from around Needles, California, to the Gulf of
California (Forde 1931:88). Today, the Quechan Indian Nation occupies Fort
Yuma Indian Reservation, a portion of their original territory extending
along the east side of the river from Winterhaven, California into Yuma,
Arizona. Information about traditional Quechan culture may be found in
Forde (1931), Bee (1983), and Halpern (1997). Aspects of Quechan history,
society, and politics have been discussed by Forbes (1965) and Bee (1981).
The Quechan language, also known as Yuma or Kwatsaan, belongs to
the Yuman language family. The Yuman family has three major branches,
as diagrammed in Figure 1: River (the branch to which Quechan belongs),
Pai, and Delta-California. Kiliwa is regarded as a language isolate within

the family.
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Figure 1. The Yuman language family

1 While Bee (1981:viii) points out that Spanish records of the late 17th century are the first
to mention the Quechan by name, Stewart (1983:1) cites evidence that their ancestors
have lived in the area for at least a millennium.
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According to Quechan tradition, the Quechan, Maricopa, Cocopa,
and Kumeyaay (whom the Quechan call Kamia) people were created
together at the beginning of time.? Eventually they were taken to the
sacred mountain ‘Avii Kwaamée (more widely known as Newberry
Mountain, located north of Needles, California), where they were taught
the proper way to live in the world, and when they came down from
this mountain the tribes went their separate ways. The name Quechan
makes explicit reference to this traditional history: Quechan is an
anglicized spelling of Kwaatsdan, which means ‘those who descended’.?
As Mr. Bryant explains in Part III, it is shortened from Xdam Kwaatsdan
‘those who descended by means of water’,* a name which refers either to
the descent of the Quechan people from ‘Avii Kwa'amée (Bee 1983:97) or
to their subsequent route down the Colorado River to their traditional
territory (George Bryant, personal communication).

The creation story is central to Quechan literature and culture. It
tells how the people came into existence and explains the origin of their
environment and their oldest traditions. It also forms the backdrop against
which much of the tribe’s extensive oral literature may be understood.

There are almost as many different versions of the Quechan creation
story as there are Quechan families. (Different families even have different
ways of saying the name of the Creator.)® Different versions reflect different
family backgrounds and traditions, and no single version is more legitimate
or more “correct” than any other. On the contrary, the variation in its stories
adds much to the richness and vibrancy of Quechan literature. For two
published views of the Creation which differ from those in this volume, see
Wilson (1984) and the film Journey from Spirit Mountain.

This volume presents three views of the origins of the Quechan people.
Two are traditional: one is based on a story recorded by anthropologist
J.P. Harrington at the beginning of the twentieth century, while the
other was researched and recalled by Quechan tribal member George

2 The Mojave and Hualapai, along with the Mexicans and whites, were created shortly
thereafter; see Part III of this volume.

3 Kwaatsdan is based on the archaic plural form aatsdan-k ‘they descended’; modern plural
forms are natsén-k and atsdan-k (the latter with initial a rather than aa).

4  This interpretation assumes that xdam is composed of ‘axd ‘water’ plus instrumental
case marker -m; while the loss of the initial syllable is expected, vowel lengthening is
not. Under another interpretation, xdam is composed of xda ‘different way, different
manner, different direction, etc.” plus instrumental case marker -m, and Xdam Kwaatsdan
means ‘those who descended a different way’.

5  Mr. Bryant uses two versions of the name of the Creator, Kukwiimdatt and Kukumdatt,
interchangeably.
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Bryant nearly a hundred years later. These two versions of the creation
story complement one another and together provide a richer and more
comprehensive account of the origins of the Quechan people than could
either version on its own.® The third narrative provides a bridge between
traditional creation stories and today’s world. It is based loosely on the
modern scientific view of a migration across the Bering Strait, yet it also
describes how various Yuman tribes came to settle in their traditional
locations and how they got their names, and in this way it serves as a
sequel to the traditional stories in Parts II and III.

This volume does not reveal any tribal secrets; rather, it restores to its
original language a story which has been in print in English for over a
hundred years. It is presented here in a bilingual format which we hope
will be useful to fluent speakers, language learners, and English speakers
alike. The sections below explain exactly how the restoration was done.

A Quechan Account of Origins

An early account of the Quechan creation, entitled “A Yuma Account of
Origins,” was published in English by anthropologist John Peabody
Harrington in 1908. Harrington learned the story from a Quechan man
named Joe Homer. Homer was born sometime in the early 1860s and
acquired his knowledge of the creation in the traditional Quechan way:
through dreaming.’

Dreaming holds a central place in traditional Quechan culture and
religion. “Every individual ‘can dream vivid dreams’,” writes Harrington
(1908:326), “and whatever is dreamed is believed either to have once
happened or to be about to happen. Only a few men, however, dream
proficiently and professionally.” These powerful few have the ability to
visit the mythic past of the Quechan—and in particular the scene of the
creation—in dreams.

Joe Homer told Harrington:

I was present from the very beginning, and saw and heard all. I dreamed a
little of it at a time. I would then tell it to my friends. The old men would

6  The reader is encouraged to consult the Mojave creation story (one version of which was
documented in English by Kroeber 1948, 1972) and that of the Maricopa (one version of
which was documented by Spier 1933:345ff). Both of these are clearly related to, yet quite
different from, Quechan versions of the creation story.

7 We infer this Homer’s approximate date of birth from Harrington’s (1908:326) statement
that Homer was “about forty-five years old” at the time of publication.
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say, “That is right! I was there and heard it myself.” Or they would say, “You
have dreamed poorly. That is not right.” And they would tell me right. So
at last I learned the whole of it right. [Joe Homer, quoted by Harrington
1908:327]

His version of the creation story has thus been corroborated and in some
places amended by his contemporaries.

While the full version of the creation myth is traditionally told over
the course of four nights, the English version published by Harrington is
packed into twenty pages of scholarly prose, and we may conclude that it
has been very tightly condensed. It was, however, “carefully revised by the
narrator himself,” according to Harrington (1908:326).

In June, 2003, George Bryant and I studied “A Yuma Account of
Origins” and agreed that the story should be restored to its original
language. Mr. Bryant began then and there the lengthy process of retelling
it in Quechan. During the first two sessions, I transcribed his narration by
hand. Thereafter Mr. Bryant consented to have the story recorded, and
we recorded two sessions in September and two more in November, 2003.
After retelling the story to its end, Mr. Bryant returned to the beginning of
the story and retold it for a second time, for the purpose of recording. As
a result the entire story is now recorded on tape. It is approximately six
hours in duration. Mr. Bryant’s retelling is entitled “A Quechan Account
of Origins.”

The Quechan Legend of the Creation

Mr. Bryant grew up “in between” cultures and considers himself
fortunate to have experienced both traditional Quechan and modern
American ways of life. As a child, he listened to tribal elders telling the
creation story. No two narrations were quite the same, and he found each
version to be useful for filling in gaps left by the others. As an adult,
he researched English-language written versions of the story and found
greater differences. “They didn’t know too much English back then,” he
explains, and with regard to some details, “the interpreters didn’t know
how to put it right.”

Mr. Bryant eventually synthesized his childhood memories and the
results of his research in an article entitled “The Kwatsan Legend of the
Creation”, which appeared as a three-part series in the Quechan Newsletter in
1995. His work provides a different perspective and a bit more information
about the early events of the Creation than does Harrington’s.
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Mr. Bryant retold his version of the creation story in the Quechan
language on January 27, 2004, using a draft of “The Quechan Legend of
the Creation” as a guide. His narration is approximately 62 minutes in
duration.

The Migration of the Yuman Tribes

The modern age has a different view of how Native Americans came to
populate the New World. “The Migration of the Yuman Tribes” presents Mr.
Bryant’s personal view of the origins of the Quechan people. Incorporating
modern scientific information, it begins with the migration of people across
the Bering Strait from Asia to North America. It then describes how the
ancestors of the Yuman people traveled through the continent, dividing
themselves into groups and eventually settling in what became their
homelands. This portion of the narrative, which also explains how the
tribes got their names, makes a fitting conclusion to traditional Creation
stories as well as to the modern account.

“The Migration of the Tribes” is a spontaneous original narrative,
notable for the ease and fluency with which it was told. George Bryant
narrated “The Migration of the Yuman Tribes” in the Quechan language on
April 1, 2004. This narration is approximately 15 minutes long.

From English to Quechan

We began with the intention of translating the narratives of Harrington
(1908) and Bryant (1995) back into Quechan. We soon found that converting
an English-language narrative into idiomatic Quechan is no simple task.
It requires not just the translation of words and sentences but extensive
restructuring at the levels of syntax, rhetorical structure, and local
organization. It also typically involves the elaboration and expansion of
material in order to express detail at the level considered appropriate in
idiomatic Quechan and the re-creation of conversations that are merely
summarized in the English version. In short, it amounts to retelling the
story in Quechan using the English version as a guide.

Mr. Bryant has the remarkable ability to do all this simultaneously, if
slowly and thoughtfully, in his head, producing idiomatic Quechan as the
result. After a brief study of Harrington’s “A Yuma Account of Origins”, he
used Harrington’s English text as a guide, restructured and reorganized
its ideas, and restated them in Quechan at the appropriate level of detail.
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He did the same for “The Quechan Legend of the Creation”. His Quechan
renditions of these stories retain all the content of the English originals
but differ from them in syntax, rhetorical structure, local organization,
and level of detail. The reader who compares the line-by-line English
versions presented here to the English versions published by Harrington
(1908) and Bryant (1995) will immediately appreciate these differences.
For example, where Harrington writes, “In vain the wicked besought
Kwikumat to let them in. Most of them were drowned,” Mr. Bryant
elaborates:

Piipaa 'atslaytsats mata’ar oov’6tsk,
nyaanyi,

Kukwiimaatt kwakyaavok:
“'Aakxavapatalya!”

a’fik 'et.

“Kavaarak,” a’fim,

avoono6ok 'eta.

'Ataytanak,

'axaly oopéoyk 'et.

We translate this as:

The bad people stood outside,

and at that point,

they asked Kukwiimdatt a favor:

“We want to come in too!”

they said, they say.

“No,” he said,

and they were moving about there, they say.
There were a whole lot of them,

and they drowned, they say.

In re-telling this episode, Mr. Bryant expands and restructures the
narrative to reflect the chronological order of events. He re-creates a
conversation to which Harrington only alludes. And—by invention or
memory —he supplies subtle details which Harrington omits but which
are necessary in Quechan storytelling: what the people are doing and
how they are oriented before Kukwiimdatt’s decision (mata’dr oov’dtsk)
and after the decision (avoondok), and the number of people who are
affected (“atayk).
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Where Harrington writes, “Lizard (Kwaatuly) lighted a wisp of arrow-
weed. He lighted the southeast corner of the pyre first, and last of all the
southwest corner,” Mr. Bryant’s re-telling is rich in traditional Quechan
rhetorical devices including repetition, syntactic parallelism, and the iconic
use of narrative time to mirror the duration of an event:

Kwaattuly,

nyaanyi 'eeth6o athawk,
awiim,

taraat,

'a’aw aatapdalyoak.

'A’Aw aatapalysm araak.
Ayaak,

nyaayaak,

kavéely,

kavéely athtum,
nyéavik athdum,
kwaaxwiirnyi,

nyaany xiipuik aatapalyk.
Viiwaamk,

viiwaamk,

aakwiink,

kwaaxwiirnyi aakwiink,
viiwaanyak,

kavéely,

kavéely 'anyaaxdap kamémt.
Awintik,

tardantik.

We translate this as:

As for Kwatiiuly (Chuckwalla),
at that point he got some willow,
and so,

he set it on fire,

he lit a fire.

He lit a fire and it blazed up.

He went along,

and as he went along,
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in the south,

it was in the south,

it was over here,

in the corner,

that was the first place he lit.

He went along,

he went along,

and he turned,

he turned the corner there,

and he went along,

and in the south,

he brought it into the southwest.

He did it again as he had done before,
he set it on fire again as he had done before.

Finally, consider the following passage from Bryant (1995): “While
traveling toward the top he opened his eyes in spite of what some strange
sense perception had warned him as it did previously to Kukwimat but
since Asakwimat did not heed the warning he was blinded by the waters
that filled his eyes.” Mr. Bryant retells this passage in Quechan as:

Viiyaak,

viiydaxaym,

'atsaaytu nyiuukaniavok 'etd.
Xiipik Kukwiiméatt uu’itsonya,
nyaany uukandaventik 'eta.
AvathtGum:

nydanya uukuuniavnya makyik a’av aly’émk,
makyik athiiu lya’émk,
athéxaym,

'atsaayiu,

'aayuu,

'axdm damk viiydaxayk,
viiydany,

uutstidaqtsom athdum,

'axanyts alyaxavak,

eethonyily.
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Eeth6 kwa’ura’dur alyaxavok athtium,
nyaanyam,

nyaanyiimank,

'atsaaytulya’émk 'eta.

Eethéts tar 'im.

In the retelling, Mr. Bryant once again restructures the narrative by
reporting events in the order in which they occurred. He expands on the
information presented in the original English version by making liberal
use of repetition, paraphrase, and syntactic parallelism. As a result, the
Quechan-language retelling brings to the foreground —and causes the
listener or reader to spend some time considering—each of the events
which make up this portion of the narrative. We translate the Quechan
version as:

He went along,

he went along, and suddenly,

he was told things, they say.

Whatever had been said first to Kukwiimdatt,
that’s what was said to him too, they say.
This (is what) happened:

he did not listen at all to what was said to him,
not at all,

and suddenly,

well,

well,

he was swimming along, and suddenly,
he was going along,

and he opened (his eyes),

and the water went in,

into his eyes.

It went into his eyeballs, and so,

at that point,

from then on,

he couldn’t see anything, they say.

He was blind.
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From recording to manuscript

I listened carefully and repeatedly to the recordings of Mr. Bryant
retelling the two stories, and transcribed them verbatim. I divided the
text into lines motivated by prosodic criteria, including melody, rhythm,
and pauses, outlined in Miller (1997). Then, using Harringon (1908) and
Bryant (1995) for reference, I gave each line of Quechan text a coherent
English translation.

My primary goal in translating was to convey in English the intended
meaning of each prosodic line of Quechan. In some cases it was necessary
to add lexical information to an English line so that information conveyed
either implicitly or grammatically in the Quechan line would not be
lost. For instance, since English lacks a switch-reference system, it was
sometimes necessary to add a noun phrase to the translation to help the
reader keep track of reference. Since English lacks overt case markers
for lexical noun phrases, it was sometimes necessary to add a verb to
the translation of a line consisting solely of a postposed noun phrase in
order to clarify that noun phrase’s function. Added information appears
in parentheses.

There are several reasons for translating at the level of the prosodic line:
First, I hope to capture in the English translation as much as possible of the
rhetorical structure and local organization of the Quechan version. Second,
I hope to influence the reader’s pace, encouraging him or her to give due
attention to each idea that is expressed as the story unfolds. Finally, I hope
that an English key to small units of Quechan language will be useful to the
language learner.

Mr. Bryant and I spent many weeks reviewing the transcripts and
translations of the tapes. Mr. Bryant considered each line carefully and
pointed out ways in which it might be improved. His corrections to the
English translations have been incorporated into the finished product. Of
the numerous corrections to the Quechan transcript which he suggested,
those which clarify the structure or meaning of the narrative, as well as
those which seemed particularly important to Mr. Bryant, have been
incorporated into the text. As a result, there are now minor discrepancies
between the Quechan version as it appears here and that which is heard
on the tape. Each such discrepancy is explained in notes at the end of the
volume. Corrections involving matters of style—many of them intended
to make the Quechan narrative sound appropriately formal—are
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documented in the endnotes, but in order to minimize discrepancies
between the tape and the transcript they have not been incorporated into
the text.

A few general observations are noted here, once and for all: First, like
most speakers, Mr. Bryant frequently uses the short variants ‘im, ‘ét or ‘et,
and ‘ityd of suffixed forms of the auxiliary verb a’iim ‘to say’ to convey
quotative mood. In formal speech these short forms would be replaced
with the corresponding long forms a’im, a’ét, and a’ityd. Second, the word
‘atsaayiiu (along with its variants ‘aayiu and nyaayiu) literally means
‘thing’. In discourse, ‘atsaayiiu and its variants are often used as hesitation
words, holding the floor for the speaker while he decides how best to
express his next idea, and under such circumstances they are translated
with the English hesitation word well. Mr. Bryant would like the literal
meaning ‘thing’ always to be kept in mind. Finally, certain auxiliary verbs
are often used as clause-linking devices, and in this use they are best
translated into English as conjunctions; for further discussion see Miller
(1993).

Alphabet
The Quechan language is written phonemically, using a practical
orthography:
Vowels:
a,a like the a in about.
aa a longer sound, like the a in father.
e like the e in pet.
ee the same sound, only held for a longer time. In certain contexts

(for example, following th, sh, or ny), ee is lowered and sounds
almost like the a in mad, only held for a longer time.

i like the i in pit.

ii like the i in machine, only held for a longer time.
0 like the o in pot.

00 the same sound, only held for a longer time.

u like the u in put.

uu like the u in rule, only held for a longer time.
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a this a, written without an accent, represents “schwa,” a special
vowel whose pronunciation depends upon the sounds which
surround it, as discussed below, and which may disappear or be
relocated when prefixes are added to the word.

C} this vowel represents schwa in post-stress position, where it
sounds like the e in government.

Consonants:

k like the k in sky.

kw the same sound, but made with rounded lips. It sounds like the
kw in backward.

ky like the ky in backyard.

1 like the [ in freely.

Ly to make this sound, put your tongue in position to say ly, then
blow air out so that it goes around the sides of your tongue.

ly like the Ili in million. This sound is made with the tip of the tongue
touching the lower teeth.

m like the m in mom.

n like Spanish 7, as in bonito.

ng like the ng in sing. This sound is found in few spoken words but
many song words.

ny like the ny in canyon.

p like the p in spin.

q a sound similar to k but pronounced farther back in the mouth.

qw the same sound, but made with rounded lips.

r a tapped or slightly trilled r, similar to the r in the Spanish
pronunciation of Maria.

S like Spanish s, as in peso.

sh this is not like English sh; instead, it is a whistling sound made
with the tip of the tongue at the roots of the teeth and slightly
curled back.

t like Spanish ¢, as in bonito. Made with the tongue touching the
upper front teeth, or even between the front teeth.

th like the th in this.

ts

like the ts in lots.
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tt like English £, as in stun. Made with the tongue touching the roots
of the upper front teeth.

ty like the ty in the expression got ya!

v like the v in very.

w like the w in wet.

X like the ch in German ach, or like Spanish j as in jota.

XW the same sound, but made with rounded lips.

y like the y in yes.

this sound, known as “glottal stop”, is actually a brief period of
silence made by closing the vocal cords. It is found in the English
expressions uh-uh and uh-oh.

Pronunciation tips: For many speakers, particularly those of the older
generation, a vowel which begins a word is preceded by aspiration (a puff
of air which some people think of as “a little 1”). Aspiration disappears
when the word is prefixed; for instance, while aspiration may be heard at
the beginning of av’aak ‘he walked’, it is not heard in nyaav’aak ‘when he
walked’.

The vowels 4 and 4 are pronounced like the a in about. Unaccented a4,
on the other hand, represents an inorganic vowel known in the Yuman
literature as “schwa,” and its pronunciation depends upon the sounds that
surround it. For instance, when followed by y or between palatal consonants,
unaccented a may be pronounced like the i in pit; when followed by w it
may be pronounced like the u in put. Unaccented a may disappear or be
relocated when a prefix is added to the word. A sequence of kw followed by
unaccented a4 may be pronounced either kwa or, in casual speech, ku.

When a stressed vowel is followed by y or w, the sounds are pronounced
sequentially; they are not combined using English conventions. When
pronouncing the sequence day, for instance, one first pronounces the aa
sound (like the a in father) then pronounces the y sound (as in yes). When
pronouncing the sequence éw, one first pronounces the ¢ (like the e in pet)
and then the w (as in wet).

Grammar

The grammar of Quechan is highly complex. A detailed description may be
found in Halpern (1946, 1947) and a brief update in Miller (1997:25-32). The
reader is encouraged to consult these sources. To provide some idea of the



16 Xiipiiktan (First of All)

extent to which Quechan differs from English, we mention here just a few
of the most basic facts about the language.

The basic word order is SUBJECT-OBJECT-VERB. Noun phrases are
frequently omitted if their referents are understood. Sometimes a noun
phrase is placed at the end of a sentence as an afterthought. A case marker
indicates the function of the noun phrase in the sentence.

Pronouns typically take the form of prefixes on the verb. There are also
independent words for ‘I, ‘me’, ‘you’, ‘we’, and “us’, but these are used
primarily for emphasis.

Plurals and nominalizations may be formed from basic verb stems
in various complicated ways which include prefixation, suffixation, and
changes in the length and/or quality of the stressed vowel. Many verbs
have two plural forms: a collective/dual form and a distributive/multiple
form. The use of plural forms is optional, except in the case of motion verbs
and auxiliaries, where it is obligatory.

While verb tenses are important in English, aspect and mood are
important in Quechan. Progressive aspect is indicated by auxiliary verb
constructions, and notions such as repetition, limited or interrupted
duration, and sequentiality may be marked by suffixes on the verb.
Irrealis mood (which indicates that an event has never or not yet taken
place) is marked by means of a suffix on the verb, as are most other
moods including optative, interrogative, and dubitative. Quotative mood
is indicated by an auxiliary verb construction and imperative mood
by a verbal prefix which fits into the same paradigm as the personal
pronominal prefixes.

Clauses are often linked together in long chains. A switch reference
marker which follows the verb tells whether its subject is the same as or
different from the subject of the following verb.

Conventions
The following conventions are used in this volume:

* The text is divided into lines based on the prosodic characteristics
(such as melody, rhythm, and pause) of the Quechan version.
Where narration was halting or interrupted, syntactic criteria and
Mr. Bryant’s judgment were used to determine line breaks.

¢ If a prosodic line is too long to fit within a single graphic line, it
is continued on a second graphic line. The second graphic line is
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indented slightly. The translation of a prosodic line may also be
spread over two graphic lines.

e Each prosodic line of Quechan is given a coherent translation in
the facing column. To use the English translation as a key to the
meaning of its Quechan counterpart, compare a complete English
line (which begins flush with the center margin and may wrap onto
a second, indented graphic line) with a complete Quechan prosodic
line (which begins flush with the left margin and may wrap onto a
second, indented graphic line).

* The text is divided into paragraphs on the basis of prosodic
characteristics (such as melody and pause) of the Quechan version.
Where narration was halting or interrupted, thematic criteria and
Mr. Bryant's judgment were used to determine paragraph breaks.
Prosodic paragraphs (and some thematic paragraphs) are separated
by blank lines.

* A series of three asterisks indicates that an interruption has taken
place or material has been omitted.

*  When tor tt (each of which represents a distinct sound, as described
above) is followed by ¢, th, ts, tt, or ty, a hyphen is used to separate
the relevant symbols.
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'Amattaam nyakor,!

Pa'iipda Nyiikwandam 'amay
kuuvaatsonyts

'améttva vikavatsnya atséwk.

'Atsaaytiu ashtum —

vathi athdwatk vathi athawetk
athtim,

ashtiium,

nydanyom atséwk.

'Amattnya atséwam athum,
'axanysnyts 'amattnya aamaarak,
maxaknyi,

'aayuu,

'amatt akap vatayts siivam,
pa'iipaats xavik nyatsuuvaayk.
'Ashéntits Kukwiimaatt a'ét.

Nydanyts avuuvaatk athtum,

'ashéntontinyonyts 'Asdkwiimaatt
'et.

Nyd4anyany,

iimaatt-ts thémaytduv aly'ém,?

'atsaayuu,

xaly'aatsxdnam lyaviik,

athtuk 'ét.

Athdm,

viithawk,

'akér alynyaayém,
Kukwiimdattanyts,
“'Ashitsaal™
“'Antsénaal”*

kaa'its nydany a'fim.’
“'Anydats vi'ayaak,
'axdm 'damk vi'aydanyak,
kaawits makyi athAwom 'aytiuxa.
Nya'ayadam,
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Many years ago,
the Great Person who was in the sky

made this earth that is here.
He gathered things —
they were here and there, and so,

he gathered them,
and with those (things) he made it.

He made the earth, and so,

water covered the earth,

and under it,

well,

there was a big cave,

and two people lived there.

One was Kukwiimdatt (Body of
Flesh), they say.

There he was, and so,

the other one was 'Asdkwiimdatt
(Body of Fog), they say.

That one,

his body was not visible,

well,

he was like a ghost,

he was, they say.

So,

here they were,

and after a long time,
Kukwiimdatt (said),

“Little brother!”

or “Older brother!”

he said something like that.

“I will go,

I will go swimming along,

and I will see whatever is there.
When I have gone,
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maanyts aafim nydavi mavak
'anyshuuthawk.

Av'uuvaanyak,

xaméer 'atkavékxa.b

Nya'vaak,

nya'vaak 'athdim,

nydany nyakandavxa,

kaawits 'uuytunya.”

Vanyaa'fim,

Kukwiimdatt-ts

'amétt uukiipanya atspamak.
'Axats mattapéek viithAwm athtim,

'axdm damk viiydanyok,
'améyony nyaavaamk,
athét.

Viiyaaxayk,
eethény shatpfittk,
viithiinyk,
viithiinyk,

llyéq a'im atspak.

Avuuvaaxaym,

kaawits a'avak;

kaawits makyik thomaytuv
aly'émtasaa,

'atsuukandavak uuvaak 'eta,

viiydaxaym.

Viiydanyak —

viiydanyak,

nyaavaamk.

'Amday nyaavaamk,
eethényom uutstdaq ayduk,
a'éta.

you just sit here and wait for me.

I will stay there,

and later on I will come back.
When I arrive,

when I arrive, then

I will tell you about that,
(about) what I have seen.”

Having said this,

Kukwiimdatt

came out of the cave.

There was a tremendous amount of
water, and so,

he went swimming along,

and he got to the surface,

he did.

He went along,

he had his eyes closed,

and he came,

and he came,

he popped up (out of the water) and
appeared.

There he was, and suddenly,

he heard something;

he couldn’t see anything, but’

things had been explained to him,
they say,®
as he had gone along.

He went along,

he went along,

and he got there.

When he got to the surface,

he opened his eyes and looked,
they say.



Nyéany,

nyédany a'fim kandav 'eta.

A'étom athim,

'atsaytiuk uuvaak;

tsdamoly ayuiuk.

Athétasaa,

kaawits makyi ava aly'émk,
'atsaaytu,

'anydanyeonyts 'anyaaytank uuvam,
aytuk;

'axéts aaiim makyi athaw aaly'iim,

aamaarak viithawom,
aytuk.

Alynyiithdutsk viiv'éowxayk
athtm,

“Kaawits nyatséwom athtm

'amatt vathi

'atsaaytu uuxtuttk viithdwm;!°

nydanya 'atséw 'im,

'awii 'im,

va'oonéom,

pa'iipda kwanyatsamiits nyaavi
voonéontixa 1

'atséwk nya'aaviirom.”'?

Ny&aanyonyts,
'atsaaytu ootséwonya alyuuvaak.'

“Pa'iipayxa,”

a'étk,

kandavok viiwéaat.

Alynyiithdutsk viithawk,

iishdaly nyamshoo'érnya 'axaly
shathdunk,
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As for that,

he had been told about that, they say.®

And so,

he sat looking at things;

he looked at everything.

However,

there was nothing there,

well,

the sun was really bright,

and he saw it;

water was just everywhere, it was all
over the place,

it had flooded (the land) and there it
was,

and he saw it.

He stood here thinking, and so,

“Something made me, so that

here on earth

there would be good things;

I am going to make them,

I am going to do it

here I am,

and there will be different kinds of
people here

when I have finished making them.”

That (person),

there he was, among the things he
had made.

“They will be alive,”

he said,

and he went on talking.

He sat here thinking about it,

and he put his index finger into the
water,
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shaakwiink vaawée vaawée
awétk.

Voonéonyak,

aashvaarok nyamaatsitsk awintik:

“'Ax4 vathany'
'ashawdamk av'oonéok
'ashawdamk av'oondok.
Kuur a'im

'amatt-ts atspakxa.
Kuaur a'im

'amatt-ts atspakxa.”

A'fim voonoot.

'Atsaaytu,

mas'éets athtium,
nyaathtium;

maxak athawatk athim,
awiim avoondoxaym,
'amaynyi kaydamk vaayaa,
nyéany,

kiur a'im,

'amétt-ts nyiithawt.!®

Athtim,

viithAwnyak,

artvak 'et.

'Atsaayuu,
'anydanyanyts

'amay nyiivak athium,
arivam aviivak 'eta.

Kukwiimaatt-ts 'atsaaydu 'a'fi
'antaqér ashtdum,
mas'éenyily shtav'étsk,

and he stirred it, he went like this and
like this.

He went on doing it,

he sang and accompanied (his song)
with movement:

“This water,

I am moving it around,
I am moving it around.
In a little while,

land will appear.

In a little while,

land will appear.”

He went on saying it.

Well,

there was mud,

there was;

it had been at the bottom, and so,
he went on doing this, and suddenly,
it went straight up to the surface,
that (mud),

and in a little while,

land was there.

So,

there it was,

and it dried out, they say.

Well,

that sun

was in the sky, and so,

(the mud) dried and there it was,
they say.

Kukwiimdatt got little sticks and
things,
and he stood them upright in the mud,



awiim,
voondoxaym,
'atsaaytu 'a'fits aatspéaatsk athtim.”

'Eethoéots athoétk,
'ax'aats ath6tk awim,'®
'atsaayiu nyikamaanantinyts,

nydany nyiitséwoantik 'et.

'Atsaaytu,

'aandaly,

'aandaly atséwoantik awim.

Avuuvaaxaym,

'ashéntontits uuvaak:'®

'Asakwiimaatt a'fim,

nyaanyts,?!

thomaytuv alya'ém,

iimiattonyts thomaytuv
alya'émk,??

'asd lyaviik.

Nyéanyts

shuuthdwk uuvaanyk;

'akértan lyaviim nyaa'dvok,*
iiwdanyts kaa'émtan avathium.
Viiyaak,

'akéortan viiyaak,

'amdy kaydamk viiyadam,
nyaanyi,

shuuthawk uuvéanyk,

nyiirish a'im,
nyaaydum,
iiwdanyts aptiyam,
avuuvdak 'etd.

Ayaanypatxa lyaviik a'ét,
'amdayaly.
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and so,
there they were, and suddenly,
trees and things emerged from them.

There were willows,

there were cottonwoods, and so,

(there were other) things that came
from there as well,

he made those too, they say.

Well,

mesquite,

he made mesquite too.

There he was, and suddenly,

someone else was there too:

he was called 'Asdkwiimdatt,

that one,

he was not visible,

his body was not visible,

it was like fog.

That (person)

had been waiting;

it seemed like a long time to him,**

and he felt uneasy about it.

(Kukwiimdatt) had gone,

he had gone a very long time ago,

he had gone straight up,

and at that point,

(Asdkwiimdatt) had been waiting for
him,

but there was nothing,

and when he saw this,

he was alarmed,?®

there he was, they say.

He was eager to go too,
up above.
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'Amdy axavak aytunypat a'im,

avuuvaak a'etoma.

Kukwiimaatt-ts makyi ooyémanya.

Nyaa'fim,
aafimk muuvilyk viiydak 'etom4.

'Axam damk,%”

makyi ooyémxanya shamathfis
athotk,

aafimk viiydak 'étoma.

Viiyaak,

viiydaxaym,

'atsaaytu nyiuukandavok 'eta.
Xiiptk Kukwiimaatt uu'itsenya,

nyaany uukandaventik 'eta.

AvathtGum:

nydanya uukuundavnya makyik
a'av aly'émk,

makyik athdu lya'émk,

athéxaym,

'atsaaytu,

'aaylu,

'axdm damk viiyaaxayk,

viiy4any,

uutstidaqtsom athdum,

'axanyts alyaxavak,

eethényily.3°

Eethé kwa'ura'aur alyaxavek
athtum,

nyaanyom,

nyaanyiiménk,

He wanted to go up above and look
around too,

there he was, they say.

(He wanted to go) the way
Kukwiimdatt had gone.

So,

he hurried off without a thought,
they say.

He swam,

he did not know where he was going,

he went along without a thought,
they say.

He went along,

he went along, and suddenly,

he was told things, they say.*®

Whatever had been said first to
Kukwiimdatt,

that (same thing) was told to him
too, they say.*

This (is what) happened:

he did not listen at all to what was
said to him,

not at all,

and suddenly,

well,

well,

he was swimming along, and suddenly,

he was going along,

and he opened (his eyes),

and the water went in,

into his eyes.

It went into his eyeballs, and so,

at that point,
from then on,



'atsaaytulya'émk 'eta.
Eethéts tar 'im.3!

Nydanyi,

athtum,

avuuvaak 'éta.

Athtm,

uuvaatosia,

'Asdkwiimaatt 'atsaaytiu tsdamaly
alykwaskyfitanany athtuk a'ét.*?

Viithdwxayk,3

makyik tsdamaly 'alday lya'émk 'et.

Eethényts athétk athoét.

Viiyéak,

'amattony aytGunypat a'im,
viiydak.

Kukwiimaatt ootséwats,

nyaanya.

'Amattony apdask viiydak viiyaak,

kaathémk siiydak athtim,

“'Amattonyts tsapéev eekwéevak!”

a'fim siiy4at.®

“Pa'iipda —

xalyavimtom

pa'iipaa 'atdyk nydavi nyatsuuvaay
nyaa'fim,

makyi,

maky{ atfivxa'onkd?”

aaly'fim viiyaak.

'Atsaaytu 'ashéntits —

xaly'aatsxdnam kwalyaviintinyts
avuuvaak awim,

nyédanyts kandavom a'fik 'etoma.

Kukwiimaatt-ts a'iim,°

“Wakatsavak!
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he couldn’t see anything, they say.
He was blind.

At that point,

it happened,

and there he was, they say.

It happened,

and there he was, but

all of 'Asdkwiimdatt’s other senses
still remained, they say.>*

There they were,

they had not all gone bad, they say.

It was just his eyes.

He went along,

intending to look at the land in his turn,

he went along.

It was what Kukwiimdatt had made,

that (land).

He went and went, feeling his way
along the ground,

he went along somehow, and so,

“The land is too small!”

he said, going along.

“People —

it might be the case

that many people are going to live
here,

and where,

where will they settle?”

he thought, going along.

One being —

the one who resembled also a ghost
was there, and so,

that one talked to him, they say.

Kukwiimdatt said,

“Be patient!
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Maam,

'atsaamanxayk va'oonéom,

maytumak,” 'eta.

Pa'iipda Eeth6 Kwatdaranyts
a'fim,%

nyaany a'iim ashétoma.

Eeth¢6 Taar a'fim.

'Atsaytu lya'émk a'im.

Nyéanyi,

'amatt nyiinak,

nyiinék,

kaawits ashtiium,

mas'ée kaawits ashtum,

nyaanyom,

'atsaaytu kaawits atséw aaly'fim
voondok 'etd,

pa'iipda kwalyaviinya.

Nyaaytu kwapa'iipdynya.

Nydaanyts

'améttnyi nyatsuuvaay a'im.

Kukumaatt,®

Kukumdattonyts 'amatt atséwontik

avoondo lyaskyiik 'eta.

Law 'im aytuk;

Piipda Eeth6 Kwatdarny kaawits
kaawémem aytu 'im,

athtuk 'et.

Pa'iipaa Eeth6 Kwatdarants a'im,

“Maytu alyma'émtok ma'iiva?

Pa'iipda 'atséwk av'uuvaak 'awitya.

Nyaavots 'amatt vathi
nyatsuuvaayoxa,”
a'fik 'et.

Kukwiimaatt-ts
iiwdam xiipik atséw 'im,

Now,

we are just beginning,

as you can see,” he said.

(Asdkwiimdatt) was called the Blind
Person,

that’s what he was called, they say.

He was called the Blind One.

He couldn’t see things, they say.

At that point,

he sat down there on the ground,

he sat there,

and he picked something up,

he picked up some kind of mud,

and with that,

he went about making various kinds
of things, they say,

(things) that resembled people.

Living things.

Those (things)

intended to live on the land.

As for Kukwiimdatt,

Kukwiimdatt was still

making more land, they say.

He turned his head quickly and looked;

he wanted to see what the Blind
Person was doing,

he did, they say.

The Blind Person said,

“Can’t you see?

I am making people.

They will live here on the land,”

he said, they say.

Kukwiimdatt
had intended to make them himself first,



pa'iipdanyanyts nydanyi atiiv 'im,

'améttnya,

'amétt 'ootséwnya.

Nydanyom,

makyik avéts awfilya'ém a'éxaym,
'akér awiim avuuvaat.

Uuvaantixaym,

Pa'iipda Eeth6 Kwatdaranyts*
'atsaaytu atséwk,

awim,

kaawits atséwk,

pa'iipaats nyiitséwk,

a'étk,

uuvaatssa,

Kukwiimdatt-ts uuvdam
nyaany aatsooyo6oyk 'eta.

lishaalyanyts,

eeményonyts,

'atsaaytu lyavéek 'etoma:

xanamoo.

limaattonyts kaawits pa'iipda lyavii
lya'émk;

pa'iipda mashoopbownya,

nyéany lyavée lya'émk.

Kaur 'im,

kuutsanytiuv mattapéek
voondoxaym,

Kukwiimadatt-ts athtum:

ka'ak ka'ak awiim,

'axély aatspaxk.

Athtunyak,
xaak uuthdutsk 'étoma.*
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and he had intended the people to
settle there,

(on) the land,

(on) the land he had made.

At that point,

he had not made any yet,

but (Asdkwiimdatt) was already
doing it.

As he was there,

the Blind Person

made things,

and so,

he made something,

he made people,

they say,

there he was, but

Kukwiimdatt was there,

and (the Blind One) showed him
those (people), they say.

The hands,

and the feet,

they resembled something, they say:

a duck.

Their bodies were not like people’s
(bodies);

the people you know about,

they weren’t like them.

Soon,

they were having a terrible argument,
and suddenly

Kukwiimdatt did it:

he went kick! kick!,

and he cast them into the water.

This happened,
and they became something different,
they say.
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'Axaly kwanytsuuvaayanyts
uuthdutsk 'im.

Pa'iipda Eeth6 Kwatdaranyts
masharayk mattapéek 'im,
mashuuraysny nyamathétk aydak
'axély ataqshk,

nyaany nyiaatooqwérak siiydak 'eta.

'Atsaaytu,

'axdm shuukwiin athduk a'ét.*
Athtm,

nyaany,

nyaanyiivak athduk 'etoma.
'Axam shuukwiints.*

Nyéany athdum,

nyiivak athdum.

Matxats viithiik 'eta.

Nydaanyanyts,

'atsaayudu 'atsiirdav apayk
vuuthiik 'et.

Nyaathtium,

nyaayuduk,

Kukwiimaatt-ts athtium,

eeménya,

'atsaayuu,

'axam shuukwiin nydanya sharéq
a'finyok,*

nyeekwévak,

tsdamoly awii lya'émtom athim,

kaa'its aatspéatsk,

'atsaayuu,

'atsiiraav,

awiim,

nydany,

nyaanyonyts athtum,

They became water dwellers, they
say.

The Blind Person

was terribly angry, and so,

in his anger he went

and he jumped in the water,

he went following them, they say.

Well,

he became a whirlpool, they say.
So,

as for that,

there he was, they say.

A whirlpool.

That’s what he became,

and there he was.

A wind came, they say.

That (wind),

it came carrying sicknesses and
things, they say.

So,

when he saw this,

Kukwiimdatt did it,

(with) his foot,

or something,

he tried to stop up that whirlpool,

but he didn’t succeed,

he didn’t do all of it, and so,
some escaped,

(some) things,

sicknesses,

and so,

as for that,

that’s what happened,



nyiimank,
pa'iipaa 'atsuuraav av'aarok athopk 'eta.

Viiydantik 'im,

'atsaaytiu kaandavényts.

Kukwiimaatt-ts tsaamank,

'atsaayuu,

xaly'anya atséwk 'etoma.

'Atsaaytu,

iishdaly nyamooshoo'6ora
nydanyom awiim:

'améayk tsay6q awim,

nyaany awiim;

'amaynyi,

'anyaaxéap avany,

'amdy nyiivak,

nydaanyi,*

tsasvék avoondoxaym,

nydanyiivéak,

'anyaayk uuvak 'et.

Nydaanya

xaly'ats athduk 'eta.

'Atsaaytu 'anéqam,

'amay kwathdwanya 'an6éqom,
shal6xk oondok,

nydany awiim,

'atsaaytduts athduk 'étoma.
Xamshéts.

Nyaanyom,

tiinydamom,

'anydayk athtiuk 'et.

Viithawat.

'Aaytu 'antaqér avkwathawonya,
asilyk athtim,

'atsaayuu,

athtum,
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and because of that,
people have gotten sick, they say.

It goes on, they say,

the story.

Kukwiimdatt got started,

well,

he made the moon, they say.
Well,

he did it with his index finger:

he spat on it

and that’s what he used;

in the sky,

that place where the sun sets,
it was there in the sky,

in that (place),

he went about wiping it, and suddenly,
there it was,

and it was bright, they say.
That

was the moon, they say.

There were small pieces of things,*
there were small pieces of the sky,¥
he went about gouging them out,
that’s what he did,

and they became things, they say.
(They became) stars.

With that,

at night,

they shine, they say.

There they are.

As for the small things that are there,
they fall in showers,

well,

they do,
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ayaak,

'amaétt asilyok,*

'amattnyi asilyak.
Mattapéek athtm,

shiiq shiiq a'fim viiydanyak,
nyaany,

'amatt avdamak 'eta.

Nyaa'fim,

Kukwiimaatt-ts,

“Vathats,

xaly'a vathéats

makyik 'ashénti nyiiva alya'emxa.
Viiyaak,

vuu'aats lyaviik viiydanyak,
kwanyamék atspamk avaamxa.”

Pa'iipda Eethé Kwatdarony a'fim,*

“Xaly'anyts viiydanyok,

amékaly nyaavdamk,

takavék viithiik;

'atsaayuu,

'amétt nyamathfik,

viithiinyak,

takavék nyiuumani avaamoantixa.

Nydaavots athdxa.

'Atsaaytiu tsdamaly 'atsakwiintom
kwathttsany,>

'amdy kwathawanya 'atsakwiinom
athiim kwathttsony,5!

nyéavots ath6xa.”

Pa'iipada Eeth6 Kwataarenyts a'étk a'fim,

“Nydany 'ashoopéow
aly'a'émtoké.>?

Nydany makyik athtulya'émxa,

'aaly'étka'e,”

a'fik 'et.

they go along,

they fall in showers to earth,

they fall in showers to the earth.
There are a whole lot of them, and so,
they leave streaks as they go,

and as for that,

they reach the earth, they say.

Then,

Kukwiimdatt (said),

“This,

this moon

will not stay in one place.

It will travel,

it will travel as if (taking) steps,
and it will come out at the other side.”
He said to the Blind Person,

“The moon goes along,

it goes behind,

and it comes back;

well,

it comes to that place,

it comes this way,

and it will return to its starting point.
This will happen.

Because I make everything turn,

because I make the things in the sky
turn,
this will happen.”

The Blind Person said,
“I don’t believe that.

That will never happen,
I think,”
he said, they say.



Nya'{im oonéok.

Nyaaviimank 'et:53
'atsaayuu,
Kukwiimaattonyts,

xiiptk,

pa'iipda ootséwonya kats'dk,

'axély aatspaxom,
nyaanyiiméank,
mashardyk uuvéak athtiuk 'eté.

Amak uuthiik athim,
Kukwiimaatt-ts,

'aaylu,

'amétt ootséwonya shaaxwérak,
shaaxwérom athGum,

xwérar 'im viivak.

Awfiim uuvaanyak,
'atsaayuu,
viithAwantim,

oowéxats viithAwantim,

nyaany alynyiithdutsk viivat.

Kukwiimdattanyts,
'atsaayuu,

pa'iipaa nyiitséw 'im,
avuuvaaxaym,

avats awii awétosaa,
nyaanya aatspaxk,
alyaatspdxomk awitya.
A'fim,

uuvaak athtim,
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He went on saying it.

It started here, they say:

well,

Kukwiimdatt,

first,

he kicked the people that (the Blind
Person) had made,

he cast them into the water,

and from then on,

(the Blind Person) was angry with
him, they say.

After that,

Kukwiimdatt,

well,

he caused the earth he had made to spin,
he caused it to spin, and so,

here it is spinning.

When he had done this,

well,

there were (other things) too,

there were (other things) for him to
do too,>*

and those (things) are what he was
thinking about.

Kukwiimdatt,

well,

he intended to make people,
there he was, and right away,
that (Blind One) did it (too), but
(Kukwiimdatt) threw those out,
he threw them away.

So,

there he was, and so,
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'amattnyi anak,

mas'ée ashtiium,

awiim:

pa'iipaa nyiitséwk 'etoma.
'Aaytu,

mattaxavik aatsuumpap;>®

nyaanyts 'amattnyi nyatsuuvaay a'im.

'Atsaaytu xiiptk atséwk 'eta.

Kwatsdants athtiuk 'im.

Nydany 'iipaats athtuk 'eta.

Sanya'ak atséwantik 'eta.

Kukwiimaatt-ts nyaawintik athtm,

Kwa'aapa 'iipaa atséwk,

'iipda atséwk,

sanya'dk atséwontik awfik 'etoma.

Nyaaw{im,

Kamayda nydany nyiiuutsdawontik
'eté.

Tipaa atséwk,

sanya'dk atséwk.

Nyaawintik awfim,

'atsaayuu,

Xattpaa 'Anyaa 'iipaa atséwk,

a'im,

sanya'dk atséwontik 'etd.

Nyaavats avoonéom,
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iiyAam oo'éevonya,

nyaany nyiioo'éeyk 'et.

Athtum,

viithawtasaa,

Kwatsaan,

sanya'dkonyts,

“Makyik 'axéttk athtiulya'émk,”
a'fim avuuvaak 'eta.

he sat on the ground,

and he picked up some mud,

and he did it:

he made people, they say.

Well,

there were couples in four places;

he intended them to live on the land.

They were the first things he made,
they say.

They were Quechans.

That one was a man, they say.

He also made a woman, they say.

When Kukwiimdatt had done this,

he made a Cocopa man,

he made a man,

and he also made a woman, they say.

Then,

he made those Kamias in the same
way, they say.>®

He made a man,

and he made a woman.

When he had done this,

well,

he made a Maricopa man,

and so,

he made a woman too, they say.

These (people) were around here,

and as for the languages that they spoke,

he taught these to them, they say.

So,

there they were, but

as for the Quechan,

the woman,

“It’s not good at all,”

she said as she was there, they say.



Nyaa'iim,

xavikem ootséwanya,>®
nyaanya

mattxavik nyaathium,

xadak athawk athtts a'éxayk—

nyaany makyik 4ar aly'émk,>
sanya'dkanyts.

Nyéany,

sany'dkonyts avuuvaanyak,

makyik nydava 4ar aly'émtok
athtm,

viiyaak,

maky{ avak,

kaathémk siivak.

Pa'iipda Eeth6 Kwatdaranyts
makyik 'akér alyava alya'émtasa,®®
nyaanyi,

viithiik,

viithiik a'im,

'axdm athiik atspak a'im;
sanya'dknya,

aytuk,

siithfik,

avdamk a'im.5!

Nydany a'fim,

kanaavak,?

“Kukwiimaatt-ts 'atsaaydu 'atdyom
atséwk,53

kanaavtasaa,

makyik ma'dv alyma'émtoxa.

Makyik kaawits mawéeyantiyim,”

a'fim,

a'fik 'etoma.
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Then,

(each) pair that he had made,

that (pair)

became a couple,

and (the couples) were supposed to
be in different places—

and she did not want that at all,

the woman.

As for that,

the woman was there,

and she did not want this at all, and
so,

she went off,

and she stayed somewhere,

she stayed over there doing something.

The Blind Person

was never very far away,

and at that point,

he came,

he came, they say,

he came up out of the water, they say;
and as for the woman,

he saw her,

and he came,

and he got there, they say.

That’s what he said,
he told her,
“Kukwiimdatt makes many things,

and he tells about them, but

you must never listen to him.

He can never do anything for you,”
he said,

he said it, they say.

4
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“'Anyép 'anyka'advak,

'anyéa 'uu'itssny kathdum,

nyaanyiimanok,*

'atsaayliu 'atdyem manyuuwitsxa.

'Atsaaytiu 'atdyom maméam
avmuuvaaxa

'anyaa kwashiintonyam.”®

Nyaamak,

Kukwiimdatt-ts shoopéowk 'et4.s®

Shoopéow;

“Makyik 'anyaa nya'av aly'émk®”

nyaa'uuvaam,” a'fim,

uukandavok 'eta.

“Méanyts makyik 'anyép 'uu'itsony
ma'av alyma'émk,
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nyaany,

nyaanyiimank,

mdaanyts mathtum!

'Anyakamdananyts mathtim,

nyiinyatatpéoyxa!”

ik 'eta.

Nyaa'fim,

matxavik shathémpk,
uurawk,

tsaqwérak viiv'6owk a'im.

'Atsaaytu,

kwas'eethéets,®°

'atsaayiu kwas’iitsthits
viikwathdwnya,”®

nyaany nyiikwakydavak a'im,

'atsaayuu,

avuuvaaxaym,

avkoov'6owanyts mattapéek 'eta.”

Oov'6owk mattapéem,

“Listen to me,

and do what I say,

and from now on,

you will have many things.
You will eat many things

each day.”

After that,

Kukwiimdatt knew about it, they say.
He knew about it;

“She never listens to me

when I am there,” he said,

and he explained it to her, they say.
“You never listen to what I say,

xkk

and as for that,

for that reason,

it is you!

Even though you are my offspring,
I will kill you!”

he said, they say.

Then,

he faced the north,
and he did it fast,

he stood there talking.

Well,
a doctor,
the doctors that were there,

he asked them for something,
and, well,

there he was, and suddenly,
the rain was terrible, they say.
It rained terribly,



viithdwnyak,
viithdwnyak,
'anyda tsuumpapom kaydamk 'eta.

Nydanyom,”?

'améattony aamdaaram'ashk,
'étoma.

Aamarontik a'fim 'itya.”

Uuvaxayk,”

Kwatsédan 'iipdany nydanyi
aatsoonoéoy aly'émk 'etd.”>

Nydanyi xdak uuvdam athtim,’®

nyaathtum,””

nyaanyi,

amdlyk a'fm,”®

Marxdkavék a'im.

fis,

nyiikaméananyd —

pa'iipaats athtdulya'émtosaa,

kaawits 'iipayk viithikentim —

nyaany awiim uuthtutsk 'etoma.%°

Xéak athtium,

awiim,

vanyoondom;

avats xaak avam,®

nyaanya,

makyik awii lya'émtom;

Marxékavék a'im amily.

Nyédany Kwatsdan xiiptkts
athtum 'ity4. 82

Nydanyiimank,
kaawits atséwantik avoono6ok 'eta.

'Atsaayuu,
'Ashpaa atséwk,
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it continued,
and it continued,
it went on for four days, they say.

At that point,

once again (water) flooded the land,
they say.

It flooded it again, they say.

There he was, and suddenly,

he decided not to abandon the
Quechan man there.

He was there on one side, and so,

then,

at that point,

he decided to name him,

and he called him Marxékavék.

But,

as for the others —

they weren’t people (any more), but

they were other kinds of living things” —

he did that and they became
(animals), they say.

They were different,

and so,

there they were;

and this one was different from them,

and as for him,

(Kukwiimdatt) didn’t do anything to him;

Marxékavék was his name.

He was the first Quechan, they say.

Starting there,

(Marxokavék) went about making
other things, they say.

Well,

he made Eagle,
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Xatalawé atséwk,
Xatakdly awiim,
'Aqiaq awiim,
Namas,

Maxweét,

'Amo,

'Atsa'6r,

'Aqaaq,

awiim siiwdak 'et4.%?

Xiipuk,

'atsaaytiu ootséwonyts tsdamaly
takyéevak,

'ax6ttk avoondok 'etoma.

'Ax6ttk avatiivk athdm,

nyatsuuvaayk avatiivem.

Avoonéoxaym,

iiwadanyts saqasaq a'fi kaa'émk
viithAwom athdm,

matta'iim,

nyiixtu 'etk;

mattanyauv 'etk,

voondok 'étoma.

Nydava aytuk athtim,

Kukwiimaatt-ts masharayk.

Kaawits aqasem'asham;

tsdamoly fim,

shaafimantixa.

Nyaa'étk awiim athdm,

'axany kwiixaalyts viithiik,3*
'améattnya aamaarak 'et.
Viiyaak viiydaxaym —
'atsaaytuts viiydanyok,
'Aqaaqts siivam,®°

nydanya,

he made Coyote,

he did Mountain Lion,

he did Raven,

Raccoon,

Bear,

Sheep,

Beaver,

Badger,

Hawk,

and Raven,

he went about doing them, they say.

At first,

the things he had made were all
together,

and they were fine, they say.

They were fine, and so,

they were living (together).

They were there for some time, and
suddenly,

they must have gotten restless, and
so,

they were talking about each other,

and they were making a ruckus;

they were going to fight with each other,

there they were, they say.

Seeing this,

Kukwiimdatt got angry.

Once again he summoned something;

they would all come to an end,

he would destroy them again.

When he decided to do it he did it,
and so,

a flood of water came,

and it flooded the land, they say.

It went on and on —

there was something there,

Raven was sitting there,

and at that point,



makyik nydany tapty lya'émx4,
a'fim awiim,
kaa'émk avoondéom,

nyaanyi asattk 'etoma.
'Axanyts asattk.

Nyaa'iim,®

“Nyaanyaméam,

nydanyi aménam,

pa'iipda xdam uuthdutsxa.

Makyik matsakyéevak
manytsuuvaay lya'émxa.

Makyim xdak moonéok mathiim,

nydaanyi,

malyaviik avmoondotiya.”
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AthGum,

viithAwxaym,
Kukwiimaattonyts,
nyaa'intik

kaawits atséw 'im avuuvaak,
a'étontiva.

Pa'iipaats,

pa'iipaa uu'itsonya,®®
nyiitséwoantik.®

Nydaanyts aafimk avoonéok,
'atsaaytu xiipik oowéxanya,

makyik awits aly'émtim,
nydanyiiménk awitsx4.%
A'fim a'fik 'eta.

Athtm,

pa'iipaats,®!

pa'iipda nydanyanyts —

itspatsats,

mashtxaats —
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(the flood) would not kill any of them,

he decided, and so,

he went about saying something (to
end the flood),

and the water receded, they say.

The water receded.

Then,

“Finally,

from now on,

people will be different.

You won’t live together any more.

You will be in different places, and so,
there,
you will do things in your own way.”

Fekk

So,

they were there, and suddenly,

Kukwiimdatt,

when he said it again,

he was intending to make something,

he must have been intending (to do so).

People,

the ones he called people,

he made more of them.

They went about doing as they pleased,

and the things they should have done
the first time,

but never did,

starting now they would do them.

He said so, they say.

So,

people,

those people —

men,

girls —
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sanyts'dakts athtium,
xuumaarts nyaathtum.
Nydavom kwaatspdatsonyts,
avoono6om athtm,

'atsaayiu nyiioo'éeyk 'etoma.

Nydanyam,

nyaanyiimank,
nyiioo'éeyom,

kaawits shoopéowk athiim;
iiwdam uuthduts a'im.

Pa'iipdanyonyts,
katsuukyaavok a'ét,?
viikwathaweanyts.
Nyéany,

'atsaaytu shoopéowk athtam.

'Atsaaytu,

uushfit tsdamoaly shoopéowontik

athtum,
Kukwiimaatt-ts
iiwaam athtilum:
pa'iipaa 'ashénti,
sanya'ak 'ashént xo
aa,
pa'iipdats —
sanya'dk 'ashénti,
uuthdavok 'etd.

Uuthdavoxaym,
maxayts nyiivak 'eta.

Sanya'dkonyts as'dwom,
'ashéntits avuuvaantik 'eté.

Nydaanya

vatsiits athtiuk 'et.
Kumastamxo,
Kumastamx6 a'im,

there were women,

and there were children.

The (people) who appeared at this point,

there they were, and so,

he taught them things, they say.

At that point,

starting there,

he taught them

(so that) they would know something;

he intended them to do things for
themselves.

Those people,

they asked for things, they say,

the ones who were there.

In that way,

they came to know things.

Well,

they came to know all of their names,
and so,

Kukwiimdatt

did it himself:

one person,

one woman, or

yes,

it was a person —

one woman,

(Kukwiimdatt) got together with her,
they say.

He got together with her, and right away,

there was a boy, they say.

The woman had given birth,

and soon another child was there too,
they say.

That one

was a daughter, they say.

Kumastamxo,

(the boy) was called Kumastamxd,



shiimdlyts a'ityé.
'Atsaaytu,
Xaanyé uu'its,

nyaanya shiimdlyts.

Nyéanyonyts,

avuuvaak 'et.

Nydanyts xiiptik alytanék athtiuk 'et.
Avoondontik 'eté.

Shiimulyts avoonéok athtim,**
Xiipaa 'etk,

'atsaaytiu xatalwénya a'im 'eta.
Mat'a a'iim,*

talypé uu'iits,

Maavé,

'aavé taaxan nyaany a'fim '{iketa.
Alya'éots uu'itsnyé,

'ashée a'fim '{ik 'et.

Nydaava,

shiimdly vathéts,
'atsaayuu,

'iipdak ayémk athtum,
siiwdak athtduk 'etoma.

%% %96

Mashaxdayts na'dyvek avuuviak,

nydanyom shiimaly athdwk awitya.

Na'dyonya.

Nyaathtum,

makyik sata'étsony nyiiday lya'émk
avuuvaak;

mashtxaats nyaathtium makyik
shiimily nyiidaylya'émk.

Maxayonyts,

uuxamiixaym,

maxayanyts shiimulyk 'itya.
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that was his clan name, they say.

Well,

what they called (the girl) was
Xaanyé (Frog),

that was her clan name.

That one,

there he was, they say.

He was the first leader, they say.*?
(Others) were there too, they say.
The clans were there, and so,
Xiipda, they say,

that means coyote or something, they say.
Matd, they say,

what it means is roadrunner,

and Maaveé,

that means rattlesnake, they say.
The one they call Alya'éots,

(that) means buzzard, they say.

As for these,

these clan names,

well,

they follow the male line of descent,

and they continue, they say.

A girl has a father,

and from him she gets her name.

(From) her father.

Then,

she never does pass the name on to
her children;

if they are girls they do not pass on
their clan names.

The boy,

when he fathers children,

the boy carries the clan name, they say.
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Nyéanyts xuutsamdar shiimdly
nyiidayk.?”

Sanyts'dakonyts

a'fim voondonyak,

nyaapuiyom,
nyaanyaméaam.
Namék 'et.

'Tis

avats,

siiwaa lyaskyfik.

'Aavé kwatayonyts,

nyéanyi,

aatspaatsontik 'etoma.
Atséwam aatspaatsk;

'aavé taaxan a'im,”®

'aavé sii a'ét,
kwaatsnyii'dalyk 'et,
xam'aaviir a'im,

'aksar,

xan'aapuuk 'fikem;*

nyédany tsdamoly atséwk 'eta.
'Aavéts,

'aavéts avuuthiiutsk athtim 'itya.

Marxékavékts

avuuvaak 'eta.

Piipaa nyiiwik —
Kukwiima&att-ts uuvaam,
nyaanyts nyiiwik.!!
Avuuvaaxaym,

'aavényts tsakyiwk 'etoma.

Nydany avuuvaaxaym,
tsakyiwotom athdm,
apuyk 'eta.

He is the one who gives his children
their clan name.

The women

go on being called (by their clan
name all their lives),

and when they die,

that is the end of it.

They leave it behind, they say.

But

that (man),

(his clan name) still continues.

The big snakes,

at that point,

they appeared, they say.

He made them and they appeared;

they were called rattlesnakes,

they were called gopher snakes,

they were called red racers,

they were called water snakes,

and sidewinders,

and they were called king snakes;

he made all of those, they say.

Snakes,

that’s what kind of snakes they were,
they say.1®

Marxékavék

was there, they say.

He helped people —

Kukwiimdatt was there,

and he was the one who helped people.
(Marxdkavék) was there, and suddenly,
a snake bit him, they say.

There he was, and suddenly,
and it bit him, and so,
he died, they say.



Apliyom aytuxayk,

Kukwiimaatt-ts ookavék,
ookavékam 'iipayk athtntik 'et.

Avénya,

'atsaayuu,

'aavé,

'aavé kwatsakyiwony,!02

nyaanyi,

nyaany athawk,

aaxwésxwéshk,

'aaytu matxavily xwéror awétk
atap,103

avats.!04

Nydanyi,

nyaanyiidapk 'eta.

Nyaanyiimank,

mattooxaméeyk voondoxaym,

'atsaayuu,

'axaly oondots,

'améy oondok athum,

athtuk 'etd.

'Aavéts uuthtutstosaa,

xdam uuthdtsk athtim.!%

'Amay 'Aavé a'ét.

Nydanyts 'amayony uuvaak;

ayérak lyaviik uuvaak 'itya.
Nyéaanyiimank, '

pa'iipaats,

pa'iipdanyanyts —

xuumadar nyiivashawk uuvaxaym,!%’

'aldayk avuuvaxaym,

'aaytu kandavok 'etd.
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When he saw that (Marxdékavék)
had died,

Kukwiimdatt brought him back,

he brought him back (so that) he was
alive again, they say.

That one,

well,

the snake,

the snake that had bitten him,

at that point,

he took that (snake),

and he spun him,

he threw him and sent him spinning
to the north,

this one (did).

There,

he threw him there, they say.

Starting then,

(the snake) went about reproducing,

and, well,

they are in the water,

they are in the sky,

they are, they say.

They are snakes, but

they are different kinds.

He is called 'Amdy 'Aavé (Sky Snake).

He is the one who is up in the sky;

he seems to be flying, they say.

Starting then,

people,

the people —

when they were taking care of
children, then suddenly,

if (one of the kids) was bad, then
suddenly,

they would tell him things, they say.
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“Athtium,

nyamuuvam,

'atsaaydu 'aave kwa'atslaytsony
nyii'agdasom,%®

apak

veemawémxa

a'fik 'eta.

'7’

Athtum,

viithdwnyak,

paliipdany iiwdatsanyts sagasaq 'etom;

makyik mattshoopéow 'im
athtulya'émk,

mattvaashqwék 'im.

Kukwiimaattonyts

nydany aytuk awétsia,

*% %109

“ViithAwnyak,

nyaa'aldaytanam,!!?

'atsaayuu,

'atsaaytu,

avi 'a'dw arda 'im;

nydanya,

'aaytiu ardak mattapéem
mayudutxa.”

Nydany a'ét.

'Amatt énoan,

énonon '1 av'aarom,

nyéaany ashék 'itya.

Ny&anyi aqasom,
nyiiqdasom,

pa'iipaa nyiitatp6oy 'im.
A'étosaa,

Kumastamx6

Xuumaysnyts,

nydany xuumaysnyts a'im.!!!

“So,

as you are here,

I will summon the bad snakes and
things,

and they will come here

and take you away!”

they said, they say.

So,

there they were,

and people were restless;

they never had gotten to know each
other,

and they disliked each other, they say.

Kukwiimdatt

must have seen that, but

“Here they are,

and if they are bad,

well,

well,

a fire will blaze up there;

as for that,

you will see things blaze up in a
terrible way.”

That’s what he said.

As for earthquakes,

(the earth) has always quaked,

and that’s what he named them, they say.
He summoned them there,

he summoned them,

and they killed people, they say.
However,

Kumastamxo

was his son,

he was his son, they say.



Pa'iipaa 'atdyom ashttum —

'atsaayuu,

'amétt aklp mattapéets viivak 'etoma.

Vatéyk,

nyaanya,

nyaanyily tsakxavek awim,

'atsaaytu 'aviits mattapéek
viithdwm athum,

awiim,

'asa kwandlyts athiuk awim,

'atsaayuu,

xatsiurok nyiindamk viithawm, !
nyéanyi.

Nyédany awiim

ashtium,

nydany,

'atsaayuu,

'amétt akdp 'avuuydany aatspfitt.!!3

'Atskwaraanyts athium,

'amétt énonyts athium,

'atsaaytu 'axa sa'ilynya awiim,

'aaylu,

kaawémtom athtim,

'améytan axavok athtm,

viiydanyk viiydanyk viiydanyok,

viiydaxaym,

asattom.

'Atsaayiu,

nyaanyiimanak,

'atsaaytuts nyiithdwam ooybéov
av'darak 'itya.

'Aviits,

'avii kwa'uuttaGuttanyts athétk,

'avii kwa'alméenyonyts ath6tk
athtum 'ity4,

nyaanyom.
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He got many people together —

well,

there was a great cave there, they say.

It was big,

that (cave),

and he took them in there, and so,

there were big rocks and things, and
so,

he did it,

and there was snow that had fallen,
and so,

well,

it was terribly cold,

there.

That’s what he did,

he gathered it,

that (snow),

and, well,

he blocked the entrances to the cave.

There was a fire,

and there was an earthquake,

and he did something to the ocean,

well,

I don’t know what he did, but

it went right up into the sky, and so,

it went on and on and on,

it went on, and suddenly

it receded.

Well,

from then on,

things have been there that are still
seen today, they say.''*

Rocks,

there are round rocks,

and there are tall mountains, they
say,

because of that.
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'Axanyanyts awiim 'itya.
'Ax4 mattkwatsapéets.

AthtGum,

viiydaxaym,

viithawnyak,

taarawiik viithdwk 'etd.
'Atsaaytu tsdamoly viiyaak,
'ax6ttk kaydamk viiyaat,

ath6t kwayuulyaviim ayduk 'etoma.

Athtum,

oondoxaym,

'anyéaa 'ashéntak alyavaamk athtim,''®

Kukumdatt vatsiinysnyts
masharayk 'etoma.

Makyik uutariy lya'émk a'im,

kaathémk a'im.

Kaawits awéey lya'émk 'et.

A'étk 'étoma.

Sanyts'dakts nydany lyavée
av'darom mayuiuk.!''”

Aytutk av'dartom athtim,!!®

nyaanyiiméank,

'atsaayuu,

kaawém,

kaathém,

'aldayapat aaly'iim uuvaak
uuvaaxaym,'!®

kwas'iithiik awii 'im,

mattathawk 'eta.

Nydaanyts mattathdwk awiim,

nydanya,
apuyk a'avtank waatsavatank,
apuyk viiyaak 'etoma.

Athtium,
viithiknyak,'?!

The water did it, they say.
A huge amount of water.

So,

(life) went on, and soon,

there they were,

they recovered, they say.

Everything went on,

it was going straight in a good (direction),

that’s how it appeared to be, they say.

So,

there they were, and suddenly,

one day came, and so,'®

Kukwiimdatt’s daughter got angry,
they say.

He didn’t take care of her at all, she said,

that’s how he was, she said.

He didn’t do anything for her, she said.

She was just saying that, they say.

Women have always been like that,
as you see.

He ignored her, and so,

starting then,

well,

she did something,

she behaved somehow,

she was thinking about being bad in
turn, and suddenly,

she decided to use her powers,

and she bewitched him, they say.

That (daughter of his) bewitched him,
and so,

as for him,

he felt himself slowly dying,'*°

he was going along dying, they say.

So,
he lay there,



Kumastamx6 kanaavak a'im.

“Méanyts,

'atsaaytiu nyikaméanonya
matséwxa,”

a'fim,

kanaavak 'eta.

Nyaa'iim,

aptyk 'etoma.

Nyaaptiyom,

'atsaayuu,

iimaattonya,

awiim,

'atsaaytiu mapis uuwitsnya lyaviik
uutsaaw,

nydany uutsdawk awim,

ootanyéy a'im avoonéonyak,

awiik 'etoma.

Nyaanyiimank,
tsuunytuts av'darak athtya.!??

Nyaavom,
athGu av'aarak.

Xatalwéts

'atsaaytu nydava avkwathttsony
aytutank uuvianyak,

mattdam nyakértanom aytuk
uuvaak.

Nydany lyavii xalyaviik 'eta.

Pa'iipda nyiikwandamts athiiu a'im,

Kukwiimdatt 'atsuuthdutsnya lyavii
a'fm,!23

athoétosaa,

makyik shoop6ow aly'émk,
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and he talked to Kumastamxa.
“You,
you will make the rest of the things,”

he said,

and he told him (what to do), they say.
Then,

he died, they say.

When he died,

well,

as for his body,

they did it,

they did what they do nowadays,

that’s what they did, and so,

they went about getting ready to
cremate him,

they did it, they say.

From then on,

(people) have always followed that
example.

At this point,

they always do it.

Coyote

had been watching all these things
that had happened,

he had been watching for a very long
time, for years.

Perhaps he wanted to be like that,
they say.

He wanted to be a great person,

he wanted to resemble Kukwiimdatt
in character,

he did, but

he didn’t realize,
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tosaa,
'atsaaytu nydany uuthdutsenyts

aafimk athtuly'émk athépka 'et.

Uuthdtsanyts 'atsaaytu
nyiikwandamtan,

nyiikatsdmtank viithdwm,

nyaanyiiménk,

athGum,

athtu av'dark athtiuk 'etoma.

A'dvaly'émk,

avuuvaak athim.

'Atsaayu,

Kukwiimdatt nydany iimaatt
athdwnyok kaathémxas awfi
kaawémxayk,

nyaanyiimank,'?*

nyiindam a'im,

nyiikwandamts athdu 'fm.

Athtum,

atséwk,

'atsaaytiu atséwk avoondot.

Ootanyék,

awiim,

nyaavi athikxaym,

viithikom,

pa'iipdanyanyts a'itsk voondok
'etd.1®

Mattuutsuupéayk,

mattuutsuupaayk athtum a'fim,

viiwaak,

“Kaspérak!126
Kakwanamiik!
Mattkuutar'aytsak!”!?
a'fik a'fm.
Voonéoxaym,

however,

that those things that (Kukwiimdatt)
had done

were not done lightly, they say.

(The things) he did were great things,

they outdid (all other deeds),

and from then on,

(people) have done them,

they have always done them, they say.

He didn’t listen,

and there he was.

Well,

he was planning to take a piece of
Kukwiimdatt’s body somehow,

and from that point,

he intended to be great,

he intended to be a great (person).

So,

he made it,

he went about making it.

They cremated (Kukwiimdatt),

and so,

he lay here, and suddenly,

as he lay here,

the people went about saying things,
they say.

They comforted each other,

they said things in order to comfort
each other,

they went along (saying),

“Be strong!

Be brave!

Take care of each other!”

they said, they say.

There they were, and suddenly,



Xatalwényonyts avéshk axavak,
iiwdanya athawk 'et.

Nyaathawk athdm,

'anyaavik shathémpk veeyémk 'eta.!?®

Avéshk viiydanyak viiydanyam,

'atsaaytu,

'aviits 'améek 'ashéntok nyaanyi
av'6owk,

av'éowm,

aytuk athim,

nyaanyi nyaavaamk,

'atsaaytiunya —

iiwdanya —

as6ok 'et.'?

Nydany 'atsaaytu 'axayts,'°
iimAattk aatspdats,!®!

iiwaa,

iiwaanyak.

Avik aatspaatsk,

'améttnyi atask 'et.
Nyaanyiimank,

'atsaaydu a'{im ashét:

'Avii 'Axés a'fim.
Nyaanyiimank a'im 'itya.

Nydany athtintim athdam,
Xatalwényonyts, !

nyaamdéam,

pa'iipda nyaakwévots ath6tasaa,
'atsaayuu,

nyaakwév athtum,

ath6éoyvak uuvaanyak.
Nydanyiimank,

'atsaaytu kaménk athiuk 'et4,!*
'atsuuwitsnya.'**
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that Coyote ran in,

and he took (Kukwiimdatt’s) heart,
they say.

He took it, and so,

he went off heading east, they say.

He ran on and on,

and, well,

there was one tall mountain standing
there,

it was standing there,

and he saw it, and so,

when he got there,

that thing —

the heart —

he ate it, they say.

It was a wet thing,

it came out of (Kukwiimdatt’s) body,

his chest,

from his chest.

It came from there,

and it dripped on the ground, they say.

Starting then,

they named it something:

they called it Greasy Mountain.

Since then it has been called (that),
they say.

That’s what he did, and so,

that Coyote,

that’s all,

he’s a good-for-nothing person, but
well,

he’s good for nothing,

that’s his character.

That’s where it comes from,

things result from that, they say,
the things he does.
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'Atsaaytu iiwaa aathém,

nydanya aaxnok.

Athtium,

nydany lyaviik athiuk 'eta.’?®

Pa'iipda nyaakwévats.

Pa'iipda —

pa'iipaa tsakwsha nyaakwévats
athtium,

athtum,

athtiuk 'etoma.!3¢

Kumastamx6ts nydanyi
tsaamanak, %’

nyakény uuwitsnya awiinypéatk
uuvaak athiim,

uuvaaxayk,

'atsaaytu a'avak 'et.

Kaandav viithikom:

'atsaaytuts —

'aavé taaxan vatdytants

avuuvaak,

'atsaaytdu 'axétt lya'émk,

'atsaaytu 'alday athim,

awim,

pa'iipdanyts uuwér aly'ém.

Nydanyi ayau lyaviik
piipaa,
iipaats,

nyiikwanaamts avuuvaanypatk awim

'atsaayuu,

'atsaraav mattkwatspée athtiuk
'etoma.1%8

Athtm,

nyaaytuk atham,

piipaa,

piipdanyonyts avuuviam
avathikam,

He turns his heart towards it,

and he gets sick from it.

So,

that’s what he was like, they say.

He was a good-for-nothing person.

A person —

he was a person whose head was
good for nothing,

and so,

it happened, they say.

Kumastamxo started there,

he went about doing the things his
father had done, and so,

there he was, and suddenly,

he heard something, they say.

There was a story:

something —

a big rattlesnake

was around there,

he was not a good thing,

he was a bad thing,

and so,

the people did not want him.

At that point, it seemed that

a person,

a man,

a great one was there too, and so,

well,

he got a terrible sickness, they
say. 130

So,

when he saw this,

the person,

the (sick) person was around there,
he was lying there,



nyaayauk athtim,

Kumastamxots.

'Aavé taaxan,

'aavé nydasily alykuuvaatsnya,
aaxweshxweshk makyi dap athtium

uuvaany,

nydaanyi,

nydany aqésk 'etd,

vathany.

Piipda vathanya mattawik awim
uuman a'fm.

'Aavé taaxan nyaavaam,'

athdm,

taptiyk 'etoma.

Kumastamx6ts athdwk tapayk
'et.141

'Atsaaytu,

nyeexwéttonyts

'6orts athtiuk 'et.

Tsooybqgonyts

'6or kwalyaviits kaxmdalyonyts
athduk 'et.

'Atsaaytu,

tsakwshanyanyts —

'avii x6orats viithawm,

nyaany athuntik 'eta.4?

[imaattonyts'*®

'amétt kwa'ora'6rnya shakwiinak,
'atsaayuu,

nyaanyanyts 'apinyk athtiuk 'éta.
Nyaanyiivak,

aamél lyaviik,

'apinyk 'eta.

Kumastamx6 uu'its nydanyts,'*
'atsaayuu,
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and he saw him,

Kumastamxé (did).

The rattlesnake,

the snake that was off in the distance,

(Kukwiimdatt) had thrown him
spinning away somewhere

and there he was,

and at that point,

(Kumastamxo) summoned him, they say,

this (snake).

He intended (the snake) to help this
person and cure him.

The rattlesnake got there,

and so,

he killed him, they say.

Kumastamxé took (the snake) and
killed him, they say.

Well,

his blood

became gold, they say.

His spittle

became something white that’s similar
to gold, they say.

Well,

his head —

there is gravel here,

his head turned into that (gravel),
they say.

His body

encircled the earth,

and, well,

that (area) became warm, they say.

There it is,

it’s like a belt,

and it’s warm there, they say.

The one they call Kumastamxod,

well,
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'a'fi qweraqwér athawk,

'améttnyily uushak,*®

a'ét.

Nyaanyiimank,

'axadnyanyts avéshk viiyaak 'et.!4

'Atsaaytu,

'nutdp nydany athawk,

nyaalyaviintits viithikom athawk
awim,'#

'amattnyi awiim,

aaqfirak,

aaqiishk viiwdanyok viiwdanyak,

nyaasily,
'ax4 sa'ily kamémok 'et.

Nyaanyiiménk,

nydanyi améarok,'*®

vathéts nyiithik 'itya.

'Ax4 Kwardw Kwaxwéttnya.'*

Nydanyts aviithik 'itya.

Kwatsaan nyamétt atém
viikwaama.'*°

Nyéany nyaawiim,

'atsii atséwk 'eta.

'Atsii 'atdyom atséw,

xdam uuthtdtsnyom,!>

'atsayérats,

'axanyi xiipaan avkwathikony,!52

nyaany awintik,

'axaly avkwathikonya nyiitséwk
voondok 'ity4.!s*

Nyamdam,
nyikapilym viithiixaym,
'atsfinyonyts vaathiik 'et.

Vaathfiinysk vaathfinyok vaathiinyak,

he picked up a pointed stick,

and he stuck it in the ground,

they say.

From then on,

water has run there, they say.

Well,

he picked up that spear,

(something) like that was there and
he picked it up, and so,

he did (something) to the earth,

he made a line in it,

he made a line and extended it and
extended it,

and way over there,

he took it (all the way) to the salt
water, they say.

From then on,

it has flowed there,

this (river) has been there, they say.

The Colorado River.

That (river) has been there, they say,

the one that goes through the middle
of Quechan territory.

Having done that,

he made fish, they say.

He made many fish,

different kinds (of fish),

and birds,

the ones that live near the water,'>?

he did those too,

he went about making the water
birds, they say.'s>

Finally,

as soon as it got to be summer,

the fish would come, they say.

They would come and come and come,



makyéely apam.

'Aaytu,

xatsturak siithAwm,

nyaanyily avdam,

apamk.

Nyaanyiimank,

'atsfinyonyts 'atayk athtiuk 'etoma.
'Atsi kwarts'dakonyts,!%
nyaanya,

nyaanyts oopdoyk 'eta.
Nyakavaayk.

Nyiikamdanonyts aakavék,

'axa sa'ily kaydamk vaayédanyk,
apamk.

Nydasily athik athiknyok,!®”
xaméera,

aakavék,

avathditsontik athtu 'fm athtim,

nyaanyiimank athtu av'adarok
athépaka.

Viithfik,

viithiinyak,

kaawits kanyaathium kanyaathtim,
aakavék athét.

Nyaanyiimank athdum 'itya.

Kumastamxoéts pa'iipda nyiishtdaum.
'Aviits,

'aviits viivam,>®

nydany nyiiuukaydamk 'eta.
Nyéany a'fim:

'Avii Kwa'amée 'et.

Nydanyi,
'atsaaytu atséwk athtum,!>°
nyaanyiivak athduk 'etoma.
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and they would reach some distant place.

Well,

it was cold there,

and they got there,

they all got there.

From that point,

there were a lot of fish, they say.

The old fish,

as for them,

they died, they say.

They were worn out.

Their offspring went back,

they went straight to the salt water,

and they got there.

There they were, over there, until

eventually,

they went back,

they were going to do the same thing,
and so,

since that time they have always
done it.

They came,

they came, until

somehow they managed to do it,

and they went back.

Since then they have done it, they say.

Kumastamxé got people together.

A mountain,

a mountain was here,

and he brought them towards it, they say.

That’s what it was called:

it was called 'Avii Kwa’amée (High
Mountain).

At that point,

he built something, and so,

there it was, they say.
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'Avéa mattkyaaly uu'its,
nyaany atséwk 'etoma.!60

'Atsaaytu,

*%%161

uuthtutsxanya,

a'fim.

'Atsaayu,

alyoovar'é lyaviik awiim,'6?
nydanyi athau 'itsk,'%*
a'fim,

nydany atséwk,
nyiioo'éeyk voonook,
aaviirak 'eta.

Nydanyi,

nydanyts viithdwnyak,

viithdwnyak,

xaméera,

siiydanyak,

nydava,

uuwits vathats nyaanyamaam,;

“Pa'iipda avkoondonya,

aatsuuxaymak,

shatamathiavoxa,”

a'fim a'fikota. 16°

Nyaawiim,

kaawits nyiioo'éeyontik avoonéok
athum,

'atsaayuu,

'atsaamdats nydanya tsavéow a'im,

nyiioo'éeyk athim,;

'atsaaytu xdam kuuthdutsnya
uumaxats athtim,

viithAwm,

nyaany nyiioo'éeyantik,

athdak kaawémk avoonéo 'im.

It was called a ramada,
that’s what he built, they say.

Well,
it was for them to use,

he said.

Well,

he made something like a church,'6
he intended them to use it,

and so,

that’s what he made,

and he went about teaching them,
and he finished, they say.

At that point,

these (people) were here,

here they were,

and later,

they went along,

and as for this,

it is what he did, and that’s all;

“The people who are around there,

they have no expertise,

they won’t know,”

he said, they say.

Then,

he went about teaching them
something, and so,

well,

he intended them to plant crops,

and he taught them;

there were other things that they
could eat,

there they were,

and he taught them about those too,

he intended them to gather them and
do whatever it was.



'Atsaaytu tsdamoaly alynyiithtutsk
viithdwk:

kaawits tsavbowxaym,

xaak athoétk atham,

nyaanya,

vanyaa'fim:

merasiints athtiuk 'etoma.

Tipa uutsdawentik 'eta.

Oo'éeyom,

'iip4 uutsdawk,

'uutap awiim,

kaawits xdam kuuthttsnya
nydanysm awiim.'6¢

'Axwdayk nyaathtum,

nydanya uuwiits a'fm.

Ny&aany nyiiaatsooyéoyk:

'atsaaytiu oowéxanya,

'a'dw awiim ootséwxanya,'®”

nyioo'éeyontik 'et.

Awim,

mattaam vikwaydanya,

uushiitonya nyiioo'éeyantik 'et.

Nyéanyi,

xdam uuthtdtsom 'itya.

Nyaa'fim,

“'Apinyak,”

“ 'Apilyk,”

“Aytushk,”

“Xatsaurak,” awim,!6®

nyaany a'im,

nyiioo'éey 'im 'et.

'Atsaaytu,

shiimilynya nyiidayk athim,

nydaveam a'im,

“Miiwdam mootséwnya,'®®

pa'iipda nyiimashiitk awim a'étxa,”'”°

a'fim,
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They were thinking about all these
things:

as soon as they planted something,

it became different, and so,

as for that,

this is what happened:

it became medicine, they say.

They made arrows, they say.

He taught them how,

and they made arrows,

and they did spears,

and they did the (other) different
things.

When there was war,

he intended them to use these things.

That’s what he showed them:

how to make things,

how to make fire,

he taught them that too, they say.

So,

(in) the years that passed,

he taught them names too, they say.

At that point,

there were different (seasons), they say.

Then,

“It’s warm,”

“It’s hot,”

“It’s cooling off,”

and “It’s cold,” and so,

that’s what (the seasons) are called,

he tried to teach them that, they say.

Well,

he gave them clan names, and so,

at this point he said,

“Whatever you make of yourself,

that’s what people will call you,”

he said,



56 Xiipiiktan (First of All)

shiimily nyiidayontik 'et.!”?

Nydaanyiimank,
pa'iipda xaak tsawémk 'eta.!”?

Nyiikandavak a'et:'73

nydany makyi nyatsuuvaay 'fm:
'anyaavi awétk,

kavéevik awétk,

'anyaaxdaapk awiim,

matxavik awfim.

Marxdkavék,

'atsaayuu,

Kwatsaan pa'iipda nyiikwanaamts.!”*

Uuvaaxayk,
'atsardavok 'eta.
'Atsaraavok awim,
nyamaam,
kwara'dk athtim,'”®
'atsardavok,

aptyk athim.

Kwatsdananyts,
uu'itsonyts,

nydanyts iimdaatt athawk,
viiwaak,

ootanyék aaviirk a'im.

'Atsaaytu tsdamaly,
ookavék kandavok athum.

Nydanyi viiwaak,

'Avii Kwa'mée kwa'itsany
alyawémk,

nydanyi,

nyéanyi athik athutya.

and he gave them their clan names,
they say.

Starting there,

he took the people in different
(directions), they say.

He told them (things), they say;

he said where they would live:

they (would) do it in the east,

they (would) do it in the south,

they (would) do it in the west,

or they (would) do it in the north.

As for Marxokavék,

well,

he was a great Quechan person.

He was there, and all of a sudden

he got sick, they say.

He got sick, and so,

finally,

he got old, and so,

he got sick,

and he died.

The Quechans,

the ones called (by that name),

they took his body,

they took it here,

and they cremated it and finished,
they say.

All (these) things
get told over and over again.

They took him there,

they took him to what is called 'Avii
Kwd'amée,

and there,

that’s where he lies.



Nyaanyiimank,

'avii nydanyi alynyaayém.
Nyuuwitsk uuthdutsk a'im,
nyaanya.

Pa'iipda mattkamaawfinyts athtuk 'fm,
Kwatsaants athotk,
Xamakxaavats athtium,

'Axa Xavashiupdayts athtum,
Xawaalyapaayts athtum,
Yaavapéay.

Amak athiintisaa,

'atsaayuu,

Xattpda 'Anyéa a'étoma.
liwaa mattashék Pa'iipda a'ét.

Vathdny awiim voondok nyaavfirak.

'Atsaayiu,

pa'iipdats 'uuxdutt nyaa'fim,

pa'iipaats 'uuxduttk 'iipayk
voondow 'im,

Kumastamx6 uu'itssnyts.

'Amattony alyaxavak 'et.17

Nyaanyiimank;

nyakényonyts nydanyi kaménk
atspak awitya.'””

Nyé&anyom,

mattwaaxaavak athdum,

makyik 'atsamia lya'émk,

oovar'ék,

nyaasik awémk,

Pa'iipda Nyiikwandam nydanyi,

awémk,

'atsaaytiu tsdamoly kwatséwonya.'”®

AthGum,

viithdwnyak,

'anyaa tsuumpapom,

nyaaviirak,

awim,
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Since that time,

(people) have gone to that mountain.
They own it, they say,

that (place).

The people are his relatives, and so,
they are Quechans,

they are Mojaves,

they are Havasupais,

they are Hualapais,

and Yavapais.

(Some) might have come afterwards,
well,

they are called Maricopas.

They called themselves the People.

He went on doing this and finished.

Well,

he intended the people to be good,

he intended the people to be good and
live (their lives),

the one called Kumastamxé (did).

He went into the earth, they say.

He came from there;

his father had come up from there.

At that point,

he fasted, and so,

he didn’t eat anything,

and he prayed,

he sent (his prayer) over there,
to that Great Person,

he sent it,

to the one who had created everything.
So,

there he was,

for four days,'”°

and he finished,

and so,
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viithiik,

'atsaaytu 'ashpaa tsuumpapk xdam
kuuthtutsony mattatséwk 'et.

Nyaanyiimank,

pa'iipdany nyiiytuk nyiiuutar'ayk
avoonéow 'im,!&

a'fik 'et.

Nyaava 'uu'its vathany,

kaandav vathany,

Kwatsaananyts kanaavk 'itya.

'Atsaayuu,

avoono6ok,

'axo6tt a'im,

Pa'iipaats Nyiikwandam nyiidaytan
kwathttsony.

AthtGum athét.

he came,

and he turned himself into the four
different kinds of eagles, they say.

Starting there,

he intended to watch over the people
and take care of them,

they say.

This that I have said,

this story,

the Quechan people have told it, they say.

Well,

they are around,

and they intend to be good,

because the Great Person gave them
(this intention).

That’s how it is.
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Xiiptiktanak,'8!

'atsaayuu,

'axats aaiimk,

tsdamoly aamattk viivat.
'Amattony nyiirfish a'{im.!82

Kukumaatt-ts athtium,
piipaa nyiiv'6éowantik,
nyaanya,

makyik amily —

amuly shoop6ow aly'ém;
dayts aly'émxaym.

Nyaanyts,

'ax4 maxak améank ath6t.183
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Avoonéoxaym,

kaawits kiron a'fm uu'davok 'ét.
Nyéaanyom,

Kukwiimdattanyts atspak 'et.
'Ax4 'amdy nyiiv'éowat.
'Ashéntits athiunypat 'étsaa,'®®

siivaxayk,
Kukwiimdatt kwa'itsnya nydany,

nyaany tsakakwék 'eta.

“Kamathémk 'axdm mathiik
matspak mathtum?”

a'fim,

Kukumaatt-ts a'fim,

“ 'Eethény 'uutstidaqosh,”8

a'fik 'et.

Taaxank,

eethény aaspaqs a'étk a'fik 'eta.

A Quechan Account of Origins

First of all,

well,

water was all there was,
and it covered everything.
There was no land.

Kukwiimdatt was (there),

and someone else was there too,
and as for that person
whatever his name was —

he didn’t know his name;

he hadn’t been given one yet.

They were the ones,

they came from under the water.

There they were, and suddenly,

they felt something shake, they say.

With that,

Kukwiimdatt came out, they say.

He stood on top of the water.

The other one wanted to do (the
same thing) too, but

he was still there,

and that one who was called
Kukwiimdatt,

he asked him, they say.

“How did you come out of the
water?”

he said,

and Kukwiimdatt said,

“I opened my eyes,”

he said, they say.

(But what) really happened (was),

he must have had his eyes closed,
they say.
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Piipda kwashéntontinyonyts
athdum:

eethénya uutstdaq 'et.!®”

'Axéts alyaxavak,

eethd ta'aaldaym,

eetho tarok 'et.

Atspék vanyaathfim,

Kukwiimaatt-ts a'im,

“Kwara'dk Eeth6 Kwataarée!”
a'fim 'itya.'®®

'Atsaaytiu tsdamoly tiinyaamk
viithawat.

'Anydats nyiiva lya'émk,

xaly'ats nyiiva lya'émk,

xamashéts nyiithaw aly'émk,

athGum,

viithawk 'et.

Nyaany aytiukesm,
Kukwiimaattonyts,'%
'axéttom aytu lya'émk 'et.

Aar aly'ém.

Av'aak laak laak a'im,
aatsuumpapk,

takavék,

nydalyaviintik,

nydalyavii uutsdawantik 'eta.

Nyaaxaapk shathémpk,
xiipik,

takavék;

kavéely shathémpk,
takavék;

'anyaavi shath6émpk,

That other person did it:

he opened his eyes, they say.
Water went in,

and it ruined his eyes,

and he was blind, they say.

As he was coming out,

Kukwiimdatt said,

“Blind Old Man!” he said, they
say.

Everything was dark.

There was no sun,

there was no moon,
there were no stars,

and so,

here they were, they say.

He saw that,

Kukwiimdatt (did),

and it didn’t look good to him,
they say.

He didn’t like it.

He walked, taking big steps,

he did it four times,

and he came back,

and it was like that again,

he did it like that again in the
same way, they say.

He headed to the west,

first,

and he came back;

he headed to the south,

and he came back;

he headed to the east,



takavék;

athtuk 'et.
Nyaathdum,
'axanyanyts asattk a'et.

Ilishaalynya 'axdly shathiunk,
aakwiin aakwiin awiik 'eta.

“'Anyaats 'ashaakwiink
va'oondok,

'anyaats 'ashaakwiink
va'oondok,

kaur a'im,

'améttonyts artivoxa.
Kaur a'im,

'améttonyts arivexa,”

a'fim,
aashvaarak.

Nyiiv'6owk,!*°
nyiivoo'6owanyé, !
'atsaaytuts atspak;!®2
'axanyi atély avak 'et.!®

'Amattats.

“'Aagaa,”

'et,

'atsaaydu Piipda Eetho
Kwataaranyts.

“Tsapéevt.

Tsapéevtom,

kaawémk,

piipaats 'atdyk vanyoonéowtim?”

a'fik 'et.

“Naq ka'fim,”

A Quechan Account of Origins

and he came back;

he did, they say.

Then,

the water receded, they say.

He put his finger in the water,
and he made it go around and
around, they say.

“I am stirring it around,
I am stirring it around,

and soon,

the ground will be dry.
Soon,

the ground will be dry,”

he said,
he sang it.

He stood there,

and there where he stood,

something came out;

it was in the middle of the water,
they say.

It was land.

“'Aaqgda,”

he said,

the Blind Person or whoever he
was.

“It is small.

It is small,

so how is it

that a lot of people might be there?”

he said, they say.

“Be silent,”
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a'ét.
Kukumaatt-ts a'im.

Piipda Eeth6é Kwatdaranyts
'amétt nyiindk,
'aaytiu mas'ée ashtium,

xantap'6op atséwk 'et.

Nydanya,

mapisa,

xuumadarts uutsdawk awitya,

xantapa'6op nydany.

Nydany lyaviim atséwk 'et.

Aafimtank,

iiwaam,

iiwaam,!*®

alynyiiuuthiutsonya awiim
atséwk.1%

Nyéanya,

Kukwiimdatt nydany makyik
“'Anykawik!” a'fi lya'ém.

Vaaw{im:

mas'éenya ashtium,

iiwdamtan alynyiiuuthtiutsany
awiim

atséwk avoondok 'et.

Nyaany makyik avany tsakakwiivek

a'avok awfi lya'ém.!’

Nydanya tatshdattk nyiixitsak
awfik 'et.

Kukwiimdattonyts,

nyaany,

piipadanya,

Eeth6 Kwatdar nydany
shalyamak nyiiv'6owk av'é6owk.

he said.
Kukwiimdatt said it.

The Blind Old Man sat down on
the ground,

and he gathered some mud or
something,

and he made a doll, they say.

As for that,

nowadays,

children make them,

those dolls.

He made something like that, they say.
He just did it

on his own,

on his own,

he used his ideas to make them.

About those dolls,

he never said to Kukwiimdatt,
“Help me!”

He did it like this:

he gathered the mud,

he used his very own ideas

and he went about making (the
dolls), they say.

He never did ask him

and listen (to what he had to say).

He stood them up and lined them
up in a row, they say.

Kukwiimdatt,

as for that,

that person,

he stood there behind that Blind
One.



“Kaawits matséwk ma'im
avmuuvaak mawiim?”

“Pa'iipaa,”

a'fik 'eta.

Eethé Kwatdaranyts.

“'Anydats xiipik 'awiim,

maytuk,

mawéxa,”

a'fikota.

Kukwiimaatt a'fim.

Piipda Eeth6 Kwatdarany,

kaa'ém alya'émk 'eta.

Masharayk viivak.

Kukwiimaatt-ts a'iim,

“'Atsaaytu xaly'a xiiptk
'atséwxa,”

nyaa'fim,

'anyaavik shathémpk,

iishaaly kapaar nyaanyi tsaydq,

'amaynyi tsasvék,

vaawée vaawée awiik 'eta.
Nydaanyom,

takatak 'anydayk uuvék 'et.

Eethé Kwatdaronyts a'fim,
“Kaawits viithiik!

Kaawits viithiisa.”

“'Atsaaytiu xaly'd 'a'fim 'ashéxa,
a'fik 'et,

”

Kukwiimdattanyts.

Nyaany 'ashéntom atséwk 'eta.
Kukwiimaatt-ts a'iim,
“Vathats,

xaly'a vathats,

mattkwashéntony nyiiva lya'émxa.

A Quechan Account of Origins

“What are you trying to make?”
(he said).

“People,”

he said, they say.

The Blind One (did).

“T will do it first,

and you may watch,

and you may do it,”

he said, they say.

He said it to Kukwiimdatt.

(To) the Blind Person,

(Kukwiimdatt) said nothing, they say.

He was angry, sitting here.

Kukwiimdatt said,

“First I will make the moon or
something,”

and then,

he turned toward the east,

and he spat on the tip of his finger
there,

and he rubbed it on the sky,

he went like this and like this, they say.

With that,

it was round and shiny, they say.

The Blind One said,
“Something is coming!
Something might be coming.”
“I will name it the moon,”
he said, they say,
Kukwiimdatt (did).

He made that one (thing), they say.
Kukwiimdatt said,

“As for this,

this moon,

it will not stay in the same place.
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Nyéavi amank

viiydanyk viiydanyk,

'anyaaxdapk shathémpk
viiydanyk avdamxa.”

Eeth6 Kwatdaranyts a'fim,

“Viiydaxayk,

'axaly axdvotxa.

Kaathémk atspamxa'onkd?”

a'fikota.

%% %198

“'Amaynya 'atawdamk,'®

vaawée 'awiim,

nyaany,

xaly'anyts matxavik avaak
nyaavaambk,2%°

viiydanyak,

'anydavik avdam,;

takavék

nyaanyi avdamxa,”

a'fik 'et.

“Tsavaamk athGuwtm,”

nyéany a'fik 'eta.

Eeth6 Kwatdaranyts.

Nyéanyom,

piipaa atséwk,

suuvak awiik 'etk,

uuvam,

ayuuk,

Kukwiimaattenyts anék,
awiinypat:

'atsaaytu mas'ée ashtium.

'Atsaaytu,®*!

Piip4da Eeth6é Kwat4aronyts
xiiptik awiim,

pa'iipaa nyiitséwxa,

aaly'fim.

It will come from here
and go on and go on,
it will go on heading toward the
west and get there.”
The Blind One said,

“It will go along, and all of sudden,

it will go into the water.

How will it get out?”

he said, they say.

“I will turn the sky,

I will make it go like this,

and as for that,

the moon will reach the north,

and go along until

it gets to the east;

it will go back

and get there,”

he said, they say.

“That would be impossible,”
that’s what he said, they say.
The Blind One.

With that,
he made people,

he sat over there intending to do it,

there he was,

and seeing him,

Kukwiimdatt sat down,

and he did it too:

he gathered mud or something.

Well,

the Blind Person would do it first,

he would make people,
he thought.



Nydany 4ar aly'ém.
Awéx4ym,2?

piipdanyts xdak athdum,
'aldayfi kaa'émxa,

makyik uutaryk atséw aly'ém.

Xiiptk,

Kwatsaan 'iipaa atséwk 'et.

Nyaamaék,

Kamayada atséwk,

nyaawiim,

mashaxdy Kwatsdan awiim,

Kamayaa mashaxay awiim 'et.

Nyaamak,

Kwa'aap4 'iipaa atséwk,

Xattpaa 'Anyaa 'iipaa atséwk,20¢

Kwa'aapa sanya'dk atséwk,

Xattpaa 'Anyéa sanya'dk
atséwontik 'et.

Nyaawiim,

'amatt nyiithawk,

viithawk 'eta.

Nyiitsdam athum,

nydanyi athdwk avathawk.

Piipda Eeth6 Kwatdaranyts
Kukumaatt aatsooydoyk 'eta,

piipda ootséwoanya.

Eeméts athétasaa,

eemé kapdarony nyiirish a'fim.

lish&aly kap4areny nyiirish a'fim.

A'étom athiim,

'axé6tt alya'ém.

Ilishaalyony takyévak
shanapanapk 'et.20

“Kaawémk

A Quechan Account of Origins

(Kukwiimdatt) didn’t want that.

If (the Blind One) did it

the people would be different,

they might be bad,

for he was not making them
carefully at all.

First,

he made a Quechan man, they say.

After that,

he made a Kamia,?*

and then,

he did a Quechan woman,

and he did a Kamia woman, they say.

After that,

he made a Cocopa man,

he made a Maricopa man,

he made a Cocopa woman,

and he made a Maricopa woman
too, they say.

Then,

they lay there on the ground,

they lay there, they say.

He placed them there, and so,

that’s where they lay.

The Blind Person showed them to
Kukwiimdatt, they say,

the people that he had made.

There were legs, but

there weren’t any toes.

There weren’t any fingers.

Therefore,

they were no good.

The fingers were joined together
and webbed, they say.

“How is it
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pa'iipdanyts uuxayk
uuviaxanka?

Makyik 'ax6ttom atséw aly'ém.

'Anyaats nya'awiim,

'aayuu iishdaly kapaarnya 'atséwk.

lishaaly kapaara kwaqgéolnya
'atséwontik” a'im,

“Iishaaly kwaly'oox6o
'atséwontik,

eemé 'atséwk,

eemé kapaarnya.

Eemé kwaly'oox6ony
'atséwontik,” a'ét.20¢

Piipda Eeth6 Kwatdarony
iiwdanyts 'axétt aly'ém viiv'éowt.
“Vathany,

vathéts 'ax6ttk athdtyé,

'anyép 'ootséwoanyts.

'Atsaaytiu 'améttnyi athdwam,
ashtdu a'éxayk awiim,

2

'axo6ttxa.”

“Kavaarak,” 'étk,

awiim,

Kukwiimaatt-ts.

“Méaany piipda mootséwonyts
'ax6tt alya'ém.

lishaaly kapaarnya,

iishaaly kapaaranyts
shaaxtiukeom 'atséwatk awitya.

Piipaats —

xalyavimtom

kaa'its nydanya

kaathémk ardavxayom,

'ax6tt alyaskyfitxa,

oov'étstontik kwathttsony.

that a person will know how (to
use them)?

He didn’t make them well at all.

When I do it,

I make fingers and things.

I make long fingers too,” he said,

“I make fingernails too,

I make feet,
and the toes.
I make the toenails too,” he said.

The Blind Person

felt bad, standing there.?®”

“As for this one,

this one is good,

the one that I made.

If there are things on the ground,

if he wants to pick them up he can
do it, 2%

and that will be good.”

“No,” he said,

he did,

Kukwiimdatt (did).

“The person you made is not good
at all.

As for the fingers,

I made mine with ten fingers.

A person —

it is possible

that some of those (fingers)

might get hurt somehow,

but it would still be all right,

because other (fingers) would be
there.



Awfi lyaskyfik,
iishdalyom kaawémom,

'ax6ttoxa.
Nyaathtum,
maany mootséwoanyts 'aldayexa.

lishdalynya taardavxaym,2*

'atsaaytiu tsdamoly ardavok 'et.

Ardavoxa.”

Nyaa'{im,

tagsh a'im,

'atsaayuu,

Piipda Eeth6 Kwat4aronyts
siiv'éowm, 210

'atsaaytiu ootséwonya,

ka'ak ka'ak awiim,
'axaly aatspaxk 'et.

Pa'iipda Eeth6 Kwatdarany,
mashuuraysny mattapéem;?!!
'axaly axavak,

siiyaak 'et.

Awéxédym,>'?

'axd shaakwiints mattapéek,
nyaanyi;

nydanyi avak 'eta.

Nydaanyts athtium:2!3

'atsaaytu 'atsiirdavts mattapéem,

mattapéek siithdwonyk,
aatspaatsk 'ét.
Avathium,
'atsuurdavak athiuk 'et.

Nydaany aytuk oov'éowxayk,
Kukumaattonyts,

A Quechan Account of Origins

He could still use them,

he could do something with his
hands,

and it would be all right.

Then,

the ones that you made would be
in bad shape.

If (one of them) hurt his hand,

the whole thing would be hurt.

It would be hurt.”

Having said that,

he jumped up,

and, well,

the Blind Person stood there,

and as for the things that he had
made,

(Kukwiimdatt) went kick! kick!,

and he cast them into the water,
they say.

As for the Blind Person,

his anger was terrible;

he went into the water,

and he went along, they say.

When he did so,

there was a terrible whirlpool,

there;

there it was, they say.

That’s what happened:

there were a lot of sicknesses and
things,

there were a lot of them over there,

and they came out, they say.

That happened,

and (people now) get sick, they say.

As soon as he saw that,
Kukwiimdatt
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eeménya awiim shapéttk 'et.

'Atsaaytiu kwa'anyéymats,
kaa'its aatspdatsk 'et.

Athtu lya'émk 'is,

piipaats 'atsuurdav aly'émtox4,
nyéava kwathikony.

Piipda Eeth6é Kwat4aronyts
'axd maxak alyavik,
siivak 'eta.

'Atsaaytunyts aatspaatsk avoondo:

'atsiirdavots.

Kukwiimaatt,

nyéanyi 'amatt nyiiv'éowk
aytuk,?®

siiv'6owk 'eta.

Vashawak.

Kukumaatt-ts takavék,
piipdanya kayaam,
ootséwanya.

Piipda Kwatsdananya athawk 'et.

Athawk awim,
tskalyponyi,

nyaany nyiiwiim,
matxavik aashathémp,
ookavék ookavék awim,

takavék,
awim,
nyiiv'é6owantik 'eta.

Nyaamak,
'anyaaxdapk awémk,
wiishaawiish nyaawintik,

used his foot and covered (the
whirlpool), they say.

The ugly things,

some of them had come out, they say.

If it hadn’t happened,

people would not get sick,

as is now the situation.?'*

The Blind Person

stayed underwater,

there he was, over there, they say.

Things kept coming out:

sicknesses.

As for Kukwiimdatt,

he stood there on the ground there
and watched,

he stood over there, they say.

He guarded it.

Kukwiimdatt returned,

and he went straight toward the people,

the ones he had made.

He picked up the Quechan person,
they say.

He picked him up

by his armpits,

that’s what he used,

he sent him (swinging) to the north,

he made him go (swinging) back
and forth,

and he came back,

and so,

he stood there again, they say.

After that,

he sent him to the west,

he made him swing back and forth
again,



nyaavik awintik,
awfik 'et.

Xiipukotank,

piipaa vathéts,

piipaa nyaavi kwathikanya,?!¢
iishaaly lyaviik 'agéolk 'et.
Aawinyawinyk

nyiiminxaym,
'aq6olk aléq a'im,
athtuk 'et.

'Atsaaytu tsdamoaly shoopéowk
viiv'éowotos a'ét —

is a'étk*'” —

makyik tsaqwér aly'émk 'et.

Kukwiimaatt-ts a'iim,

“Eethény kashatpfittk
kav'6owk!” 'eta.

Nyaathtium,

Kukwiimdatt-ts piipdanya
nyiikamaananya awintik 'eta.

Nyiiwintik:

Kwa'aapanya awiim,

Xattpéa 'Anyaa awiim,>'8

a'étoséda

makyik Xattpaa 'Anyaany
kavéely ooshathémp aly'émk

'eta.?!?

Athtium,

nyaanyts viiyaak,

nyéasi nyavay a'fim.

Kukwiimaatt-ts,
nyaamék,

tsooqwérany piipda nyiidayk 'et.
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he did it again towards here,
he did it, they say.

At first,

this person,

the person that was here,

he was as long as one’s hand, they say.

(Kukwiimdatt) swung him back
and forth,

and from then on,

he was very long,

he was, they say.

He stood there, aware of
everything, but —

but —

he couldn’t talk at all, they say.

Kukwiimdatt said,

“Close your eyes and stand there!”
he said.

Then,

Kukwiimdatt did the rest of the
people in turn, they say.

He did them in turn:

he did the Cocopa,

and he did the Maricopa,

but

he never did turn the Maricopa to
the south,

they say.

So,

that (Maricopa) went along,

intending to live over there in the east.

As for Kukwiimdatt,
after that,
he gave the people language, they say.
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Kwatsaan,

piipda Kwatsdannya
nyaathawak,

xaak tsavoowk,

a'fim,

“Katsaqwérak!”

a'fik 'eta.

A'avk viiv'6owsaa,

makyik tsaqwér aly'émk 'eta.
Uu'its nyaatsuumpapom,
nyaanyom,

'an6gam tsaqwérak 'et.

Piipda nydanya amuly dayk
'et.2!
Kwatsdan a'fim.

Nydanyi uutsdawantik,

Kukwiimaatt kwa'ashiinantinya
a'fim,

tsatsuuqwaarak 'eta.

Makyiny uu'itsony:?*2

Kamayaéa,

%% %223

Kwa'aap4,

Maricopa,

Xattpéda 'Anyéaa a'fikota.??*

Kukwiimdattonyts sanyts'dak
nyiiday lya'émk 'et,??
tsooqwér nyiiday lya'ém.

Ny&aanyts ookavék,

The Quechan,

as the Quechan people were
standing there,

he put them on one side,

and he said,

“Speak!”

he said it, they say.

(The Quechan man) understood
him, but

he could not speak at all, they say.

The fourth time he said it,>*

at that point,

(the Quechan man) spoke a little,
they say.

(Kukwiimdatt) gave that person a
name, they say.

He called him Kwatsdan
(Quechan).

Doing it in the same way,

Kukwiimdatt said (something) to
each of them,

and they spoke, they say.

What he said was who they were:

Kamia,

Cocopa,

Maricopa,

he said Xattpda 'Anyda
(Maricopa), they say.

Kukwiimdatt did not give it to the
women, they say,

he did not give them the power of
speech.

He sent it back



'iipatsonya,
a'fim nyiioo'éeyk 'et.

Tipda Kwatsaananyts,

'aayuu,

Kamaydaany eethénya ashdamk
'et.

Aytuk ava'éow.

Mattkiiyfik 'et.

Kwa'aap4,

Kwa'aapanyanyts Xattpaa
'Anyaany taxkwéevk viiv'éow,

nydanyts mattkiiyfintik 'et.

Kwatsaan 'aakéoyanyts
alynyiithtautsk viiv'6owk 'et.

Alynyiithdutsk a'im:

“Kaathtntak a'im,

Kukwiimaatt-ts

'anyétsa awiim,??°

xaak awiim atséwk awim?”2%

a'éta.

“Kaathémk

xuumadarts aatspaatsxanka?” 'et.

Piipaats siiv'6ownyak,

a'dvak siiv'éowany,

a'fiketa.

“'Ayaak

Kukwiimadatt 'atskakwékm
'a'avoka.”??

Kukwiimaatt-ts ava'éownyak a'fm,

'aakdoyony a'fikota.

'Anydaats 'anykéor 'ashoopdowk
'athutya

A Quechan Account of Origins

(with) the men,
and so he intended (the men) to
teach (the women).

The Quechan man,

well,

he looked into the face of the
Kamia, they say.

He stood there looking.

They became friends, they say.

As for the Cocopa,

the Cocopa stood next to the
Maricopa,

and they likewise became friends,
they say.

The Quechan woman stood there
thinking, they say.

She thought about it and said:

“Why is it

(that) Kukwiimdatt,

in doing us,

did things differently? 2

she said.

“How is it

that children shall be born?” she said.

A person stood there in the distance,

he stood there in the distance listening,

they say.

“I shall go

and ask Kukwiimdatt and hear
(what he has to say),” he said.

Kukwiimdatt stood there, and so,

he said something to the woman,
they say.

“I already know
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alynyiimuuthdutsnya.

Nyaanya,

miiwéaly matsathily
viimav'6owas athét,

'ashoopdowk.

Kaathdntak a'im

aafimk ma'filyma'ém?

Mashtxdats iiwdam makyik
xuumadar ayuiu aly'émk.°

Maydaak,?!

Kwatséan 'iipdanya
makaydamxa,”

a'ét.

Nyaa'dvk awim,

'aakboy —

sanya'akii —

mashaxayts,

'a'étxa,

nyaanyts,

iiwdanyts 'axéttk 'et.

Avathoétas a'ét,

“'Anyéats,

'iipda 'iix4n 'dartoka'e.

Makyik avany Kwatsdananya
'aar aly'émtoka'e.

Kwa'aapanyonyts 'lixdntomash.

Kwatsdannya 'dar aly'émtokal'e,

a'fim,

”

viiv'éowk 'itya.

Kwa'aapanya atstiyxa lyavfik.
Aytuk,

a'fitstank viiv'6ow.

Kukwiimaatt-ts a'iim,

“Kwa'aapanya makyik matsty
alyma'émxa.?*?

M4anyts mathtium,?*

nyaanyts athium,

about your thoughts.

Those (thoughts),

you are hiding them in your heart,
but

I know about them.

Why is it

that you don’t just say them?

Girls cannot have children on their
own.

You (must) go,

you must go to that Quechan
man,”

he said.

When she heard him, then

the old woman —

the woman, perhaps —

the girl,

I will say,

that (girD),

she felt better, they say.

Even so, she said,

“As for me,

I want a good-looking man.

I don’t want that Quechan at all.

The Cocopa is good-looking.

I don’t want the Quechan,”

she said,

and she stood there, they say.

She felt like marrying the Cocopa.
She looked at him,

and she stood there flirting with him.

Kukwiimdatt said,
“You will not marry the Cocopa.

You are you,
and he is he,



makyik mattkwa'ashéntaly
nyamoonéo lya'émxa,”
a'fiket.

Mashaxaysnyts

makyik a'av aly'émk 'et.
Viiyéak,

avata'ar avuuvaak,
avuuvaak 'et.

Piipda Eeth6é Kwatdaranyts xaak
athiik atspak.?**

Siivdm aytduk 'et.

Nyaaytuk a'fim,

“Kukumaatt-ts uu'itsnya,

makyik ka'dv alyaka'émk.

Kaawémk 'atsmawéeytim?

'fs

'anyép nyaama'avam,

'atsaaytu 'atdytanam
manyuuwitsxa.

'Atsmuumaétsonyts 'atdy athéxa,

xuumxtukom

'anyaa kwashiintonyam.”

Kukumaéatt shoopéowk 'eta.

Avats,

Eethé Kwatdaranyts,

nyiiuuvdam,

nyaanyts,

a'avtosaa,?®¢

makyik aytulya'émk 'et.

Viiyaak,

viiyaak,

sany'adkeonyts — mashxayonyts
siiv'owxaym,

viiydamk awitya.

A Quechan Account of Origins

and (the two of) you will never be
in the same place,”
he said, they say.

The girl

didn’t listen to him, they say.

She went along,

she was sulking,

there she was, over there, they say.

The Blind Person came out from
one side.

He saw her there, they say.

Seeing her, he said,

“Whatever Kukwiimdatt says,

don’t listen to him.

What could he do for you?

If only
you were to listen to me,
you would own many things.

You would have many meals,?*
six of them

each day.”

Kukwiimdatt knew about it, they say.
This one,

the Blind One,

he was there,

and that (Kukwiimdatt),

he sensed it, but

he couldn’t see him.

He went,

and he went,

and as the woman — (or rather)
the girl stood there,

he went past her.

75



76 Xiipiiktan (First of All)

Piipda Eeth6é Kwat4aranyts
maxak alyaxavak 'et.
Maxdk alyaxdvok 'anyéw,

awim,

Kukwiimaatt-ts mashxdyeny a'fim,*”

“Makyik 'atsaaytiu uu'itsony
ma'av alyma'émk.2*®

Nyuukandavxaym,

makyik ma'adv alyma'émk.

Nydaavi amank,

nyiinytatpéoyx4!

Méanyts athtium,

piipaa nyiikamaananyts!”

Kukwiimadatt-ts matxavi
shathémp,>°

tsaqwérk uurdawtan aatsuumpap.

Nyaanyi amén,

oov'6owk viithdwnyak,

nyaatsuumpap.

'Axanyonyts 'amattnya aamaarok 'et.

Piipdanyanyts 'axdm damk
avoondoxayk 'et.

Oondoxaym,

oov'6owanyts akwévak a'ét.

Kukumaatt-ts 'a'{i ashtium,

a'fim,

“'Atsaaytiu mashtarats
nyiinyatséwxa,”

a'fik 'et.

Piipda Kwa'aapanya athawk

'atsaaytiu shakw'iilda atséwk
Vet.240

Kamayédany awiim,?

'agwaaq nyiitséwantik,

The Blind Person

went under the water, they say.

He went under the water and
disappeared,

and so,

Kukwiimdatt said to the girl,

“You did not listen to what I said.

I told you,

and you never listened.
Starting here,

I'will kill you!

It is you (whom I will kill),
and the rest of the people!”

Kukwiimdatt faced north,

and he spoke very rapidly four times.

From that point,

it went on raining,

four times.

The water covered the land, they say.

The people were swimming around,
they say.

There they were, and suddenly,

the rain stopped, they say.

Kukwiimdatt gathered wood,
and he said,
“I will make you into wild things,”

he said, they say.

He took the Cocopa person

and made him into a mockingbird
or something, they say.

He did the Kamia,

he made them into deer,



Xattpaa 'Anyaanya 'ashée
nyiitséwk,

'is

Kwatsaan,

nyaanyts 'ashéntak,

pa'iipaa lyaviik oov'6owk 'et.

Nyéanyi,

ashék 'im,

Marx6kavék a'fim ashék 'ét.

“'Atsavaamk 'atsaam
'oowéxanya 'awiiytim,2+
'Aaytuts 'atdyom 'oowéxats

viithawk 'itya,”
a'fik 'eta.
Marxokavékts a'iim.

Kukwiimaatt-ts a'iim,

“ 'Anyéaats nyoo'éeyoxa.?*?

'Anydaats nyoo'éeyom,

piipda matséwxa.

Nyaany mawiim 'anymawiikom,?*

'amétt vathats 'ax6ttxa.

'Anydats 'améttony 'atséwk 'awim,

'améayony 'atséwk 'awim,

xaly'a 'atséwk,

xamshé 'atséwk,

tiinydamoany 'atséwk,

'awétk 'awim,

aafim,

'aaytiu kwanyméts viithiwm
'atséwontixa,”

a'fiket.

Kukumaattanyts

'ax4 'amaynyi av'6owk av'éowk
'eta.

Nyiiv'6owxayk aashvaarak 'et:

A Quechan Account of Origins

and he made the Maricopa into
buzzards,

but

as for the Quechan,

he was the only one,

he remained in human form, they say.

At that point,

he named him,

he named him Marxdkavék, they say.

“I can’t do everything that I should
do.

There are so many things for me
to do,”

he said, they say.

Marxékavék said it.

Kukwiimdatt said,

“I will teach you.

I will teach you,

and you will make people.

You will do that to help me,

and this world will be better off.

I made the earth,

I made the sky,

I made the moon,

I made the stars,

I made the darkness,

I did, and so,

anyway,

I will make other things (that will)
be here,”

he said, they say.

Kukwiimdatt

was standing on top of the water,
they say.

He stood there and suddenly he
sang, they say:
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“'Ax4 vathats 'ara'ar alya'ém;>*

'anydats avany 'asiim tsdamsly
'atsdavxa.

'Axanyanyts 'axottk;

'ooséxats athtum.”

Nyaa'fiva.

Marxékavék a'fim,

“Meethé kashatpfittk,” a'im,2*¢

awéxaym,

'axanyonyts takavék atsénk,2*

a'fim,

atsénok siiyaaxaym,

'améttony 'amdyonyi ava'éowk
a'im,

soov'6owk 'et.24®

“Piipaa siipxtuk 'atséwk,

makyik nyuu'dav aly'émk.2+

Nydava 'awintik,

shaaxtiuk aaxavik 'amayk
tsuumpapm 'atséwxa.

'Atséwm,

nyaanyts 'ax6ttxa.”

Nyaa'{im,
av'aak viithfik viiyaak 'eta.

Xiipuk 'anyaaxdap kaydamk,
takavék 'anydavi kaydamk.

“Nyaavi 'amatt-ts atévi athtium
athutya.

'Amétt atényi nydavi avak.

Nyaavi avak.

'Avé kwatiinydamanya 'atséwxa.”?>!

“This water is not deep;
I will drink all of this up.

The water is good;
it is fit for me to drink.”

That’s what he said.

He said to Marxoékavék,

“Close your eyes,” he said,

and as soon as he did so,

the water went back down,

and so,

as soon as it went down,

they were standing on the surface
of the land, and so,

they were standing over there, they say.

“I made eight people,

and they never listen to me.
When I do this again,

I will make twenty-four.

I will make them,
and they will be good.”

Having said that,

he walked back and forth, they
say. 250

First he headed west,

and then he turned back and
headed east.

“This is the center of the earth.

The center of the earth is here.
Here it is.
I will build my dark house.”



Nyaawiim,

nyii'ily tsuumpép ashttiuk 'eta.

limaattk uuthiik.?>2

Nyaaw{im —

nyaawiim,

mas'éenyi,

nyaanyi,

nyédanyi aapéxk 'eta.

Awéxaym,

nyaayuduts athtiuk 'eta.
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Xanapuuk.2%*

Nydany a'fim 'itya.

'fs

vatatsk 'axwéttxay,

tsamathuly a'fim.

Nyiilyk vatayk uuva,

avkoonéonya,

tsamathly 'avii a'fiketa.

Nydaanyts 'amétt uutskipk
avoonéok

itya.

Nyéany nyaawf{im,

'amatt mas'éenya awiim
oondom,

aravak.

“Kamawémk,

manyava matséwxa'anka?”

a'ét.

Marxo6kavékts a'fim.

'Atsaayuu,

'a'fi kaayim,

'ax'da kaaytmtan,

'éxayk,>>

alynyiithautsxayk atséwk 'eta,

nyaanya,
'uu'its avany.

A Quechan Account of Origins

Then,

he gathered up four lice, they say.

He got them from his body.

Then —

then,

into the mud,

there,

that’s where he threw them, they say.

He did, and right away,

they turned into something, they say.

Piss ants.

That’s what they are called.

But

if they are big and red,

they are called ants.

(Some) are big and black,

the ones that are around here,

and they are called rock ants, they say.

Those (ants) went about making
holes in the earth,

they say.

That’s what they did,

they went about doing something
to that muddy place,

and it dried up.

“How will you do it,

how will you build your house?”

he said.

Marxékavék said it.

Well,

he had no wood,

he had no cottonwood,

and immediately,

by thinking about them, he created
them, they say,

those (things),

these (things) that I mentioned.

79



80 Xiipiiktan (First of All)

'A'fi tuutshaattony tsuumpéapom
atséwk 'et,
kwatiinydamaly.

Kaawits avathAwontim ashtiium,

'atsaayiu,
'ava kwanyfilyé atséwk 'et.

“Nydava,
viikavats vathany,
'Ax4 'Avoolypé 'a'fim 'ashéxa,”

a'fikat.

Marxékavék pa'iipda atséwk
mas'éem.

Pa'iipaa atséw.

Makyik kwakyaav aly'émk 'eta,
kaawémk ootséwxanya.

Nyéany piipdanyanyts®” —
aafim — alymata'érxats athét.

Aytuxayk,

ataqshk,

shalyaméakony alytaxrampk
'et.258

Kukumaatt-ts a'iim,

“Nyaanyaméaam,

alymata'értom athtim,

makyik av'aak,

makyfk eemé shalyamak
kwathdwnya av'da lya'émxa.?*

'Alaaviur 'a'im 'ashéxa,”

a'fik 'et.

%% %260

He created four wooden posts, they
say,

in the darkness.

He gathered whatever else was
there,

and, well,

he made the black house, they say.

“As for this,

this (thing) that is sitting here,

I will name it 'Axd 'Avoolypo
(Water Housepost),”

he said, they say.

Marxédkavék made a person

out of mud.

He made a person.

He didn’t ask for any help, they say,?*

with what he was somehow going
to make.

It was a person —

anyway — it was something you
could ride on.

As soon as he saw it,

he jumped,

and he clung to its back, they say.

Kukwiimdatt said,

“Now,

you have ridden on him,

and he will never walk,

he will never walk on his hind legs.

I will name him Burro,”
he said, they say.

LR



Kukwiimaatt-ts,

Kukwiimaatt-ts

mashaxdy atséwk,

'iipda atséwk awet.

%% %261

Maxayonyts mashaxdyony a'fim,

“Kukumaatt-ts kaawits
kwa'anydawonya
muukandavam?”262

a'fik 'et.

“Kavaarak,”

mashxayonyts a'fim.

“Kavaartosaa,

'ayaak 'atskakwék 'a'avexa,”

a'fiketa.
Mashxdyonyts viiyaak,

'ava kwatiinydamony ayémk 'eta.

Marxékavékts Kukwiimaatt
aqasam,

viithfik.

“Maanyts piipda Kwatsdananya
matsiyly 'aaly'éta,263

'ootséwxdayonya,”?%*

Kukwiimdatt-ts a'fim.

“'Atsaaydu,

xuumdar 'ayduxa lyaviita'a,”

a'ét.

Mashxédyonyts a'fim.

“'Aytuxa lyaviitasaa,

uuxaysamk athtiuk 'eta.”

Kukumaatt-ts a'iim,

“ 'Anyéats nyaatsooy0oyxa.

Athétos

makyik pa'iipda kuukandav
alyka'émk, 26>

A Quechan Account of Origins

Kukwiimdatt,

Kukwiimdatt

made a girl,

and he made a man.

The childless man said to the girl,

“Has Kukwiimdatt told you any
secrets?”

he said, they say.

“No,”

said the girl.

“No, but

I'will go and ask him and hear
(what he has to say),”

she said, they say.

The girl went along,

she went to the dark house, they say.

Marxokavék summoned
Kukwiimdatt,

and he came.

“I think you should marry the
Quechan man,

the one I have just made,”

Kukwiimdatt said (to the girD).

“Well,

I would like to have children,”

she said.

The girl said it.

“I would like to have them, but

he says he does not know (what to
do).”

Kukwiimdatt said,

“I will show you.

But

don’t tell anyone,”
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a'fik 'et.
Mashxayony iiwdanyts aptiyom
oov'6owk 'eta.

%% %266

Kukwiimaatt-ts mashxayany
a'fim.

Amiily ashék a'im,?¢”

Xavashtiium Kulyfi a'fik 'et.

Maxayonya,
Xavashtium Kuwaa 'fik 'et.

'Anyda tsuumpapam

mashxayonyts 'atsaravok 'eta.

Kwas'eethée aytuxa lyaviik
a'fim kanaav,

athétasaa,

maky{ uuvéak athiu lya'emk,

athduk 'et.

Athoétosaa,

xuumadar eetély kavatsanyts
'anykéor shoopbowk 'et.

Kwas'eethée ath6oyony
shoopdowk 'et.

Uukandavak 'im:

“Kapaam!”

a'fik 'eta.

Nyaanyi amanak awim,

'andqtan mattatséwk 'et.

'And6qtan mattatséwk athtim,

mashxdyonyts ardavoxa lyaviim.

'Akér aly'émxdym,
av'dak

he said, they say.
The girl was surprised, standing
there, they say.

*kk

Kukwiimdatt said (something) to
the girl.

He called her by name,

he called her Xavashiium Kulyfi,
they say.

As for the young man,

he called him Xavashiium
Kuuwda, they say.

It was four days

that the girl was in pain, they say.

She told him she would like to see
a doctor,

but

there were none,

that was the situation, they say.

But

the child in her belly already knew
things, they say.

He knew what doctors did, they
say.

He explained it to her:

“Lie down!”

he said, they say.

Starting from there, he did it,

he made himself very small, they say.

He made himself very small,

(because) the girl was likely to feel
pain.

It wasn’t long, and right away
he walked



tsaqwérak,
athot.

Kukuméatt-ts a'fim:
amily ashék,
Kumastamx6 a'fikat.
Nydanya a'fim,
xuumdyts athtuk 'et.26®

Awik,
'atsaaytiu atséw a'fim
'améttnya.

“Tiinydamk aav'adarak
viithdwxanka?”

a'ét.

Kumastamx6ts a'fim.

“Xaly'dnyanyts

xamshényanyts

makyik 'anyaaytan alya'émt.”

Kumastamx6ts?®®

iishdalynyi tsaydq.

'Amaynyi tsdamaly 'amayk tsaydq,
nyaanyom,

xamshéts athtuk 'et.

Nyaawi{im,

iishdalynyam tsasvéq avoonéok,

aafim 'anydaytanak,

nyaawiim,

'amaynya uushtiuk iiwdam
kaydamk 'et.

Nyaaw{im,

eethé atséwk 'et.

Tsasvék avoonboxaym,

'anyaaytank 'et.

A Quechan Account of Origins

and he talked,
he did.

Kukwiimdatt said something:

he called him by name,

he called him Kumastamxo, they say.

That’s what he said,

and (Kumastamxd) was his son,
they say.

He would help him,

he would fix things

(in) the world.

“Will it always be dark?”

he said,

Kumastamxé said it.

“The moon

and the stars

are not very bright at all.”

Kumastamxé

spat into his hand.

He spat all over the sky,

and with that,

there were stars, they say.

Having done that,

he went about wiping them with
his hand,

and they became bright in varying
degrees,

and then,

he pulled the sky toward himself,
they say.

Then,

he made a face, they say.

He went on rubbing, and right away,

it was very bright, they say.
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“Kama'émk mashéxanka,
avany?”

a'fik 'eta.

Kukwiimaatt-ts a'fim.
“Vathany 'anyaats.
Xaly'avats viiyaak,
nyaaxaapk kaydamk,
takavék athum.

Aptyk,

'anyda xavikom atspékontik.
Athuauk,” a'ét.

“Xaak 'awiim,

xaak athdum;

'anyaany 'atséwatk 'awitya.

Athtm,

nyamooyémanyts xaak athé6xa,”

a'im.

Kumastamxé aaiimk a'iim,

Marx6kavékts 'aaytiu 'anydanya
'anyaay atséwk,?70

tiinydam atséwt.

'Ts

“Xuuvikaly,

tiinydamtank viithawk,

'anydaytank viithawk,

makyik eethény ta'aaxott
aly'émxa.?"2

Avathé6tom athum,

aalyoovéevk,

tiinydamoax4.

Aalyoovéev 'anydam'antixa.

Pa'iipdanyonyts kwatiinydam
aashmatsk,

'anydamkom 'iipay
avuuthdutsxa.”

“What do you call it,

that one?”

he said, they say.

Kukwiimdatt said it.

“This is the sun.

The moon goes along,

it heads to the west,

and it returns.

It dies,

and in two days it is born again.
(That’s what) happens,” he said.

“I did it differently,

and it is different;

I made the sun in a different way.

So,

its path will be different,”

he said.

Kumastamxé said something,

and Marxdkavék made the sun
give off light*"*

and he made darkness.

But

“Both of them,

if it were really dark,

or if it were really light,

that would not be good at all for
the eyes.

That’s how it is, and so,

half (of the time),

it will be dark.

And half (of the time) it will be
daytime.

People will sleep in the darkness,

and creatures will do so (when) it
is daytime.”



Kukumaatt-ts Kwatsaan 'iipaa
atséwontik,

Kamayaa 'iipaa atséwontik,

nyaanya,

'ava atély,

'avé tiinydam atdly tsakxavok,

kaawits nyiioo'éeyk.

Kwa'aapa atséwontik,

Xattpéda 'Anyéa atséwontik.
* % %273

Xawdalyapaay atséwk,

'Ax4 Xavashuupday awiim,

Tsamoowéev awiim,

Kawiiya uu'itsnya aw{im.?”*

Nyaatsavéts awéeyk atséwk,

nyiiwéeyk.

Marxokavékts a'iim,

“Vathats nyaanyamiam 'axétt-
tok athutya.

Ts,

awintik avooné6ok,?”>

piipaats 'atdyom,

'améttonyts 'anéqtom athum,?”

'aldayx4a.”

Kukwiimdatt-ts uukandavok
a'fim,

“'Atsaaytu

'améatt kwa'ora'ér vathéats

vatayk thautt a'im viithawk,

athépake,”

a'fikat.

Kumastamxots

'amatt ka'ak ka'ak awiim,
'atsaaytiu tsdamoly —
athot,

A Quechan Account of Origins

Kukwiimdatt made another
Quechan man,

and he made another Kamia man,

and as for that,

in the house,

he put them in the dark house,

and he taught them things.

He made another Cocopa,

and he made another Maricopa.

xkk

He made a Hualapai,
he did a Havasupai,
he did a Chemehuevi,

and he did the one called Cahuilla.

He made wives for them,
he did it for them.
Marxokavék said,
“This is fine now.

But,

if he keeps on doing it,*’°

there will be many people,

and there will be too little land,

and that will be bad.”

Kukwiimdatt explained it to him,
saying

“Well,

this round earth

is getting bigger,

it is,”

he said, they say.

Kumastamxé

went stamp! stamp! on the ground,
and everything —

he did it,
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'aaytiu tsdamoly masheethéevat.?”8

Kukumaatt-ts 'ava kwatiinydamoanya
alyavak siivat.?”

Shoopbéowk 'et,

Kumastamx6 'aaytiu 'amattony
uuqgagq,

uugaqem,

'aaytiu kaawits aatspaatsk
oov'6ts 'fm.280

'Atsaaytiu xavashiunyanyts.

'Atsaaytu 'iisav 'et.

Tisav xiiptik atspak athutya
'atsaaytiu 'amatt kwaqdaqonya.

Kumastamx6ts tsaqwérak
aatsuumpapk:

“ 'Amdy tathits asilyx4a,”

a'fik 'et.

A'étosaa,

'atsaayuu,

'aaytiu kwasilyany,

nyaanyts,

'amdy tathits athtiu lya'émk 'et.

Taaxan tathits athtiuk 'et.!

Piipdanyts uumaavok avoondéok
'et.

“Tsdamoaly kuumaav alyka'émk!”

a'fik 'et.

Kumastamx6ts a'fim.

“Kaa'its katsavéowk.”

“Ee'é.

Ka'wémk 'atstsoovoowxanka?

Tishdalyom?”

a'fikota.

Pa'iipdany matxavik tsawém,

'a'fi aayaak 'et.

and everything was frightening.

Kukwiimdatt was sitting in the
dark house.

He knew, they say,

that Kumastamxé was making
cracks in the earth,

he was making cracks,

so that things would sprout and
stand there.

Green things.

Arrowweed or something, they say.

Arrowweed was the first to sprout
(through) the cracked earth or
something.

Kumastamxé spoke four times:

“Hail will fall,”

he said, they say.

He said it, but

well,

whatever fell,

as for that,

it wasn’t hail, they say.

Really it was corn, they say.

The people went about eating it,
they say.

“Don’t eat it all!”

he said, they say.

Kumastamxé said it.

“Plant some of it.”

“Okay.

How shall we plant it?

With our hands?”

he said, they say.

He sent the people north,

and they got sticks, they say.



Piipda kwashiintonyts 'a'{i
'ashéntom shtuutiutk 'etoma,?82

'atsaaytu 'a'li qweraqwéra.

“Vathany tathits,”

a'fikot.

Kumastamxots a'iim. 283

“Kashtium!

Katsavéowk!”
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'Axmad athits athdum,

tsam'eetd,

awiim,

atséwk a'ét.

'Atsaaytiu tsooy6qeny nydanyk
uuthiik,

Kwa'aapa nyiidayk 'et.

'Atsaaytu athits,

'a'a athits,?8>

nydanya Xattpda 'Anyda
nyiidayk 'et.28¢

Piipdanyonyts athitsnya
tsatsoovoowk,

awiik 'et,

'atsaaydu 'amatt kwa'axdyonya.

Piipaats makyi uuvaak,

oov'6owany atséwk shoopéowk
athtiu ly'émk 'et.

“Xattpaa 'Anyéaa 'ashéntiny

nydany 'dayk,” 'eta.?s®

“Nydaym

oov'6owk akwévk athé6xa,”

a'ét.

Kumastamxéts a'fim.

“Piipaats matxa nyoopooyk,

A Quechan Account of Origins

Each person got one stick, they
say,

a sharp-pointed stick or something.

“This is corn,”

he said, they say.

Kumastamxé said it.

“Gather it!

Plant it!”

xkk

There were tepary seeds,

and melons;

he did it,

he made them, they say.

He brought them out of his spittle
or something,

and he gave them to the Cocopa,
they say.

Seeds of something,

seeds of the prickly pear,

he gave those to the Maricopa,
they say.

Those people planted the seeds,

they did, they say,
in the wet earth or something.

People were everywhere,

(but) they did not know how to
make rain, they say.

“To the Maricopa alone®’

I give that (power),” he said.

“And I give you (another power)

so that it will stop raining,”

he said.

Kumastamxé said it.

“When people are thirsty,
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nyaanyam,

'anyép alynyiithdutsiy.

'Anyaats 'aw{im,?°

'atsaaytu 'atdy 'ashoopdowk,

'aayliu 'anyda avany 'ashapéttxa,

kwa'anyaaya.

Nyaaytu 'atséwk,?°

nyaayudu 'awiim.
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Oov'6ow matxa 'awintik.

Pa'iipdats athits 'amatt arav
nyaawiim,?°2

nyaanyts 'anyép alynyiithtutsoxa.

'Anyép 'amily nyaashém,

nyaanyaytum,

nydanyom oov'6owk,

'anyéa tsuumpapk,

'anyda saarapfi kaa'ém,

athtium,

nyaanyam,

athits tsavéowoxa.”
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Kukwiimaatt-ts a'fim,
“'Anyaa matt'atsaxdxtank,
'aptiytantoka'é.

'Anak kaur a'éxa,”

a'fim.

“Nyaanyamaam,

'atsaaytiu kwatiinydam uuwarak
athutya,”

Kumastamx6ts a'fim.

Nyaa'{im,2*

“'Atsaaytu tsdamaly —

'atsaaytiu tsdamoly 'anyaay
lya'émxa.

at that point,

let them think of me.

I can do it,

I know many things,

I can cover the sun,

the bright thing.

I make things,

I do things.

I too make rain and wind.

When someone is going to use
seeds in the dry earth,

he should think of me.

If he calls my name,

if he sees me,

at that point, it will rain,

for four days,

or maybe for five days,

and so,

at that point,

he may plant his seeds.”

*kk

Kukwiimdatt said,

“I am really exhausted,
I am dead tired.

I will sit for a while,”
he said.

“That’s all,
they want darkness or something,”

said Kumastamxa.

Having said that,
“Everything —

everything will not be light.



'Anyaay makyf ava lya'émxa.”?%
Nyaaw{im,

'améynya kaawémk,
uuvaaxaym,

'atsaayuu,

'anyaanyts atspdk aly'ém a'im;

awiim atséwk 'et.

Kukwiimaatt-ts 'amatt ka'ak
aatsuumpapk 'et.?”’

Awéx4ym,

'amdy avats

'axottk,

takavék 'axott alyaskyiik,

a'im,

'anyéaanyts takavék atspak
uuvaak 'et.

Kumastamxéts 'avé
kwatiinydamoanya alyuuvaak.?®®

“'Anydayk viithiim 'aytush.

Makyits awiim athtm?”

“'Anyaats 'awésh,”

'étk 'et.

Kukwiimdatt-ts a'fim.

Marxékavékts>”

piipaa atséw a'im uuvaak 'et.
Xiipuk,

xatalwé awfik 'et.
Xatalwényonyts atspamk aytiuk;
kaawits xalykwdaak uuvaak 'et,
'atsaméxa lyaviim.

Matsdam apuyk 'et.

Makyik av'6ow aly'émk.

A Quechan Account of Origins

»”

There will be no daylight anywhere.

Then,

he did something to the sky,

there he was, and suddenly,

well,

the sun did not come up any more,
they say;

he did something and made (that
happen), they say.?*®

Kukwiimdatt stamped on the
ground four times, they say.

He did, and suddenly,

the sky

was all right,

it went back to the way it was, and
it was still all right,

and so,

the sun came back up and there it
was, they say.

Kumastamxé was in the dark
house.

“I see that it is getting light.

Who did that?”

“Ididit,”

he said, they say.

Kukwiimdatt said it.

Marxékavék

was trying to make people, they say.
First,

he did Coyote, they say.

That Coyote went out and looked;

he was hunting for something, they say,
because he felt like eating.

He was starving, they say.

He couldn’t stand still.
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Marxékavékts 'atsaaytu
kwanyamé 'atséwontik 'eta.3%

Namé atséwk 'et,

p6osh kwalyaviinya.

Nydanya,

lyaviintik uuvam,

Xatakily uu'its;

nyéany atséwk.

Kukwiimdatt-ts Xatalwény
oosha'érak 'et.

Nydanyts alytanak athtduk 'et.

Pa'iipaa alytanak a'fim,

vathany nyiivashaw 'im.

Marxokavékts,

nyaamaék,

mashxay awfim,

maxay awiim,

atséwk.

Amdly nyiiday 'étonyk
uuvaaxaym,

Xatalwényonyts a'fim3"!

“'Anyéaats 'awéxa lyaviita'a,”

a'fiket.

Xatalwényanyts mashaxayony a'fim,

“Shakilykily Nyamda,” a'fim'

maxaynya,

“'Axaly Mattnyakétt,” a'fik 'et.

'Axaly Mattnyakot.302

Kukwiimaatt-ts aytduk
uuvaaxaym,

piipaa vathats makyik 'uuxtutt
'im athtiu lya'émk avathik 'eta.

Naményanyts,

avany ooshéxayanya,

Shakilykily Nyamda vaa'ét,%%

nyéany tavérok uuvaak 'et.

Marxokavek also made something
else, they say.

He made Bobcat, they say,

the one that is like a housecat.

As for that one,

there was another one like it,

the one called Mountain Lion;

he made that one.

Kukwiimdatt pointed to Coyote,
they say.

He said he was the leader.

He said he was the leader of the people,

and he was supposed to take care
of them.

As for Marxdkavék,

after that,

he did a girl,

and he did a boy,

he made them.

He was about to give them names,
when suddenly,

Coyote said,

“I want to do that,”

he said, they say.

Coyote said to the girl,

“Shakilykily Nyamda,” he said;

and to the boy,

he said “ 'Axdly Mattnyakott,”
they say.

Or 'Axdly Mattnyakét.

Kukwiimdatt looked at them, and
suddenly,

these people were not behaving
well at all, they say.

As for that Bobcat,

the (girl) who had just been named,

the one called Shakilykily Nyamda,

he was chasing her around, they say.



Kukwiimaatt-ts a'iim,

“Nydaany kanamak!” a'fim,

a'éxaym,

apuy lya'émk 'eta.

Nyaamak,

viiyaak:

'atsvée Marxokavék,

Kumastamxo,

nydany Kukwiimaatt,

nyaanya nyiishtiu 'fim awiik
'étontima.

“'Anyéaats piipda vathany
nyii'dar aly'émk!

'Ashaafimxa!”

a'ét,

Kukumaéatt-ts a'fim.

Nyaa'{im,

mattatsdamaly nyiigiask,

piipdany 'ava kwatiinydam
alyaakxavok 'et.

Nyéanyi tsaqwértank,3*
oov'éowk awim;

uurawk a'fikat.

Nydaany 'amdysny a'fim 'ity4,3°
'avd kwaaxwiir nydanyi.
Uukayaamk a'fikata.

Oov'6ow kwiixdaly kwakyédavok.

Xiipaktank,

'atsaaytiu amp6ttk 'alday tdnk
'et.

Nyaamak,

oov'6owk shaaxtiuk aaxamoék
kaydamk 'et.

'Axanyonyts makyik 'ava
kwatiinyadam alyaxav aly'émk.

A Quechan Account of Origins

Kukwiimdatt said,

“Leave her alone!” he said,

(but) when he said it,

(Bobcat) wasn’t tired, they say.

After that,

he went after them:

what’s-his-name, Marxokavék,

and Kumastamxa,

and that one, Kukwiimdatt,

they were the ones he was trying to
catch, they say.

“I don’t want these people!

I will destroy them!”

he said,

Kukwiimdatt said it.

Then,

he summoned all of them,

he brought the people into the dark
house, they say.

At that point he spoke,

and he made it rain;

he did it fast, they say.

He said it to the sky, they say,

from there in the corner of the house.

He brought (disasters) that way,
they say.

He asked for rain and floods.

First of all,

there was a dust storm, and it was
very bad, they say.

After that,

it went on raining for thirty days,
they say.

The water did not get into the dark
house.
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Piipaa 'atslaytsats mata'ar oov'étsk,
nyaanyi,

Kukwiimdatt kwakyaavok:

“ 'Aakxavapatoalya!”

a'fik 'et.

“Kavaarak,” a'fim,

avoonéok 'eta.

'Ataytanak,
'axaly oopéoyk 'et.

'Alaaviuranyts,

nyaanyi amank,

'atsaayuu,

xamdalyk toxatéx a'im,

nyéanyi eetd nyiithAwm athduk

1

et.

'Aqaaqts 'amayk kaydamk
viiydak 'et.

Viiydanyok,

nyaanyi,

'amaynyi sawénk 'etoma,

'atsaayuu,

iiyaanyi.

Uutaxaltk,

nyaanyi athtum,

nyéanyi,

nyéanyi athdauk 'et.

'Axanyts avdamk,

'axédnyonyts aktulyk viiydanyak

aa'arony ta'aaxayk 'et.

Maytuxaym,

nyaanyts athiu kwa'atstomash.

'Axényonyts nyaa'axayk,

nydanya naqam,

nyaanyts —

The bad people stood outside,

and at that point,

they asked Kukwiimdatt a favor:

“We want to come in too!”

they said, they say.

“No,” he said,

and they were moving about there,
they say.

There were a whole lot of them,

and they drowned, they say.

As for Burro,

from then on,

well,

he has been white, with spots,

he has had them there on his belly,
they say.

Crow went straight into the sky,
they say.

He went along,

and there,

he hung from the sky, they say,

(by means of) something,

by means of his mouth.

He hooked it,

and that’s where he was,

there,

that’s where he was, they say.

The water reached him,

the water went rising up until

it got his tail wet, they say.

When you see it,

it really is that way, just as they said.

The water was wet,

and it touched that (tail of his),

and as for that (Crow) —



nydanyi amank athduk athtuk
'etoma,

'atsaaytunya.

'Aqaagonyts.

Nyaathtum,
Kumastamxots awiim,
'axanyanyts asattk viiyaak.
Piipda makyipats —
'atsayérts 'axaly apuiyxa lyaviim,
nyaany aar aly'émk;
'iixank uuvaam,

ayuuk 'et.

'Aqaaqts anyfilyk,

xiiptk nyiilyk athdam,
nydanyi amank,
ooshétsonyts 'Aqéaq a'ét.3®

Kumastamxots

'atsaaytiu malyx6 ashttum,
x4dam uuthdutstant.>”’
Tashoonydétsonyts xdam uuthtutsok.
Nyéanyi,

nydanyi aménak uumtulyk 'im:
Qwagx6 a'fik 'et.

Kumastamxots 'ava atséwk awiim,3%®
avi nyavay a'fim awfik 'eta.

Nydaany,
nyaawiim,
'axats viiydaxaym,3%

'amaynyom damk athtiuk 'etoma.3'°
Waapbor lyaviik.
Kumastamxots,

A Quechan Account of Origins

he has been like that ever since,
they say,

that thing.

Crow.

Then,

Kumastamxé did something,

and the water went down.

Whichever creature it was —

the bird was likely to drown,

and he didn’t want that to happen;

(the bird) was handsome,

and he saw that, they say.

Crow was black,

at first he was black,

and starting at that point,

his name has been 'Agdaq (Crow),
they say.

Kumastamxé

gathered his feathers or something,

and they became very different.

Their colors became different.

At that point,

starting at that point he named him:

he called him Qwagxd
(Woodpecker), they say.

Kumastamxé built him a house,

he did it intending him to live here,
they say.

As for that,

when he did it,

the water was going along here,
and suddenly,

(the house) floated on top, they say.

It was like a boat.

Kumastamxo,
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'atsaayuu,
'atsayér nyavany atséwk 'eta.
Aafimtank awiikata.

Makyik kaawits xalykwaak awfi
lya'émk.

Nyédany Qwaqx6 uu'itsnya,

wanyamayéatank athtium,

nyaanyi,

nyaanyi améank awfik 'et.

'Atsaaytu,

nyavanyanyts,

'atsayér nyavanysnyts,

viiydanyok,

'amatt nyiivak 'eta.

Nyiivatom athdum,3!!

Qwagx6 atély avak athtum,

nyaanyts veeyémok,

atspamxa lyaviik 'et.

Nyaathtium,

atspadm nyaa'iim,

takavék 'im athtiuk a'éta'a.’'?

'Axétt-tank,

nyiiwik uuvaaxa.

'Atsvée Kumastamx6
aatooqwérak.

Aatoogqwérak viiyaa;

aafimk makyf nyaayémom,

aydanypatk athiuk 'et.

Ayérok viiyaak,

'améaytan axavak 'Tm,

atsénok viithiik,

'aaytiu uuydutsnya kandavak 'et,

aafim kaawits nyaaytuk.
'Atsaaytu,
piipaa 'axwdats viithfixaym,

well,

he had made the bird’s house, they say.

He made it without any special
design, they say.

He didn’t look for things to use.

The one called Woodpecker,

(Kumastamxo) loved him,

and for that (reason),

for that (reason) he did it, they say.

Well,

that house of his,

the bird’s house,

it went along, until

it rested on land, they say.

It rested there, and so,

Woodpecker sat in the middle of it,
and so,

he (wanted to) leave,

he felt like getting out, they say.

Then,

wanting to get out,

he said that he intended to come back.

He would be very good,

he would be there to help them out.

He would be with what’s-his-name,
Kumastamxd.

He would go along with him;

wherever (Kumastamxd) went,

he would go too, they say.

He would fly away,

he would go into the sky,

and come down,

and tell (Kumastamxd) what he
had seen, they say,

if he happened to see something.

Well,

if an enemy came,



nyéasily athétosaa,
a'avak a'ét.
Vuuthii nyaa'avak.3®

'Ax4ts nyaasattk vanyaathiim,

'améttonyts atspak,

'améttonyts athtuk 'etoma.3*

Kukumaatt-ts piipaa nyii'iim

aafimk vaayaak,

aatspaats a'im.

'Amatt kwatiinydam alyoonéok
avoondonyak.

Nyaaxdapk kayaamk,
'atsaayuu,

matxa kwaspéronyts viiydak;
nyéasi kaydamk athiuk 'et.

'Axanyts asattk avoon6onyak,
'aaylu 'axa sa'ilyonyts®®
'andqtank alyathdwk dampk 'et.

Piipda Eeth6é Kwat4aronyts
mashathék 'eta.

'Atsaaytu tsdamoly artivak 'et,316

'aldayxa lyaviim.

Tsaxtaattk atspak 'eta,3'”

matxavik.

Nyéaanyom atspak 'et.5!®

Xavashtum Kulyfits siivam aytuk;

Xavashium Kuuwdats

alyathawk 'etas 'et,

'ava kwatiinydamonya.

Nyaa'{im,

'atsaaytuts 'atdyom nyiidayoxa
a'fiket.

A Quechan Account of Origins

he might be way over there, but
he would hear him, he said.
He would hear him coming.

As the water was receding,

the land appeared.

It was land, they say.

Kukwiimdatt said to the people

that they should just go,

he said they should go out.

They had been there inside the
dark place.

Heading to the west,

well,

the strong wind went along;

it was heading over there, they say.

The water went on receding, until

the ocean or whatever it was

was very small and had little
(water) left in it, they say.

The Blind Person was afraid, they
say.

Everything was drying up, they say,

and was likely to be bad.

He crawled out, they say.

in the north.

That’s where he came out, they say.

He saw Xavashtium Kulyii over there;

(she and) Xavashiium Kuuwda

must have been there, they say,

in the dark house.

Then,

he said he would give them many
things, they say.
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Avanya aatooqwérats lya'ém
'{m,31°

Kukwiimadatt uu'itsnya.

Nyiiuukaniavak 'im,

“Kukwiimdatt-ts mattapiy 'im
uuvaak athépoaka,’?°

ktur a'im.”

* % %321

Athoétasaa,

Xavashiium Kulyfits
thomtaaytuk a'éta.32?

“Kavaarak,

athtu lya'émxa,”

a'fim.

Nydaany nyaa'iim mashthék
uuvéak.

Piipaa Eeth6é Kwatdaranyts
shatriiq 'fm uuvaa,

avéshk veeyém.

Athawk.

Shav'6owk 'im,

“'Atsaaytu,

'atsmuumatsi xuumxiuk 'anyaa
kwash{intim 'anyaayxa,”

a'fik 'et.

“Kuuthiik,

nyaathtium

a'fiketa.

Mashaxayenyts a'fim.

“'Awéxa lyaviitosaa,

Kukumadatt 'amashthétka'é.”

Kukumaatt-ts viithiik 'et.

Viithfixaym,

Piipda Eeth6é Kwat4aronyts

"7

'amatt alyaxav 'im veeyémk
1

et.
“Aa'arvak,

He did not want them to associate
with that (person),

(with) the one called Kukwiimdatt.

He told them,

“Kukwiimdatt is going to kill you,

pretty soon.”

However,

Xavashiium Kulyii made it clear,
they say.

“No,

it won’t happen,”

she said.

(But) when she said that, she was
afraid.

The Blind Person tried with both
hands to restrain her,

(but) she went running away.

He caught her.

Intending to keep her standing
there, (he said,)

“Well,

I will give you six meals each
day,”

he said, they say.

“Bring them,

then!”

she said, they say.

The girl said it.

“I would like to do it, but

I am afraid of Kukwiimdatt,” he said.

Kukwiimdatt came along, they say.

He came, and suddenly

the Blind Person
was about to sink into the earth,
they say.

“He had a tail,



iishdaly kwaly'oox6onyts 'aqéolk
16q 'et,” a'im,

a'fik 'eta.

Xavashtium Kulyfi uu'itsanyts.32®

liwdam a'fikata.??*

“Maany mathawk,3%

'amatt maxaksly matakxav a'im,”

a'fikat.

Kukumaéatt-ts a'fim.

“Kamawémk

nyaany maxaktan nyaamayémk?

'Atsmamaxanké

nyaasily?”

a'fikat.

Xavashtum Kulyfits av'aak
viiydanyak,
piipaats oov'6tsk soov'6tsam,

avaamk.

Nyaavéamk a'im,

a'fik 'etoma.
Nyiiuukandavak a'im:
“Vaamawiim,
vaamawiim,
moondok,

xuumaar matséwtoxa,”3
a'fikota.

A'éxaym,

makyik uu'av aly'émk.
“Kavaarak,

athtiu lya'émxa.”
a'fiketa.??

*kk

Kukumaatt-ts ath6tom athtium,
awiim vanyuuvaak:

A Quechan Account of Origins

and his fingernails were very long,
they say,” she said,

she said it, they say.

That’s what Xavashiium Kulyii said.

She said it herself, they say.

“He intends to grab you

and take you down under the earth,”

he said, they say.

Kukwiimdatt said it.

“What would you do

if you were to go down below?

(How) would you eat

over there?”

he said, they say.

Xavashtium Kulyii went walking
along,

and there were people standing
over there,

and she got there.

She got there, and so,

she said it, they say.

She explained it to them:

“This is what you do,

this is what you do,

you go on doing it,

and you will make children,”

she said, they say.

When she said it,

they didn’t believe her at all.

“No,

it won’t happen,”

they said, they say.

%% %328

Kukwiimdatt did things, and so,
he went on doing things:
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kaawits atséwk,

kaawits awiim,

uuvaany,

mattatsax6xk 'et.
Nyaawi{im,

'amatt ka'ak,

awéxaym,

'anydanyonyts veeyémk 'eta.
Veeyémontik 'et.

Kumastamx6ts masharayk 'eta.

Nyéany a'{im,

masharayk,

a'fim,

“'Anyéats thiutt a'im av'uuvaak
'athutya!

'Anyaap nyiikwandamts!”

Kukumaatt-ts a'fim,

“Méaany 'anyép maxuumayts.3?°

Nyaxuumayk 'ity4.33°

Mashoopbow alyma'émk.

Ka'awémk 'awinypatam!”

a'fikota.

Kumastamxots

'avéa kwatiinydam alyaxavok 'et.
Nyaaxavok,

“Kukwiimdaatt!” a'iim,
“Marxdkavék!” a'iim,

nyiishék,

'atsuuravxa a'fim.

Soondok 'et.

Kukwiimaattonyts tsakwshaly
yaakapéttk 'eta.

Nyaaytu,
'amdaynya,

he made something,

he did something,

he went on, until

he became exhausted, they say.
When this happened,

he stamped on the ground,

and as soon as he did,

the sun went away, they say.

It went away again, they say.

Kumastamxé got angry, they say.
When that happened,

he got angry,

and he said,

“I am the one who does more!

I am the important one!”
Kukwiimdatt said,

“You are my son.

I call you son.

You don’t know anything.
I will do it somehow!”

he said, they say.

Kumastamxé

went into the dark house, they say.
When he went in,

he said, “Kukwiimdatt!”

he said, “Marxokavék!”

he called them by name,

so that they would get sick.

There they were, they say.

Kukwiimdatt became crazy in the
head, they say.

Well,
the sky,



'amaynya awiim tsakwiin,

tsakwiink,

matxanya 'anyaaxaapk awém
'{m, 33

athduk 'et.

Nyéanyiimank,

av'aak,

'ava kwatiinydamony atspamk,

shaly'ayly kaydamk siiyaak.

Siiyaak athtm,

'anydavik shathémpk avaamk.

Takavék,

'anyaaxdap kayaamk.

'Atsaaytu,

'amayony xdak awiim
ashéemontim athtium,

nyiivak 'et.

Makyik tsayém aly'émk.33?

Xwéror a'fi lya'em.

“Nyawikdum?”

a'fikat,

Kumastamxots.

Kukumaatt-ts anak,
'avii 'amdy anak 'im,

alynyiithdutsk,

a'ét.

“Nydaanya,

piipaa 'atséwonti 'a'im,”

'atsaaytu 'a'li tsapéev athawk,
nyaaytu mas'ée ashtium,

iishdalyom shoo'6rnya nyaany
'amayk awiik 'eta,

A Quechan Account of Origins

he did something to the sky and
made it rotate,

he made it rotate,

he tried to take it from the north to
the west,

(that) was (the situation), they say.

Starting there,

he walked,

he went out of the dark house,

he headed for the desert and went
along over there.

He went along over there, and so,

he went towards the east and got there.

He turned,

and he headed west.

Well,

he had moved the sky in a
different direction, and so,

there it was, they say.

He couldn’t loosen it at all.

It wouldn’t rotate.

“Can I help you?”

he said, they say,

Kumastamxé (did).

Kukwiimdatt sat down,

he sat down on top of a mountain,
and so,

he thought about it,

they say.

“As for that,

I intend to make more people,” (he
said,)

and he picked up a small stick or
something,

and he gathered mud or something,

and he used the tip of his index

finger, they say,
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kwakapéarnyi atsaam.333

Nyaawi{im,

'a'finya,

aaxweshxwéshk aapk awet.
Awexaym,

masharéyk 'et.

Nyéaanyom,

nyaanyiiménk,

'aavéts athauk 'et.

'Aavé taaxan a'fim 'itya.

Mas'éenyanyts athtium,

nyéany alyuusiirmonyts athtiuk
'et.

'Aavé,

'aavé taaxananyts,

piipda nyiimashthék 'et.

Ookavék mashthétsapatk,

a'im,

piipaanyts ooydéovak
aakakydaavak 'et.

Athoxdym,

sanya'dk — 'aakdoy tavérak,

awéxaym,

piipaa 'axwaa,
nydanyts athium,
uuvaanyok athawk 'eta.

Sharéq.
Awii nyaawiim,
kaawémk aamélk 'et.

Aamél lyaviim.

Kukumadatt-ts nydany nyiidaym
itya.

Athtium,

and he put mud on the end of (the
stick).

Then,

that stick,

he threw it spinning away.

Immediately,

(the stick) became angry, they say.

With that,

starting at that point,

it became a snake, they say.

It’s called 'aavé taaxdn
(rattlesnake), they say.

It was that mud,

that’s what became the rattles,
they say.

As for the snake,

the rattlesnake,

it was afraid of people, they say.

They in turn were afraid of (the snake),

and so,

the people looked for it and
surrounded it, they say.

Immediately,

it chased after a woman — an old
woman,

it did, and suddenly,

an enemnty,

that’s what he was,

he was there and he grabbed (the
snake), they say.

He took hold of it.

He did, and then,

somehow he put it around his
waist, they say.

It was like a belt.

Kukwiimdatt had given him that
(power), they say.

So,



'atsaayuu,
kaawits awii nyaa'im,

nyaany nyiidayontik 'eta.
%% %334

'Aavé taaxananyts piipaa
nyiitsakyiwk 'et.

'Ashéntits Marxdékavékts athtuk
'et.

Piipaa tsaamsly a'fim,

“'Aavé avany kataptyk!”

uu'fitsk 'et.

A'étosaa,

Marxdkavékts nydany aar alya'émk,

a'fim,

nyaawéxaym,

vathany,

piipaa 'axwaanya,

nydanyts mashardyxa lyaviim.

Marxodkavéts a'iim,

“'Anyéats 'apiyxé 'aaly'étk.33>
Athtu 'fim avuuvaak.”
“Kavaarok,

tsavdamk maptydm,”

a'fik 'et.

Kukumaatt-ts a'iim.

Nyaamak,

uuvaany,

piipdanya nyii'iim:

“'Aavé taaxdnnya kathawk!
Alyuusiirmanya kooméq!
Nydanyi amank,

piipaa nyiitsakyiwoantixa.
Makyik ta'aalday lya'émxa.
Apty lya'émxa.”

A Quechan Account of Origins

well,

when he wanted them to do
something,

he gave them that (power), they say.

Kk

The rattlesnake bit people, they
say.

One (of the people he bit) was
Marxékavék, they say.

All the people said,

“Kill that snake!”

they said it, they say.

However,

Marxékavék did not want that,

he said,

(because) if he were to do it

this one,

the enemy,

he would be likely to get angry.

Marxdkavék said,

“I think that I will die.

It is going to happen.”

“No,

it is impossible that you should die,”
he said, they say.

Kukwiimdatt said it.

After that,

there he was,

and he said something to the people:
“Get that rattlesnake!

Pull out his rattles!

From that point on,

he will not bite people.

He will not destroy anything.
No-one will die. %
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Kukwiimaatt-ts 'aavé taaxanany
athawk,

aaxweshxwéshk,

matxavik awémk.

'Atsaaytu alyuusiirm aanawtank
a'fik 'et,

takavék atspak.

Atspék a'fim.

Piipaats siiv'6owk,

a'fim,

“Iiyanyily,

athaw alyaskyfitash,” 'et.
Kukumaatt-ts nyaa'avek awim,
athdwontik 'eta.

Athawantik athum,

iiydany uutdq ayau 'im.

Awexéym,

makyik alyuusfirmonyonyts
nyiirfish a'fik 'eta.

Eethéots nyiirfish a'im,

'atsaaytiu kwa'aldaysnyts
nyiirfish a'intik 'et.

Nyaathawk awim,

'aavé,

'aavé taaxan,
nyaawintik 'eta.

Aafimk aaxweshxwéshk,

kturtan,®%
matxavik awémk.

Aaxweshxwéshnyok,

'axa sa'ilyony alyaxavok 'eta.

Kukwiimdatt got the rattlesnake,

and he flung it

he sent it to the north.

The snake made noise with its
rattles or something, they say,®¥

and they grew back.33

He wanted them to grow back.

Someone was standing over there,

and he said,

“In his mouth

they are still there,” he said.

Kukwiimdatt heard him, and so,

he caught the snake again, they say.

He caught it again, and so,

he opened its mouth in order to
take a look.

When he did,

there were no rattles there at all,
they say.

There were no teeth,

there was nothing bad either, they say.

He picked it up,

the snake,

the rattlesnake,

and he did it again, they say.

He just flung it so that it spun
uncontrollably,

really far,

he sent it to the north.

He flung it so that it spun
uncontrollably,

and it went into the salt water,
they say.



Muuvilytank,
'axdm damk veeyém,
veeyémzxayk nyaakwévak 'et.

'Ts

maxak kaydamk viiydanyok,**°
nyéasi uuvéaak,

nyavayk,

ashayk;

vaanéok 'et.

Paliipdanyts 'avanyi
Kumastamxoénya tsakakwék a'im,

“Xalyavimtom,

'ats'uurdvoxa?

'Ats'uurdvxaym,

makyits nyiitséevxa'ank4?”

“Pa'iipaats avoondo,

nyaany uuwits a'its avoon6ok,”
a'ét.

Kumastamxéts a'fim.

% x%341

“Tsavaamk athiwam,”

uu'iitsk 'eta,
pa'iipdanyanyts.
“Mdanyts miiwdam
'atsnyaamardvom,®*?
miiwdam mattmatséev
alya'emk,” a'itya.

Kumastamx6ts Kwatséan
'iipatsonya nyiishtium,

'ava kwatiinydamoly
alyaatsakxavak 'eta.>*

A Quechan Account of Origins

It went really fast,

it swam away,

it went away and that was the end
of it, they say.

But

it went straight to the bottom,

and it stayed there,

it lived there,

and it got fat;

it was huge, they say.

The people in the house asked
Kumastamxo,

“Is it possible

that we will get sick?

And if we get sick,

who will cure us?”

“People are around,
they can do that,”
he said.

Kumastamxo said it.

“It is not likely that that would
happen,”

they said, they say,

the people (did).

“When you yourself get sick,

you can’t even cure yourself,” he
said.

Kumastamxé gathered the
Quechan men,

and he brought them into the dark
house, they say.

103



104  Xiipuiktan (First of All)

“Matsa,

matsa wanyuukavaarak,*

'atsaaytiu tsdamoly
nyiinyuukandavaxa,

thomkwaytuv alykwa'éma.”34

Nyaawiim,

'amatt ampott mattkwatsapée
awiim.

'Anyéaavik amank,

viithiit.

Nydanyenyts 'anyda aamattk
'eta.

Tiinydam lyaviik.

“Nyaméam,

kaashmatsk!”

a'fik 'et.

Kumastamx6ts a'fim.

Avatiivak,

shatuumadatsk a'ét.

Pa'iipaa 'ashéntots aytiuxaym,

Kumastamx6 eethényonyts
ardavak 'et.

Eeth6 kwa'uur'turanyts ardavak,

ardavom ayuuk 'et.

Nyéanyom,
tsooy6gany awiim,34
awéxaym amank 'et.

Pa'iipda kwanyaméts
Kumastamx6 aytiuxaym,

'atsiirdav — ***

nyatsashdak tuutkyaavanyts
aravok 'ét.

Apésk;

kwaravonyts nyiivak,**

“As for you,
I am fond of you,
and I will tell you everything,

4

even (things) that don’t make sense.’

Then,
he did a big dust storm.

It started in the east,

and it came this way.

That (dust) covered up the sun,
they say.

It was like night.

“Now,

sleep!”

he said, they say.

Kumastamxé said it.

They lay there,

and they had dreams, they say.
One person looked, and suddenly,
Kumastamxd’s eyes hurt, they say.

His eyeballs hurt,

and (the person) saw that they
hurt, they say.

At that point,

he used his spit,

and as soon as he used it, it cured
them, they say.

Another person looked at
Kumastamxd, and suddenly,

a disease — ***

his joints hurt, they say.

He pressed on them;
the pain was there,



kwaravany a'avak.
Atséevak,
atséevom atspdak 'eta.

Pa'iipaa kwanymé uuydunya,
Kumastamx6ts —

eetdts 'alaayk a'eta.

Aravok 'aldayk 'éta.

Kumastamx6ts aashvaaram —

Kumastamxéts aashvaarak a'éta.

Aashvaaroxaym,

pa'iipdanyanyts aapik
aashvaaronypatk 'eta.

Aashvaarapatk 'eta.

Awéxaym,

amank 'ét.

Pa'iipaats 'atsaaytiu xaak
nyaa'fim,

Kumastamx6ts tsanik 'et.

Tsanakom,

pa'iipda kwanyaméts
tsaqwéranti 'et.

“Maapa'iipdavats,

'atsaaytu 'ax6ttm ma'étk,”

nyaa'fim,

“Kwas'eethée nyamkwaniamts
muuthtutsoxa.

Pa'iipaats 'atsaravoxdym,

Kwatsaan kwas'eethée aqasoxa.”

Marxdkavék,

Marxokavék,

'aavé tsakyiwm aptyk.3*®

Kukwiimaatt-ts a'iim,
“Kathiik,

A Quechan Account of Origins

and he felt the pain.

He doctored it,

he doctored it and (the pain) came
out, they say.

What another person saw

was that Kumastamxé —

his stomach had gone bad, they say.

He was sick and in bad shape,
they say.

Kumastamxé sang —

Kumastamxé sang, they say.

And when he sang,

that person sang too,
accompanying him, they say.

He sang too, they say.

He did, and suddenly,

(Kumastamxd) recovered, they say.

When someone said something in a
different way,

Kumastamxé stopped him, they say.

He stopped him,

so that another person could
speak, they say.

“You people,

you say good things,”

he said;

“You will be respected doctors.

If someone gets sick,

he will call a Quechan doctor.”
As for Marxokavék,

as for Marxokavék,

the snake bit him and he died.

Kukwiimdatt said,
“Come,
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maakwas'eethéeva,®*

vathany kuumank!”

Pa'iipda vathdny kuuméank!

Nyaavots mathdavok,” a'éta.

“Nyakér aptyk viithik.

'Anyéats nyaatsooyéoym mayuuxa.”

Nyaa'{im,

Marxékavék iishaalynya
sharéqgak 'et.

Aalynyiithtutsk 'im.

Marxoékavékts ooyéey lyaskyiik
a'ét.

“Pa'iipda vathats apiy lya'émk
nyaathiduva.

Ashmdam athoétkitya.

'Ashaménoxa.”

Nyaa'{im,

nyaa'fim,

shoothémp kwatsuumpépoany,

laak a'étk,

av'aa lyaviit.3°

Takavék,

laak a'im,

av'da lyaviit.>*

Uuthttsanyts tsuumpapk:

matxavi kayadamk,

'anyaaxaap kayaambk,

kavée kaydamk,

'anyéaa kaydam.

'Ax4 sa'ilyova nyaavaamk;

nydanyts 'amatt nyaakwiink
athttya.

Xamsheekwérots viithiik avaak;
Marxékavékts avathikm,
'amayk ooyéeyk.

you doctors,

and cure this one!

Cure this person!

This one is difficult,” he said.

“He is already lying here dead.

I will show and you will see.”

Then,

he grasped Marxékavék’s hands,
they say.

He thought about it.

Marxdkavék was still breathing,
they say.

“This person is not dead.

He is sleeping.
I will wake him up.”

Then,

then,

in (each of) the four directions,

he took a step,

as if he were walking.

He went back,

and he took a step,

as if he were walking.

He did it four times:

he went due north,

he went due west,

he went due south,

and he went due east.

He reached the salt water;

that (salt water) is what surrounds
the land.

A whirlwind came and got there;
Marxékavék was lying there,
and (the whirlwind) breathed on him.



Eeth6 shatpfittk lyaskyiik
av'éowk a'ét.

Kukwiimaatt-ts uuqasany aqask
a'éta.

Nyaaxdapk amank;

aqask avuuthiik.

'Amatt tsdamaly 'anydayk 'eta.

Marxékavék eethényonyts
atdaqok a'ét.

Kukwiimaatt-ts 'Tm,

“Mdanyts mashméam 'akér
mayémk.

'Akér mayémom,

athdm,

nyashamank 'athadtya.”

“'Aavényts nyatsakyiwm,

nyaanyiiménk,

'ashméxa lyaviim av'uuvaat,”

a'ét.

Marxékavékts a'fim.

“Kavaarak,

mapiypoava,”

a'eta.

Kukwiimaatt-ts a'iim,

“Mapiyash,”

a'ét.

“Nyaanyam,

xamsheekwéranyts avaak,

matséevk muumank athttya.”>

Pa'iipaanyts vathany uu'davek
avoondoxay,

“Kwas'eethéenyonyts ookavék
nyiinytapdoytontixa,”

a'itsk a'éta.

A Quechan Account of Origins

While his eyes were still closed he
stood up, they say.

Kukwiimdatt summoned the
thunder, they say.

It came from the west;

he summoned it and brought it there.

The whole world became bright,
they say.

Marxékavék’s eyes opened, they
say.

Kukwiimdatt said,

“You went on sleeping for a long
time.

You went on for a long time,

and so,

I woke you up.”

“A snake bit me,

and from then on,

I felt sleepy,”

he said.

Marxékavék said it.

“No,

you died,”

he said.

Kukwiimdatt said,

“You died,”

he said.

“At that point,

a whirlwind came,3>?

and it cured you.”

When the people heard this,

“Doctors might turn around and
kill us,”

they said, they say.
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“ 'Amshtathdavak av'oonéok
'athtiuva, 3%

uu'fitsk 'ét.

Uu'iitsk 'ét,

mashtathdavok vanyoonoéok.

%% %355

Mashtxdanyanyts matta'iim,

“Kaawits 'eetély avata'a!”

Xavashiium Kulyfi tsakuukwiitsk
'éta.’>’

“Kaathéntim athtim?”

a'itsk.

Alitstosaa,

makyik kandav alya'émk 'ét.

Xuuméar tsdamaly,

xuumaar tsdamoly aatspaatsk 'éta,

'anyaa kwashéntonya.

Sanyts'aakonyts,*°

sanyts'dakonyts wanymooyéts
alya'émk,*°

a'éta.

“Kaathuntik 'anaq6orak athtitum?”

uu'fitsk.

“Pa'iipda vatats 'uuwarak
va'oonéoxaym 'athtum.

Vathats ee'é kaaytiumk athutya

tsakwshényi!

Av'éow a'im,

nyeekwéevantik!”

Shtamathdavak 'ity4,

nyaanya.

Xuumaarts nyaatspaatsk,®!

makyik 'uukiduts alya'émk,

'alméts alya'émk.

Kukwiimaatt-ts a'iim,

“We are afraid,”

they said, they say.
They said it, they say,
(because) they were afraid.

The girls said to each other,%>°

“There is something in my belly!”

They asked Xavashiium Kulyfi,
they say.

“What is happening?”

they said.

They said it, but

she didn’t tell them anything, they say.

All the children,

all the children were born, they say,

on the same day.*®

The women,

the women didn’t like them,

they say.

“Why are they so small?”
they said.

“We wanted big people.

These have no hair

on their heads!

And when they try to walk,
they can’t do that either!”
They didn’t know, they say,
about that.

When children are born,
they’re not grown up yet,
they’re not tall yet.
Kukwiimdatt said,



“Xuuméar mooyéov
alyma'émontix4,*s2

makyik 'iipdtsa mashtoopéow
alynyaama'émok.”%63

Kukwiimaatt-ts pa'iipaa
tsuumpapam atséwtontik,¢*

a'éta.

Xawdaalyapaay awiim,

Xamakxav awiim,

Pa'iipda Kwaxamdalyony awiim,

Xeyké Taaxan awiim;

nyiitséwontik 'étoma.

Kaa'its makyik pa'iipda

alyaaxwélyts aly'émk athtuk 'eta.

Mattnyiiuundamaok.

Kukwiimaatt-ts 'amatt ka'ak,

aatsuumpapk 'et.

Masharayk.

Nyaaw{im,

'atskwardats aafim makyi athaw
aaly'ét.

Makyi atspak aaly'ét.

Kumastamxoéts pa'iipaa kaa'its
ashtum, 3%

oopdoy lya'émk,

a'ét.

'Atsaaytiu xanapaats 'amayk
nyiitsdam.

Xeyk6 Taaxananyts

Pa'iipda Kwaxmaalyanyts
satuukyéanyk 'eta.

“Vathats 'ax6tt alya'émash,”
a'ét.
Kumstamxéts a'fim.

A Quechan Account of Origins

“You won’t have any more
children,
if you do not know men.”

Kukwiimdatt made four more
people,

they say.

He did Hualapai,

he did Mojave,

he did a White,

and he did a Mexican;

he made them in turn, they say.

Some of them did not mix with the
(other) people, they say.

They were proud, they say.

Kukwiimdatt stamped on the ground,

he did it four times, they say.

He was angry.

When he did that,

there were fires everywhere.

They appeared everywhere.

Kumastamxé gathered some of the
people

and they didn’t die,

they say.

He put snow or something on top
of them.

The Mexicans

and the Whites ran away, they

say.

“This is no good,”
he said.

Kumastamxo said it.
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“Pa'iipda nyaamatséwk,
nyaamak,

nyiimashaafimk,

mawét.

Mootséwanyts 'axétt alya'ém,36°

nyaama'fim.”

Kukwiimdatt iiwdanyts 'aldayk,
'aldayk 'eta.

Nyaaw{im,

kwardanya tamaspétsk a'ét.
Oov'éowk,

'améayk nyioov'éowam.

Kukwiimadatt-ts 'a'{li xamaaly
xavikem ashtium 'et.

'Ashénti,

'anydavi aaxweshaxwéshk
awémk a'ét.>®°

Nyéanyanyts takavék 'axatt-ts
athot.

'Axatt masinyokts athot.

'Ashénontiny 'axaly dapk 'et.

'Axaly dapxaym,

waapoéorats athtiuk a'ét.

Waapdorany awiim,

'axatt masinyk awiim,

ashtium,

Pa'iipda Kwxamadaly nyiidayk
a'ét.

Kumastamx6ts

Pa'iipda Kwxamdaalyony

'ava kwatiinydamoly
nyaakxavom,

kaawits nyiioo'éeyoxa.

A'éxaym,

“You made people,

and after that,

you destroyed them,

you did.

The ones you made did not turn
out right,

that’s what you said.”

Kukwiimdatt felt bad,

(he felt) bad, they say.3"

So,

he put out the fires, they say.

It rained,

it rained on (the fires).3%®

Kukwiimdatt got two white sticks,
they say.

One of them,

he sent it spinning toward the east,
they say.

That one came back and became a
domestic animal.

It became a horse.

The other one he threw into the
water, they say.

As soon as he threw it in the
water,

it became a boat, they say.

He did a boat,

and he did a horse,

and he gathered them up,

and he gave them to the White
people, they say.

Kumastamxé

(told) the White people

that if they went into the dark
house,

he would teach them something.

But when he said this,



makyik nyiiuu'dav aly'émk 'eta,

uutsavéarak.

'Ompées,

'atsnyiiuuwfitsanya 'atdym awfim,

awitstosia

xalytuu'fishk 'et.

Kumastamxéts shiitamdulynya
nyii'fim;

“Nyiikakatspaatsk!”

a'fiket.

A'éxaym,

“Kavaarak.”

liwdanyts kaa'émom,

awits aly'émk 'et.

Kumastamxots,

matxa aspér —7!

matxa aspér 'apily aqésk.%”?

Nyaawiim,

Pa'iipaa Kwxamaalyonyts
satuukyaanyk,

'anyaaxdapk kaydamk 'eta.

Waapbor alyatiivok.

Pa'iipdanyonyts 'atsaaytiu
anawatan uu'avak 'eta,

'axdnyik amanom.*”?

Nyéaanyom,

'atsaaytu Eeth6é Kwatdarany
ootséwany,%*

Kukwumaatt-ts kats'ak;

'axaly aatsuupaxanyts,®’>

takavék 'iipaayk a'ét.
Ny&anya,
Xanamoéots athtium,
'Apénts athdum,
Kapétt-ts athium,
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(the Whites) didn’t listen to him,
they say,

and he didn’t get it done.

(They had) money,

they had many possessions,>”°

they had them, but

they were stingy, they say.

Kumastamxé said the names of the
clans;

“Drive them out!”

he said, they say.

When he said this,

“No,” they said.

They were uncertain,

and they didn’t do it, they say.

As for Kumastamxd,

a strong wind —

he summoned a strong hot wind.
Then,

the White people fled,

they went west, they say.

They were sitting in a boat.

The people heard something loud,
they say,

it was coming from the water.

At that point,

the things that the Blind One had
made,

Kukwiimdatt had kicked them;

they were the (things) he had
thrown into the water,

and they came back to life, they say.

These (things),

they were Duck,

and Beaver,

and Tortoise,
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Yaalaqts athdum,

uuthdutsk a'éta.

lishaalytsonyts eemétsonyts
shuunapandapk a'ét.*®

“'Anyéaats 'amshathéevotka'e.
Ookavék nyiinytatpéoyexa lyaviim,”
a'ét.

Kukwiimdatt-ts a'fim.

Kumastamx6

Kumastamxéts 'uutiish atséwk,

iipa atséwk,

awfik 'eta.

Nyaawiim,

pa'iipaa nyiishaattk 'ét.

Nyaaw{im,

mas'ée ashtiium,

atdpm.

Atépxaym,

matxavi uukayaamt.®””

Matxavi uukayaam,

'éxaym,

'atsayérats athtiuk 'éta.

“Kakyaam!”

a'fik 'eta.

Paliipda Kwa'aapanyonyts akyaam.

Akydam awétasaa,

'iipdnyonyts alyéshk 'et,

'atsayéroanyts 'avii lyaviitom
kwathttsony.

Pa'iipda nyiiwdanyts 'aldayk 'éta.

Tipats,

iipats aaviirom.

Tipa aaviir awim,

nyaamdam nyiirfsh a'im.
Kumastamx6ts 'iisdv uuxwiip
awim,*”8

and Goose,

that’s who they were, they say.

Their fingers and toes were
webbed, they say.

“I'm afraid.
They might turn around and kill us,”
he said.

Kukwiimdatt said it.

As for Kumastamxd,
Kumastamxo made a bow,

and he made arrows,

he did, they say.

Then,

he distributed them among the people.
Then,

he picked up some mud,

and he threw it, they say.

When he threw it,

he sent it to the north.

He sent it to the north,

and when he did,

it became a bird, they say.
“Shoot it!”

he said, they say.

The Cocopa person shot at it.
He shot at it, but

the arrow broke, they say,
because the bird was like a rock.

The person felt bad, they say.

As for arrows,

the arrows were finished.

They had finished off the arrows,
and so,

that was all, there weren’t any more.

Kumastamxé pulled up an
arrowweed, and so



'fisdvony tsatspatsk 'éta.>”°

Awiim awim,

pa'iipaa nyiiaatsooydoyk 'eta,38°

'iip4da ootséwonya.

Nyaawifim,

nyaaxaap kayaamk,

nyaayaak,

'aqwéaq mattatséwk 'et.

Kwatséan 'iipdanya a'im,

'agwaaqnya akyaaw 'im,

a'fik 'et.

A'éxaym,

“Kavaarak,” a'ét.

Shoopbowk 'éta,

Kumastamx6ts athdum.

Yaavapday 'Axwaanyeanyts
shamathiitk athtim,

shamathiitk athtim,

shalyaméknyi akydam 'eta.

Awéxdyom

'amattnyi apamk 'et.

Nyatsaqwély,

awiim,

aashkwaalyk athaw 'inyok,

Kumastamxots a'iim,

“Pa'iipda nyaamakwévats!

'Aqwdaq avany 'aviits ath6pake!”

a'fik 'et.

Vathény,

kuunéav avany,

a'fim,

Yaavapéay 'Axwéanyonyts 'aqwaaq
uukyéats av'aarak athtiuk 'eta.

Kumastamx6ts masharéyk 'et,

Yaavapéay 'Axwaanyonyts
uukayaamk akyémtan
kwathttseny.

Nyaanyiimank,

A Quechan Account of Origins

he took out an arrowweed, they say.

He did, and so,

he showed the person, they say,

(how) to make an arrow.

Then,

he headed west,

and as he went along,

he turned himself into a deer, they say.

He said to the Quechan man

that he should shoot the deer,

he said it, they say.

As soon as he said it,

“No,” he said.

He knew, they say,

that (the deer) was Kumastamxo.

The Apache didn’t know about it,
and so,

he didn’t know about it, and so,

he shot it in the hindquarters, they say.

He did, and right away

it fell to the ground, they say.

As for its hide,

he did it,

he tried to peel it off and take it,

and Kumastamxé said,

“You are a good-for-nothing person!

That deer is made of stone!”

he said it, they say.

As for this,

what it explains,

they say,

is why the Apaches always shoot
deer, they say.

Kumastamxé was angry, they say,
because the Apache had aimed at

him and shot at him.

From then on,
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iipadny awiim,
'uutiish awim,
Kwatsdan nyiidayk awiik 'et.

Nyaanyamaam,;
awfik 'et.
Nyiikamadan,
nyiis'filyk.

'Avii vatdyts 'améttk athiik
viithiik 'et.%!
Nydava 'uutiishts athtuk a'fim.

Kukwiimaatt-ts kwiixaaly
atséwontik 'eta.
Kwanymé atséwontik 'et.

Nyaany,

'axanyanyts awiim,

'axdnyonyts 'amattnya
atstiuttxaym,s?

'avii 'almétsnya atséwtk awitya.3®?

Avathium,

nyaanyiimank,

nyaany lyavfik;

'aviinyanyts 'almétsk,3

'amdy kaydamk athawk,3®

vanyaathawk.

Nyaany,

athtiu aly'émxaym,
'améttonyts lapalapk viithik.
Nyaanyamaamk 'et.

Kumastamxots —
'iipaa 'ashéntim,
sanya'dk 'ashéntim,
nyiishtum 'eta,

he did arrows,

and he did bows,

and he gave them to the Quechan,
they say.

That was the end of it;

he did it, they say.

As for the others,

he forbade it to them.

A big rock was coming out of the
ground, they say.
This was the bow, they say.

Kukwiimdatt made another flood,
they say.
He made another one, they say.

As for that,

that water did it,

that water pushed the ground up,
and right away,

it made tall mountains.

That’s what happened,

and from then on,

that’s what it was like;

those mountains were tall,

they went straight up into the sky
and there they were,

there they were.

As for that,

before he had done it,3s¢

the land had been flat.

That’s all, they say.

As for Kumastamxoé —

there was one man,

and there was one woman,

and he picked them up, they say,



pa'iipda avkoondbonya,

xdam kuuthtutsnya.
Ny&anya,

miivii nyiitsdam 'et.3%”
Nyikamdanonyts vaayaak,
'Avii 'Xa'atésh 'amayk oov'6tsk. 388
Nydavats Kumastamx6 a'fim,
“Nyiinykawik!”

a'éxaym,

ookavék

'avii nyiitséwat.

Oov'60wK,

'anyaa shaaxduk aatsuumpap
kayaam,38°

akwévat.3%

Kumastamxéts iishaalyony
uutstdaq aatsuumpdapk a'et.!

Nyaawi{im,

'axanyts asattk 'et.

Atsénk asattk a'ét.

'Améttonyts nyaartvantim,

Kukwiimaatt-ts pa'iipaa
'ashéntonti atséwot:3?

'Aakéoy Kwatsaan.

Xavatsaats uu'itsnya kaméank
athduk 'et.>

Kukwiimaatt-ts nyaavée
kaaytumk,3*

tosaa,

vatsiits uuvaak 'eta.’%

Vatsiik uuvaak 'et.

Eemé Kwalapaléap
Kwaxavshiu.3%

Nyéavom,

nyaanyiiméank,

Xaanyénya
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the people that were there,

the different ones.

These (people),

he put them on his shoulder, they say.
The others went along,

and they stood on top of '‘Avii Xa'atdsh.
These (people) said to Kumastamxa,
“Help us!”

they said, and suddenly,

he turned around

and he turned them into stone.

It rained,
it went on for forty days,

and it stopped.

Kumastamxé opened up his arms
four times, they say.

Then,

the water receded, they say.

It went down and receded, they say.

When the ground was dry again,

Kukwiimdatt made one more
person:

Old Lady Quechan.

She came from (the clan) called
Xavatsdats, they say.

Kukwiimdatt didn’t have a wife,

but

his daughter was there, they say.

He called her his daughter, they say.

Eemé Kwalapaldp Kwaxavshtiu
(Green Sole-of-the-Foot).>”

These (days),

ever since then,

Frog
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Xavatsdats a'fim 'itya.
'Axaly atspaam,
'axaly atspdam 'ét,

Kukwiimaatt lyaviik.
'Ava Kwatiinydamaly
nyatsuuvaayk 'et.

Kukwiimadatt-ts at6ly matxavik
nyiithik a'ét.>*

Xavatsaats tsala'ishk,

'avuuydanyi athik 'et.

Kukwiimaatt,

Kukwiimadatt 'atsardvok a'ét.

'Aka'dk 'fim atspamk,

atséraq aydaw 'fm.

Viiyaaxayk,

Xavatsaats avathikom,

apaask 'éta.

lishdalyom apdask.

Kavéely ayémk,
atsérag.

Xavatsaats nyaanyiimank,

aakavéek,

'amatt alyaxwélyk,

'amatt axavok.4%

Viiyéak,

Kukumaatt nyuuthik
alynyuuvatsnyi avdamk.

liy4a uutaqak,

awéxaym,

atséraq tsuumpdapk alyandalyk
'eta. 0!

Nyaaw{im,

takavék,

has been called Xavatsdats, they say.

She was born in the water,

she was born in the water, they
say,

like Kukwiimdatt.>*®

They lived in the dark house, they say.

Kukwiimdatt lay inside on the
north (side), they say.

Frog was naked,

and she lay by the door, they say.

As for Kukwiimdatt,

Kukwiimdatt felt sick, they say.

He staggered out,

intending to go and defecate.

As he went,

Frog lay there,

and he touched her, they say.

He touched her with his hand.

He went south,
and he defecated.

Frog started from there,

she turned over,

and she dug in the earth,

she went into the earth.

She went along,

and she got to (the place) where
Kukwiimdatt was.

She opened her mouth,

she did, and suddenly,

four pieces of shit fell into it, they
say.

Then,

she went back,



'avényi kaydamk,
axavok,
apdam avathik 'et.

Uuthdtsnya lyavfik,
xiiptik uuthdatsnya lyaviik. 4

Kukwiimaatt-ts atspak:
viithfik,
'avanyi alyaxavoak.3

Tsakwshanyonyts xwéshash 'im.

“'Aax! 'Aax!” a'étk viithiik
'etd. 04

liwdam soopéranyts namak a'ét.

Xavatsaatsonyts a'fim,
“'Ana'aya!
Kaawits 'aldaydm?'4%

“'Ats'ardavak,

'ats'ardavok,

kaathtuntik a'im 'ats'araavk?4%”
Kaawits awiim 'atsaravok?
'Akwé oov'6owoanyts awiim
'ats'aravam?

Matxa kwa'aldayanyts awiim
'aravam?

'Atsakwshats araavok,

'eetbts ardavak,

'iimaatt atdly ardavak,*®
'iiwdanyts ardavak,”

Kukuméatt-ts apdam,

tsakwshény tsawdamk,

'améatt nyamuushfitonya,

kwatsuumpapeanya,

athét.

Pa'iipdanyonyts nyaanyiitiivok
aakakydaavak,

A Quechan Account of Origins

she headed for the house,

she went inside,

she lay down and there she was,
they say.

She was just as she had been,

she was just as she had been before.

Kukwiimdatt reappeared:

he came along,

and he entered the house.

His head was spinning.

He came along saying “Aah!
Aah!” they say.*%

His own strength had left him, they say.

Frog said,

“Father!

What is wrong?”

“I am sick,

I am sick,

why am I sick?

What made me sick?

Did a raincloud do something so
that I am sick?

Did a bad wind do something so
that I hurt?

My head hurts,

my belly hurts,

my body is sick on the inside,
my heart is sick,” (he sang).

Kukwiimdatt lay down,

and he turned his head

to each place that he had named,
the four of them,

he did.

The people were all around him,
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kwas'eethée tsdamoly makyik
uumén alya'émxats athét.

Maxwdéanysnyts shaly'dy aytiush
kamémk,

iiwdanyi atsdam.

Maxwaa kwas'eethéets 'atsathtu
lya'émtosda,

uuxaymtosaa,

iiwdam uuwitsanya awét.*%

Kukwiimaatt-ts a'fim,

“'A'axoéttk vi'athiit
kwaytulyaviita'a,”

'éxayk,

'atsardvok thuautt 'fikata.*?

A'fim,

“'Atsavdamok 'a'iipayk
'nuvaantiytm.

'Anydaats 'aptiyxa.

Athoétosaa,

xaméera 'a'axottk,

takavék 'a'axéttxa.”

%k %411

Pa'iipdanyts shtamathdavak 'eta.

« 'Apﬁyaxa, ”
uu'itsanya.

Nyaanyiimank.
Oopoboyeny xiiptk tsaamank
athttya.

K% %412

“'Aptyk,” uu'itsenya,
shtamathaavak 'et.

Pa'iipdanyts*® shtamathdavak 'et.

but, of all the doctors, none could
cure him.
Badger brought cool sand,

and he placed it on his heart.
Badger was not a doctor,

he didn’t know (what he was
doing), but
it was something he did on his own.

Kukwiimdatt said,
“It seems that I am getting better,”

he said, and suddenly,

he was sick and it got worse, they say.

He said,

“It is impossible that I should keep
living.

I shall die.

It is happening, but

later on I will be all right,

I will be all right again.”

The people did not understand,
they say.

“I am going to die,”

that’s what he said.

It started there.
His death was the first one and
started it.

o8

“I die” is what he said,

and they did not understand it,
they say.

People did not understand it, they say.



Kaawits 'iim,
“'Aptyk,” 'fim 'itya.
Die,

then;

nyaanyi,

xiiptkts athtiuk 'eta.
Oopdboyenya.

Kukwiimaatt-ts xalyashntsk.
Xalyashttsonyts tashoonyots
xamaalyk.4*

%% %415

'Apénts nyuu'daly ashttium,*'¢

'amayk atsdatsk a'et,

xatsiurtam kwathttsany.

Avathiium,

pa'iipdanyonyts nya'dalytst
athutya.

Kukwiimaatt-ts Kumastamxé
aqask a'ét.*”

“Xuuméréey!*®

Kathiik!”

Uu'its nyaatsuumpapam,

a'avak.

Kukwiimaatt-ts kandavak,

“'Anydats vi'ayémam.*°

'Akéraly 'ayémutim. 4%

'Atsaaydu tsdamoly méany
nyaayxa.

Mavashawxa.

'Uuwitsxanya kaaviirak!

Nyoo'éeypa mayiumoak.”

“Nyaaytu tsdamoly 'uutartayk
'awiim.”

Xaanyéts a'im,

A Quechan Account of Origins

He said something,

he said “I die,” they say.
Die,

then;

at that point,

it was the first one, they say.
His death (was).

Kukwiimdatt sweated.
His sweat was white paint.

LR

Beaver got some clothes,

and he put them over him, they say,

because it was cold.

He did this,

and people have worn clothes
(ever since).

Kukwiimdatt called to
Kumastamxd, they say.

“Child!

Come here!”

When he said it the fourth time,

he heard him.

Kukwiimdatt told him,

“I am going to go away.

I am going to go far away.

I will give everything to you.

You will take care of it.

Finish what we were doing!

I have taught you and you've seen it.

“I will take care of everything
properly.”

Frog said,

”
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“Nyamdam apuiy atsémbk,

nyaaviimank 'asakyinyok
vi'ayémtm,”

nyaa'fim,

'amatt axwélyk,

maxak axavak,

a'et.

'Anyaats atspak vanyaathiim,
Kukwiimadatt-ts aptyk.

'Ava Kwatiinydamanya,

'Ava Kwatiinydam alyathik.

Tsakwshanyanyts 'anyaaxaap
shathémp.

Pa'iipda tsdamoly nyiishnyitsk
uu'fitsk.

Athotk,

ashmdam viithik aaly'itsk.

Xanavtsiipts a'fik 'et:*!

“Aptyk viithik,

nyaanyamaam,;

mattkwiishayts,

matxats,

nyaaviiménk tsavdamk
mashoopbéowsntiyum.”

Kukwiimdatt-ts apiy 'im
vanyaathik,

Xatalwény a'fim,*?

“Nyaanyamdaam.

M4éany alynyuutanak.

%% %423

Muutaraayk avmuuviaxa.

Muutara'tyk muuvaam,

pa'iipdanyts mooyd6ovoxa.

'Atsaaytu 'ax6tt mathduk,” a'im.

“Now he is almost dead,
and at this point I will run away,”

and saying that,

she dug in the ground,
and she went underneath,
they say.

As the sun was coming up,
Kukwiimdatt died.

The dark house,
he lay in the dark house.
His head was turned to the west.

All the people were silent.

So,

they thought he was sleeping.

Wren said it:

“He is lying here dead,

and that’s the end of it;

he is a shadow,

he is a wind,

and from now on it is impossible
for you to know him.”

As Kukwiimdatt was lying there
about to die,

he said to Coyote,

“That’s all.

I make you leader.

You will do it properly.

You (will) do it properly,

and the people will be watching you.

You must do good things
somehow,” he said.



Kukwiimaatt shoopbowk 'etd,
Xatalwényonyts iiwdany kwatsits
a'fim shoopéowk.***
Nyiikaméants nyaany lyavéek 'eta.
Shatoopéowk avoonoéok.

Xanavtsiipts a'fim,**

Xanavtsiip Xatalwény a'fim,

“ 'liwdany mathawotxa,

mashaqamk.

'Anyép 'iiwda mathawk
matsanyéxa.”

Pa'iipdanyts shatoopéowk
'étoma.

Xatalwényonyts Xanavtsiip
iiwaanya athawk,

taaxank athawk,

makyik Kukwiimaattony iiwaany
a'filya'émk.

Xanavtsiipts alynyiithtutsk 'et.*?”

Néaq a'fim av'6owk

alynyiithautsk.

“Kaawématank,

Xatalwénya,

Xatalwény,

Xatalwé oowéxanya
awiilya'émoxd,”

nyaa'fim,

iiwdam mattatskakwék a'im,*?®

“Iimaattony 'atathdulytsiyum?

'Athawk 'axaly 'atapuum?4*

'Atapémk 'aaviirm?”4%

“'Ataraak 'atapémtoxa.”*%!

Xanavtsiipts nyaamak 'Apénony
a'fim,

A Quechan Account of Origins

Kukwiimdatt knew it, they say,

he knew that Coyote was going to
steal his heart.

The others were like that too, they say.

They knew it.

Wren said,**

Wren said to Coyote,

“You will take my heart,

and you (will) be changed.

You will take (after) my heart and
follow (its example).”

The people knew it, they say.

They knew that Coyote took
Wren’s heart,

that’s what he really took,

he never did take Kukwiimdatt’s
heart.

Wren thought about it, they say.

He stood there in silence,

and he thought about it.

“Whatever he does,

Coyote,

Coyote,

Coyote won’t be able to do what
he is planning to do,”

and then,

he asked himself,

“Shall we hide the body?

Shall we take it and throw it in the
water?

Shall we burn it up?”

“We shall make a fire and burn it.”

Wren then said to Beaver,
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“'Ax'aa,

'ax'aa,

'a'fi 'ax'da matxa kaman
makaméxa.

Nydasi oov'étsam maytiuxa.*?

Oov'6tsk,

artuvak oov'6tsk,

ootanyéxats athtum.”

'Apénts tatkyittk,**

'Apénts eethéonyom tatkyittk
Vet.434

liyAanyom awf{im,

eeth6om awiim**

atsik a'ét.*®

Xanavtsiipts Maniish Aa'ar a'{im,
“Nydavi kaxwélyk,

kamuuvily kaxwélyk,

'aq6olak,

avlyéwk,

'ara'arak,

pa'iipaa lyaviik.

Tipaa lyaviik.”

'Aaytu,
'amatt uukipk,*’
'amatt uuktipk nyaatséwom,

nyaaviirom,
Xanavtsiipts a'fim
'Apén,

'Apén a'fim

tamaark aaviir 'im,
'iisdvom awiim,
nyaamak,

'a'fits xamoOkom,
aktpony aapétt a'im;

“Cottonwood,

cottonwood,

you must bring cottonwood logs
that come from the north.

You will see them standing over there.

They are standing upright,

they are dry and standing upright,

and ready to burn.”

Beaver chopped them down,

Beaver chopped them down with
his teeth, they say.

He used his mouth,

he used his teeth

to gather them up, they say.

Wren said to Ant-lion,
“Dig here,

and dig quickly,

(so that) it’s long,

and wide,

and deep,

(so that) it’s like a person.
(So that) it’s like a man.”

Well,

he made a hole in the ground,

he made a hole in the ground and
when he had made it,

when he was finished,

Wren said

to Beaver,

he said to Beaver

that he should fill it up,

using arrowweed,

and then,

with three logs,

he should cover the hole;



'a'fi xavikom awiim,*3®
aapar a'im,
aaparontixa.

'Apénts tsuumpaptan kamémk,***
'éta.

Awfi nya'im,

xamoOk dampk.

'A'fi vathany,

'Apénts nyikamaananya awfim:*4°

'amayk atsdatsk.

Tisdv awintik.

'Avé tiinydam 'avuuydats
nyiirfish a'fim.**

“Makyik 'uutaqak*+?

iimaattony 'athaw1?”

a'ét,

Kumastamxots.

Kumastamxéts Marxékavék
tsakakwék. 43

A'fim,
kavéevily awém 'Tm.

Xanavtsiipts nyaa'fim,

“'Anykaa'its matxdvik
'amaantom 'athtim,

nyaanyik mawémtoxa.”*4

Xanavtsiipts a'fim,

“Kuukamnaawk kathawk!”44

a'ét.

Nyaauuthdawk,*#

iishdalyom uuthdawk,

iimAattonya iishdalyom
uuthdawk.

A Quechan Account of Origins

he should use two (more) logs,

they would be at the end,

and (two more) would be at the
other end.

Beaver brought only four logs,

they say.

He did, and then,

there were three remaining (to be
brought).

As for these logs,

Beaver used the rest of them:

he piled them on top.

He also used arrowweed.

The dark house had no door.

“Where shall we open it up

in order to take out the body?”
he said,

Kumastamxé (did).
Kumastamxé asked Marxdkavék.

So,

they decided to take (the body)
out on the south side.

Wren said,

“Some of us come from the north,
and so,

you should take it that way.”

Wren said,

“Lift him up!”

he said.

When they picked him up,

they picked him up with their hands,

they picked up his body with their
hands.
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Vuu'aats aa'ashéntim,

vuu'aats aa'ashéntim laak a'im,
matxavik ayém,

ookavék tsamiim.

'Ava atély oondo lyaskyiik.

Kumastamxo,

Kumastamx4ts matxavi
kwathawanya uutaqok awét,

makyik nagdm aly'émak.

Nyaanyiimank,

laak 'fm,

matxavik shathémp,

ookavék tatsénk,

awim.

Nyéanyom,

uukaydamk ldak uu'itsak,

aatsuumpapk,

nyaathium,

nyaawiim,

tsakwshénya kavéely
ooshathomk,*4°

aa'ampk,

'a'fi ootséwanya,

nyaawfim,

'a'fi ashttum,

awim,

'a'fi ashtium,

'iisdv ashtium,

nyaawiim,

'amayk atsiatsk.*>°

'Atsaaytiu tsdamoaly uulyaviim
viithdwat.*!

Tosaa,

'a'daw kaaytdumak.

One step,

they took one step,

they took him towards the north,

and they put him back down.

They were still in the middle of the
house.

As for Kumastamxa,

Kumastamxé opened the (side)
that was on the north,*¥”

without touching it at all.**®

Starting there,

they took a step,

they headed north,

and they put him back down,

they did.

At that point,

they took him one step in that
direction,

they did it four times,

and then,

when they had done that,

they turned the head to the south,

and they laid him face down,
on the pyre,

and then,

they gathered wood,

and so,

they gathered wood,

they gathered arrowweed,
and then,

they put it on top.

They got everything ready and
there it was.

However,

they had no fire.



Xanavtsiipts Xatalwénya
'anydavik ooshathémp,

ooshathémpom,

'a'dw arda aydaw a'im.

Kanaavak 'im,

“Kamuuvily kavéshk!”

nyéasik ayémk.

'Amatt nydanyonyts nyiivak
athitya,*?

Kumastamx¢ iishéalyi tsaydq
nyamtsasvém,

'atsaaytunya,

'amay,

'améynyi tsasvém.

Xatalwény,

Xatalwényts nyiiuuvdam aar
aly'émk avuuvaak.*:

Xatalwéts viiydanyok —

'anyéa atspak siivam,

nyaanyiimank** —

'anyda tsuupaknyi avdam.

Tagshataqgsh a'im,

aatsuumpapk,

aatsuumpapanyam ataqshok
avdamk.*®

Aa'arony,
'aaytiu xamdaalyts apomk viivam,
nyéanyily aanakt.

Voonéoxaym,

Xanavtsiipts sanyts'dak xavikom
a'fim

'a'aw arda atséwk.

Nya'ashénti Xalyasmots,
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Wren sent Coyote to the east,

he sent him,

so that he could get fire.
He told him,

“Run fast!”

and he went over there.
That place was there,

where Kumastamxo had spat in his
hand and rubbed it,

that thing,

the sky,

he had rubbed it against the sky.

As for Coyote,
he didn’t want Coyote to be there.

Coyote went along —

the sun was coming up over there,

it was rising from there —

and he reached the place where
the sun was rising.

He jumped,

he did it four times,

and on the fourth time he jumped
and got there.

As for his tail,
something white was burning there,
and he rubbed his tail in it.

There they were, and suddenly,
Wren said to two women

that they should make a fire.
One of them was Fly,
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'ashént Xalyasmo Kav'ash6o
a'fim amdlyk,*¢

nyikuuvaantinyanyts.

%% %457

'Atsaaytu,

iisdv 'a'finya athawk,*®

'eeth6o awintik,

nydany awiim,

shaaxwérak avoondot.

'Ashéntots awéxaym,

nyaanamakam,

kwanyaméts,

nyiikuuvéantinysnyts awinypatk
'et.

Maéaam,

ardaw 'im viivaxaym,**

'atsaayuu,

'eeth60*® —

'a'dwonya,

'eeth6ony athdwk nyiitsdatsk
a'ét. !

Ashtium nyiitsdatsk a'fim.

Kumastamxéts a'iim,
nyaany uutsiawk,
'a'dw araa atséwoxa.
A'fim,
nyiiuukanaavok.*62

Kwaattuly,

nydanyi 'eeth6ony athawk,*3
awiim,

taraat,*6

'a'dw aatapdlyak.*6®

'A'aw aatapalyam araak.

and (the other) one was named
Blue Fly,

the one who was around there too.

Well,

they took arrowweed and wood,

they used willow again,

that’s what they used,

and they went on drilling them
together (to make sparks).

One of them did it, and right away,

when she quit,

the other one,

the other one who was there did it
in turn, they say.

Finally,

when it was about to burst into
flame,

well,

willow —

as for the fire,

they took the willow and put it on
(the sparks), they say.

They gathered it and put it on (the
sparks), they say.

Kumastamx¢ said it,

(he said) they would do that,
they would make a fire that way.
So,

he explained it to them.

As for Chuckwalla,

at that point he got the willow,
and so,

he set it on fire,

he lit a fire.

He lit a fire and it blazed up.



Ayaak,

nyaayéak,

kavéely,

kavéely athtum,

nyaavik athdum,
kwaaxwiirnyi,

nyéanyi xiiptk aatapélyk.
Viiwaamk,

viiwdamk,

aakwiink,

kwaaxwiirnyi aakwiink,
viiwaanyok,

kavéely,

kavéely 'anyaaxdap kamémt.
Awintik,

taraantik,

Xatalwéts atdgshatdgsh a'im
takavék,

athéxaym,

aa'dranyts apémk,

apémam,

ataqshok sanyaayéak,*¢®

'a'dw atséwonya avaamk.

Nyaavaamk,

masharayk,

aa'ar kapémonyts maspat.

Avathtium,

aa'ar kapaarsnyts nyiily av'aarsk
athépoka.

“Koov'6tsk kaakakyédavak!”
uu'fitsk 'eté.

Pa'iipdanyts uu'fitsk.

“Atagsh a'im avuuvéaak athitya!”
nyaa'itsam,

aakakyaavak,

A Quechan Account of Origins

He went along,

and as he went along,

in the south,

it was in the south,

it was over here,

in the corner,

he lit it there first.

He went along,

he went along,

and he turned,

he turned the corner there,

and he went along,

and in the south,

he brought it into the southwest.

He did it again as he had done before,

he set it on fire again as he had
done before,

and Coyote came bounding back,

he did, and right away,

his tail was burning,

it was burning,

and he went bounding along,

and he reached the fire they had made.
When he reached it,

he was angry,

and his burning tail went out.

For that reason,

the tip of his tail is always black.

“Stand surrounding the fire!”
they said, they say.

The people said it.

“He is about to jump!”

they said,

and they surrounded it,
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'a'aw ardanya aakakyaavok
oov'6tsk 'eta.

Axav xalyaviim,

Maxwaats

Xuumirts

'ona'éntanak avoondot.

Xatalwényonyts 'amay
ataqshak,*®”

'amdym damk amékaly av'6ow.

Kukwiimdatt iiwdany athdwk,
iiydanya,

iiydanya,

iiydanyom athawk.

Nyaathtum,

nyaatagshontik takavék athtiuk 'ét.
Avéshtank,

kavéely 'anyaaxdapk alyayémt.*®

'Ats'6orts,

'Ats'6or uu'itsnyonyts pa'iipda
avésh nyiikwandamts.*°

Nydanyi,

a'fim,

Xatalwény tavéerak,

a'ét.

Nyaawéxaym,

Xatalwényonyts

'Ats'6ornya nyiikdamk awim,

namék 'et.

Namak,

alynamaék 'eta.

AthGum,

siiyaak,

makyik av'éow aly'émk,
'ét.

they stood surrounding the burning
fire, they say.

It was possible for him to get in,
(because) Badger

and Squirrel

were very short.

Coyote jumped over them,

he went right over them and
landed behind them.

He picked up Kukwiimdatt’s heart,

in his mouth,

in his mouth,

he picked it up in his mouth.

Then,

he jumped back over them, they say.

He really ran,

he went away to the southwest.

Hawk,

the one called Hawk was the best
runner.

At that point,

they say,

he chased after Coyote,

they say.

When he did,

that Coyote

outran Hawk, and so,

he left him behind, they say.

He left him behind,

he left him behind there, they say.

So,

he went along,

and he didn’t stop anywhere,
they say.



Xattpaa 'Anyaa nyamatt avaamtank,
nyaavaamk,

nyaavdamk,

iiwdanya,

'améttnyi tsavéowk.*70

Saa

nyamaam,

as6ok avoondok 'et.

Iiwaa,

iiwdanyonyts,

kwiiwdanyonyts 'avii 'améets
athét.*”?

Nyaanyiimank,

'Avii Kwa'axas 'im ooshéeyk
a'et.*7?

Nyaanya,

kwa'axasonyts iiwdanyik athiik
athtduk 'et.

%% %473

Xatalwényonyts kwiiwdanya
as6ok,474

nyaaséom,

iiyaanyonyts anyiilyk,

a'ét.

lipalyonyts 'axwéttk,

nyaaxwétt lyaviik 'ét.

Nydavats ardak apomk,

1

a'ét.
Kumastamxéts a'im,
“Xatalwé,

Xatalwény pa'iipda nyaakwévats
athtum.*®
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He reached Maricopa territory,
and when he got there,

when he got there,

as for the heart,

he put it on the ground.

But

that’s all,

he went about eating it, they say.

As for the heart,

that heart,

that heart of his became a high
mountain.

Starting then,

they named it Greasy Mountain,
they say.

That (mountain),

its greasiness comes from his heart,
they say.

Coyote ate his heart,

and when he ate it,

his mouth turned black,

they say.

His tongue turned red,

it was as red as his blood, they
say.

These (parts of him) blazed up
and burned,

they say.

Kumastamxé said,

“Coyote,

Coyote is a good-for-nothing
person.
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Makyik 'iipaa lyavii lya'émk,”
a'ét.

“Nyaanyiiman,

yaakapéttk avuuvéaxa.

Makyik 'atskiiyii lya'émk,

nyava kaaydumontik,”

a'ét.

Nyaanyi uuvaak,

aashuuthulyk,

'aviinyi uuvaak.

'Aaytu 'Ak'aly uu'its avoonéom,
nyaanysm takyéevok aashmatsk 'et.
Uuksardaviyd amuly 'et.

Xatalwényts tsakwshdly yaakapéttk.

Vatsiits avuuvaam,
nyaany athaw 'etk avuuvaak,
mattshakyév a'im.

'Anydaats viithikem,
mashaxayts uuvaam,
aytuk 'et.

Kapétt alyuuvaam.

%% %476

Makyik namak a'éxaym,
nyeekwévak a'ét.
Mashaxdyonyts athawk viiwéak,

'amdy alytakxavok 'et.

Xatalwény maytu lyaskyfitoxa.

Nydanyi Xaly'dnyom uuvam
maytutaxa.*””

He is not at dall like a man,” he
said.

“From now on,

he will be wild.

He will call no-one his friend,

and he will have no house,”

he said.

There he was,

sneaking about,

there he was in the mountains.
Something called Jackrabbit was there,
and that’s who he slept with, they say.
He named him Uuksardaviyii, they

say.

Coyote was crazy in the head.
His daughter was there,

and he was going to take her,
he was going to marry her.

One day,

a young woman was there,
and he saw her, they say.
She was in the dense brush.

He couldn’t leave her,

and that was the end of him, they say.

The young woman took him and
went along,

she took him up into the sky, they say.

You can still see Coyote.

You can see him there with the
Moon.



Pa'iipaa tsdamoly aviitiivok 'eta,

'atsaaytiu apOmk uuvaxaym.

Kwa'uukdutstananyts iiwdanyts
'atslaytstank a'ét.*’®

Nyéava aalyuuthtutsk;*°

ooy6ovxayk 'im,

“Nydany 'alyavéexa,

'anydavi kwiiydanya.”*8¢

Athoétosaa,

makyipats uumitsnya shoopéow
alya'émk 'eta.

Kwatsdan 'iipdanyonyts xiipik
amiim 'et4.*!

Xan'aavaa a'fim amulyk 'et.*®

Amiim,

tshii tshii a'fik 'et.

'Aandalyts viiv'é6owm,

nyéany alyavak uuvak 'eta.

'Amattnya aytuk.
Nyaaytuk,

malyqé taanawk a'ét.*%*
Taanawk thuutt a'ét,*s>
anaw alya'émk 'et.
Nyaa'intik,

Xworar xworar a'im,
avuuvak 'et.*®

'Atsaayuu,
'eethdots oov'6owm,
nyéanyily avék a'fik 'et.

Nydaanyanyts,
mapisa,

A Quechan Account of Origins

All the people were sitting around
it, they say,

while the thing was burning.

The oldest ones felt very bad, they
say.

They thought about (the funeral);

as soon as they saw it, they said,

“We will be like that,

one of these days.”

However,
none of them knew about crying.

That Quechan man was the first to
cry, they say.*®?

He was named Xan'davda (Cicada).

He cried,

he went “Tshii tshii,” they say.

A mesquite tree was standing there,

and that’s what he was sitting on,
they say.

He was looking at the ground.
As he looked,

he raised his voice, they say.
He raised it a little more,

but it wasn’t loud, they say.
He did it again,

he went “Xwdérar xworar,”
there he was, they say.

Well,

a willow tree was standing there,

and that’s what he was sitting on,
they say.

As for that one,

nowadays,
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nyaavatdnom,
xavashuuk athiuk 'et.*8”

Pa'iipda tsdamaly tsaamank
matsats'fim.

'Atsaaytiu tsdamoly matsats'iim:

matxanyonyts amiim,*®

'amdyonyts amiim.

Kumastamx6ts taandwk
tsaqwérak '{m:*°

“Nyaavi nyaaméank,*°

'anyaké 'ana'dy 'atstsuundalyk
'atham.

Pa'iipda tsdamoly xaméra
nyaany lyaviinypatxa.*!

'Amaawii,

'amaawii kuuménany,

nyéany a'itsapatxa.”*?

Nyéany alynyuuthiutsk
avoonodok athtiuk 'étoma.

“Nya'uumdaananyts oopéoyk,*

oopdoyam,*%

pa'iipaa tsaamaly oopboyxa.

Pa'iipaats aatspaatstom,

voondonyak,

oop6oy,

oopdboyaxa.

Athtulynyaa'ém,

pa'iipaats 'atdyk mattapéexa.

Athéxaym,

pa'iipdanyts ashmiaw nyaa'im,

pa'iipda kwanyamé 'améyk athik
ashméxa.

Xalyavimtom,

pa'iipda makyipoats 'améayk
matséraqtoxa.”*%

at this (time),
he is green, they say.

All the people began to cry.

Everything cried:

the wind cried,

and the sky cried.
Kumastamxé spoke louder:

“Because of this,
we (must) lose our fathers.

All people in the future will be like
that too.

Our relatives,

and the descendants of our relatives,

they will do that too.”

That is what they were thinking
about, they say.

“Our descendents will die,

they will die,

all people will die.

People will be born,

they will be here for a while,

and they (will) die,

they will die.

If it didn’t happen,

there would be too many people.

And then,

if people wanted to sleep,

they would have to sleep on top of
other people.

And perhaps

some person would shit on you.”



Nyuu'davak oov'6tsk,

pa'iipaa tsdamsoly ee'ény aatskyitt.**
'Atsaaytu,

malyxénya —

malyxtyk nyaathium,

nyaany aakyittk,

nyaawitsak,

ashtium,

'a'awoaly aapaxk 'et.

'Agqwdaaqts

'Ak'alyts,

Xaly'awts,

Maxwét,*7

aa'artsonya aatskyittk
ashtum

'a'awaly aatspaxk 'et.
Nyaanyiimank,

aa'arony —

aa'dronyts aatspdats 'éxaym,

nyaakwéevak 'et.

Talypé,

Talyp6,

nyaanyts 'ashént-tank,*®
aa'arony 'aqéolom namék athutya,
aa'ér dartsom kwathttsony.

Xamsheekwérts viithiik,
nyaanyi uuvaak athduk 'eta.
Pa'iipdatsanyts alyapdam
alyuuthtutsk,
Kukumadattenyts atspak 'im,

uuvaak athtiuk kwaytu lyaviik.

“Kavaarak,”
a'fik 'ét.

A Quechan Account of Origins

They stood there listening,

and all the people cut their hair.
Well,

their feathers —

if they were feathered,

they cut those (feathers),

and when they had done so,

they gathered them up

and threw them into the fire, they say.

Deer

and Jackrabbit,

and Cottontail,

and Bear,

they cut their tails off

and gathered them up

and threw them into the fire, they say.

After that,

their tails —

when they wanted their tails to
grow out again,

they couldn’t, they say.

As for Roadrunner,

Roadrunner,

he was the only one,

he left his tail long,

because he needed his tail.

A whirlwind came up,

and it stayed around there, they say.

All the different kinds of people
mistakenly thought

that Kukwiimdatt was about to
appear,

for it seemed to them that he had
stayed around.

“No,”

he said, they say.
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Kumastamxots.

Vathany,

'atsaaytuts,

xamsheekwér kwas'eethéets,”
nyaa'fim.

“Makayaamk,

xiipan uuvaaxa.

Athoétoasaa,

pa'iipda maytu alyma'émxa.
Ampéttk viithAwm maytutxa.”

Nyaa'{im,
aashvaarak 'et:

“Matxanyonyts av'dak uuvaak,
av'dak uuvaak,

matxanyts av'dak uuvaak,
av'dak uuvéak.”*%

Nyaa'éxaym,
pa'iipdanyts tsdamaly,
pa'iipdanyts tsaamank

matsats'{im,>%
a'ét.>!

Kumastamxéts a'iim,>°2

“Xanavtsiipts makyik vashaw
'ax6tt aly'émash.

Nydaaviimank,

'iiwdam 'atsaavéshxa.

Tsdamaly 'atsaavéshxa.>0?

'Anydats iiwdam 'a'dshéntk
'atsaavéshxa.”>%

Xaanyéts 'amatt maxak axwélyk

uuvaaxayk,
a'ét.

Kumastamxé (did).

“As for this,

this thing,

it is a spirit wind,”

he said.

“It will head straight for you,

and stay very close.

However,

you won'’t see anyone.

You will only see that there is a
cloud of dust.”

Then,

he sang, they say:

“The wind is traveling around,
it is traveling around,

the wind is traveling around,
it is traveling around.”

When he said it, right away,
all the people,
the people started to cry,

they say.

Kumastamx6 said,

“Wren did not take care of
(things) well at all.

FErom now on,

I will run things myself.

I will run everything.

I will run things by myself.”

Frog was digging underground,

they say.



liwdanyts aptiym
mashathéevak.5%

Nyaa'dvom,

nyaa'dvam,

nyaa'dvak a'fim,

atspak.

Atspék,

iiyda uutdq,

tsalyéq;

taaytush a'{fim,>®

apémk uuvatom kwathitsony.

'Aaytu atséergonyts 'apilyk
uuvaxayk,>”

nydanya améaam.>%

Nyaany amdaam athdtya.

Amdam athttya.>*

Athoétasaa,

'atsaayuu,

matsats'iim,

nyiixiu kwa'itsonya nyaa'avak.

Takavék,

'amétt axwélyk atséntontik
'etoma,

pa'iipdanyanyts ooybovak

tatoopdoy xalyavim.

Tsuupédkenyts aatsuumpapk 'et.>1°

Siiydanyak,>!!
'améttom athiik atspékata,

atspak aatsuumpapk.

Xiipikonyts 'Amatt Kaxwits
a'fim,

'ashéntots Shamkoét Kavée a'intik,

'ashéntits 'Avii 'Ax'4a a'iim,
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She was surprised and afraid.

When she felt it,

when she felt it,

when she felt it, they say,
she came out.

She came out,

and opened her mouth,
she let it gape open;

she wanted to let it cool,
because it was burning.
The shit had been hot,

and that’s what she had eaten.
That’s what she had eaten.
She had eaten it.

However,

well,

they were crying,

and she heard the ruckus that they
made.

She went back,

she dug her way down into the
ground again, they say,

(because) those people (might) see her

and they might kill her.

There were four places where she
came up, they say.

She went along,

and she came up out of the
ground, they say,

she came up four times.

The first (place) was called 'Amdtt
Kwaxwits,

one was called Shamkot Kavée,

one was called 'Avii 'Ax'da
(Cottonwood Mountain),



136  Xiipuiktan (First of All)

'ashéntits 'Avii Xaanyé a'intik.

Nydanyam athiik atspak
aatsuumpapk.

'Avii Xaanyé,

nydanya,>?

Xaanyényonyts,

nyadnya Xaanyénya 'avii atséwk
athutya.

'Avii mattatséwk.>

'Aavé Taaxants

'axé sa'ily alyuuvda alyaskyiik,

a'ét.

Mashathéevak,

pa'iipdanyts avaathfik athawk
kaawémts xalyaviim,

oowéeyts xalyaviim,
Marxékavék tsakyiwom.

Vuutdyenyts thtutt a'étank,

avanyaathtium,

'améatt —

'amatt kwa'ora'éra nydany —

aakwiin aa'ashéntok athéxats
athot.>s

Pa'iipdanyanyts mashtathdavak 'et

xalyavimtom

'Amdy 'Aavétanyts aafimk
atspaam,>®

thtutt 'im viithiixay,

'amattnyi athiik>”

nyiitatpéoy xalyaviim.>®

Mashtathdavok a'éta.

and one was called 'Avii Xaanyé
(Frog Mountain).
Thus she came up four times.

Frog Mountain,

as for that,

that Frog,

that Frog got turned into a
mountain.>'®

She turned into a mountain.

Rattlesnake

was still staying in the ocean,

they say.

He was afraid,

(because) people were likely to
come and take him and do
something to him,

they were likely to do something to him,

(because) he had bitten
Marxékavék.

His size was really increasing,

and because of that,

the earth —

that whole round earth —

he could wrap (his body) around
it once.

The people were afraid, they say,

(because) it was possible

that Sky Snake (might) somehow
appear,

and get bigger and bigger,

and come onto the land

and kill them.

They were afraid of him, they say.



Kumastamxéts a'iim,>°

“Xalyavimtom

atsénk

'atsiirdav kamétox4.5°

Athtu,

pa'iipda kwanyamé atséraq
amaam,

Xaanyé uuwitseny uutsdawk.” 52!

Vanyaathtium,

Kumastamx6ts 'Amdy 'Aavéta
taply a'im.522

“'Uuqéasam,

nydavi 'Axaavoolypé avaatxa,”

a'ét.

Kumastamx6ts a'fim.
Nyaanyiimank,

'anyaats nyiikamanany 'awéxa,”
a'ét.

Kumastamxéts Xalytétt a'fim
ayaak

'Amdy 'Aavéta a'fim
'Axaavoolyp6 avaaxa.>*

Pa'iipaa,

pa'iipdats 'atsardavok avathikm,*
nydany uumén a'fim.

Nyéanyi,

Xalytott-ts maxdk axdvat,
takavék.>2¢

“'Amdy 'Aavétats a'fim,
avathiixa lya'émk a'fim,”%?

a'ét.

Ayaak,
'Amdy 'Aavétanya
uukanaavom>®?®

A Quechan Account of Origins

Kumastamxo said,

“Perhaps

he will come down

and bring diseases.

Or,

he (might) eat another person’s
shit,

he (might) do what Frog did.”

For that reason,

Kumastamxé decided to kill Sky
Snake.

“We will summon him,

and he will come here to Water
Housepost, >3

he said.

Kumastamxé said it.

“From now on,

I will do the rest,”

he said.

Kumastamxé said to Spider

that he should go

and say to Sky Snake

that he should come to Water
Housepost.

Someone,

someone was lying there sick,

and (Sky Snake) could cure him.

At that point,

Spider went into the area below,

and he came back.

“Sky Snake says,

that he won’t come,”

he said.

He went,
and he told Sky Snake
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pa'iipdanyonyts aptytoxa

muuvilyk viithfi alynyaa'ém.

Kumastamxéts a'iim,

Xalytéttony a'fim.

Xalytéttonyts viiyaak,

nyaanya kandavom,

'Amay 'Aavétats a'fim,

“Kwas'eethéets 'ath6tom;

'oowéxats athttya,”

a'fik 'et.

“'Aafimk 'ayaatxa,

'ashoopdowas 'athotk.

Muuwfitsxany 'ashoopéowk,”
a'itya.>30

“Athotasaa,

'atsaaytu 'ashéntom 'akwakyaavexa:

'Atathits katawaak!

Nyaakawiim,

'anéqam kashtium,

nyiiuuvats aatsuumpapom katsdam

nyam'ooyémxanya.

Xalyavimtom

matsdam 'apty xalyaviim,”

a'eta,

@

akor alyavatom kwathttsony.”

'Amdy 'Aavétats xiipik
alyuuvdamenya avdamxayk,>3!
'atathits 'atayk thiutt 'et4,

tsdamoly uumaxats athtiu lya'émt.
“Alynyi'athdutsxay,
'ashoopéowash.

Nyaanyamdaam.

Nyatatoopdoy a'fim awétk awitya.
'Aaytiu 'uuméxa nyaavi

atsdatstom kwathitsony.>*
Athoétasaa,

that the person would die

if he did not come in a hurry.>*
Kumastamxo said it,

he said it to Spider.

Spider went along,

and told him,

and Sky Snake said,

“I am a doctor;

it is my duty,”

he said, they say.

“I will go anyway,

even though I know about it.

I know what you will do,” he said.

“However,

I will ask for one thing:
Grind corn!

Do that,

and take a little,

and put it down in four places
along my path.

Perhaps

I might get hungry,”

he said,

“because it is far away.”

When Sky Snake reached the first
stopping place,

there was a lot of corn, and more
and more,

and he could not eat all of it.

“I thought about it, and immediately

I knew.

That’s all.

They did it intending to kill me.

They put things here for me to
eat.>®

However,



'aafim 'ayéatxa,

'oowéxats athétom kwathttsany.”
Xalytétt-ts a'fim,
“Mamuuvilyaxa.
Pa'iipdanyonyts apliiytoxa
mathtulynyaama'émam.”
A'éxaym,

'Amdy 'Aavétats masharéyk 'et.
Aa'drony sélol awiik 'et.
Kwandwonyts uuqds lyaviik 'ét.
'Amatt amp6ttk athdum,

uurdv mattapéek atho6tosaa,
'Axaavoolyp6 avaamk a'ét.

Pa'iipaa,

pa'iipaa tsaamaly,

'ava kwatiinydamoly kwatfivanyts —

'Amdy 'Aavétanyts tsakwshd
tsuumpdapk athtuk 'ét.

Kumastamxo6ts 'ashéntok nyiivak
uuvak,

aatooqwérak,

'avéanyi alyavak uuvak 'et.

'Amdy 'Aavéts 'avany axwiitsok
'ét.534

“Pa'iipdats nyiirish 'im viithawk.

Pa'iipaats nyiirish a'fim
nyaathtuva,”

uu'iits,

pa'iipdanyanyts.

“Pa'iipda 'atsaravots alyathik,”

a'ét,

'Amay 'Aavétats.

“Ma'émpak,”

uu'fitst,

pa'iipdanyanyts.

“Athtium,

athétesda
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I will go ahead anyway,

because it is my duty.”

Spider said,

“You must hurry.

The person will die

if you don’t.”

When he said this,

Sky Snake got angry, they say.

He made his tail rattle, they say.
The noise was like thunder, they say.
The land was dusty,

and there was a lot of lightning, but
he reached Water Housepost, they say.

As for the people,

all the people,

the ones that were in the dark house —

Sky Snake had four heads, they
say.

Kumastamxé was the only one
who stayed there,

he was with (Sky Snake),

he stayed in the house, they say.

Sky Snake smelled that house, they
say.

“There is no-one there.

There is no-one,”

they said,

the people did.

“There is a sick person in there,”
he said,

Sky Snake (did).

“You are right,”

they said,

the people (did).

“It is so,

but
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aly'uuthdtsk
méanyts ma'ashéntik avmuuvaaxa,>*
'ayétsats aly'oonboxa>*®

nyamathiik matséev nyaam'fim.
Nyaany athdum,
'aatspdatstok 'athitya.”

Kumastamx6ts 'ava at6ly
av'6owk,

'anyaaxdapk —

'anyaaxdaap axkyéek

'ava shoopéttony nyikavétsnya.>>”

Awétk,

'amattony ashtium,

'ava atonyi atsdatsk 'et.

Nydaava awiim
pa'iipaats nyiithik lyaviim.53®

'Amdy 'Aavétats

tsakwshénya —

tsakwshénya 'avuuyéaly takxdav
a'fim,

nyaakwévak.

Tapéttk.

Kumastamx6 awiim

'avuuydanyonyts avalyéwk
thautt 'ét.

'Amay 'Aavétanyts kaawits
axwiivom a'avak 'et.

Ny&anya,

Kumastamx6 axwiivom a'avak 'ét.

Tsakwsha kwatsuumpapnya
'avaly alytakxavoak 'et.

Uuwits aa'ashénti awiim,

Kumastamx6ts tsakwshé
kwatsuumpéapanya aakyittk,4

malyaqé kamaén,

we thought

that you would want to be alone,

and (we wondered) whether we
should be here

when you came to doctor him.

That is (the reason why)

we came outside.”

Kumastamxé stood in the middle
of the house,

and to the west —

he crossed to the west side

of the winter house that was there.

He did it,

he picked up some dirt,

and he put it in the middle of the
house, they say.

He did this

to make it seem like a person was
lying there.

As for Sky Snake,

his heads —

he tried to put his heads through
the door,

but he couldn’t.

It was blocked.

Kumastamxé did something

and the doorway got wider.

Sky Snake could smell something,
they say.

As for that,

he could smell Kumastamxd, they say.

He pushed his four heads into the
house, they say.

With one act,>*°

Kumastamxé cut off the four
heads,

he started at the throat,



nyaatskyittk 'et.>*

Nyaaw{im,

atadgshak

mat'ar avdam.

Tsakwshéany,

tsakwsha kwatsuumpapnya,
atély athaw alyaskyiim,
'avényily.

'Ashdak nyuuwitsony athdwk,
pa'iipdany nyiiaatsooyo6oyk 'et.

“Pa'iipda 'atapiy,” nyaa'fim.

“Vathany kawiim!

Kawim!”

Avathtm.

Nyaanyiimank,

pa'iipdanyonyts 'ashdak
tsatsuu'ily av'dark athépka.

Atépk,

'amdayaly awémk,
atsénk viithiixaym,
qatt awiim athawk 'et.

Kumastamxots a'fim,
“Nyamaam.

'Amay 'Aavétats apliyam,>+2
kwanyaméts oopdoyontixa.”
Nyeexwétt-ts viithawk,
tsooydqts,>*

'avii nyiithdwk 'et4,>*

'Amay 'Aavéta iimaattonyts
nyiuuthika.>*

Pa'iipada kaxaméaalyanyts,

'6or uu'itonyts 'axwéttk
alyathawk.>#

'Atsaaytiu kwaxmaalynya,>¥’

A Quechan Account of Origins

and he cut them off, they say.

Then,

he jumped up

and went outside.

As for the heads,

as for the four heads,

they were still inside,

in the house.

He took his knife,

and he showed it to the people,
they say.

“I have killed someone,” he said,

“Use this!

Use it!”

That’s how it was.

From then on,

people have always carried knives,
they say.

He threw it,

he sent it up high,

and when it came back down,

he caught it neatly in his hand,
they say.

Kumastamxé said,

“That’s all.

Sky Snake is dead,

and others will die too.”

His blood is there,

and his saliva,

they are there in the mountains,
they say,

in the place where Sky Snake’s
body is lying.

The white people,

what they call gold is (the) red
(part) in there.

The white substance (i.e., silver),
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'atsaaytu xamaaly
nyiikwandamts athiuk 'et.>*

Kumastamx6ts tsakwshé
kwatsuumpapsny ashtium,>*°

aatskyittom —

aatskyittk ashtaum,

kwa'ashiintonya.

'Axaavoolyp6 uu'itsanya
nyaaxaapk awétsa.

Nydany 'avii 'axaly
kwathdwonyts athdum.

Kumastamxéts a'iim,>>°

“'Ashoop6owash

matsats mamashtathdavak
ammoonootk,” 'ét.

“Kwiixdalyts viithfi xalyaviim.>!

Nyéany kwiixdalyts
aatsuumpéapk athétk athitya.

Nyaaviimank,

athtiunti lya'émxa.

'Anyaats pa'iipda iimdatt
kavatdy vathany athdwk

x4 kwa'turnyi,

'amétt tsdamoaly nyiikavaatsnya.

Nyi'atsdam,

'axanysnyts makyik akauly
alya'émxa.

Athoétasaa,

'atsayér 'anyuuwits,

Qwagxé,

mawéxaym,

'axany 'a'fim,>52

aktulyk,

'axaly nyammatatpéoyxa.”

the white substance is something
valuable (too), they say.

Kumastamxé gathered up the four
heads,

and he cut them up —

he cut them up and gathered the pieces,

each one.

They might be west of what is
called Water Housepost.

They are the rocks that are in the
water there.

Kumastamxo6 said,
“I know
that you are afraid,” he said.

“A flood might come.
There have been four floods.

FErom now on,

there will never be another one.

I (will) take this big body of a
person

to the edge of the water,

where all the land is.

I will place it there,

and the water will never rise above
it.

However,

as for my bird,

Woodpecker,

if you do (anything) to him,

I will say (something) to the water,

and it will rise,

and you will drown.”



'Amdy 'Aavétats nyaaptyk,
avasutsk,
aafimk avastits aaly'ét.

Nydaanya

'axa kwasa'ilynya.

Nyéaanyts.

'Ax4 kwasa'flony avstits athtiuk 'et.
Avathium,

'asa'ilyk,

xamobolk,

athtm,

mooséxats athtiulya'ém;
'aldayt.s?

Kumastamxots a'iim,
“Nydavi 'axdtt aly'émok athutya.
'Avénya 'atapémzxa.
'Ootanyéxa.”
Marxokavékts a'iim,
“Kavaartok.
Kaytutom oov'éowd.
'Atsaaytu,
'atsayérnya nyi'aqiasom,
'atsaaytiu mashtaratsnya
nyii'aqdasontim,
nyaavi oonéok oonéoxa,
matxavik 'ashathémpk
vi'anayémom.”

“ 'Avanyanyts apémoxa.
Apémoxa.

'Avényonyts andwoxa.
Andwoxa.

Aréaxa.

'Anyétsats 'atsiimatsxa.
Ta'aanyaayoxa.

A Quechan Account of Origins

When Sky Snake died,

he urinated,

he urinated as he pleased, all over
the place.

That

is the ocean.

That’s it.

The ocean is his urine, they say.

For that reason,

it is salty,

it is foamy,

and so,

you can’t drink it;

it’s bad.

Kumastamxo said,

“It is not good here.

I will burn the house.

I will cremate it.”

Marxékavék said,

“No.

Let it stand.

Well,

I will summon the birds,

I will summon the wild things too,

and they will be here, on and on,
(when) we go north.”

“The house will burn.

It will burn.

The house will make noise.
It will make noise.

It will blaze up.

We will dance.

They will set fire to it.
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Ta'aanydayoxa.

Ardaxa.

'Anyétsots aatsiimatsxa.

Kaawits,

kaawits 'atsayér lyaviik,

viithiik,

'atsayér eemétsonyts 'amatt
nyiithawxa.

'Avé kwa'alday vathany
'ata'aanyaaytsoxa.>>*

Nydanyam araaxa.

Ardaxa.”

Kumastamxoéts av'aa,

laak a'fim,>°

aatsuumpapk athiuk a'ét.
'Avénya,

kwaaxwiironya ta'aanyéayk,
kwaaxwiir kwatsuumpéapanya.
Nyaa'{im,>%¢

mattatsdamoly aatsiimatsk 'éta.

Nyaatsavérak athtim,

Kumastamx6ts

'Uurtiu agask a'éta.>’”

Nyéanyi,

'Uurduny oo'éeyam aashvaar
uuxayk,

a'éta.

'Atsaaytu,

nyaméam,

nyaaqwalayéwk,

'anydayk vanyaathiim,

pa'iipaa nyiishataméan a'fim.

Kumastamxéts a'iim,
“'Atsaaytu 'atdyom
mashoopbowxa.

They will set fire to it.

It will blaze up.

We will dance.

Something,

there is something like a bird,

and it is coming,

and there will be birds’ tracks on
the ground.

We will light up this bad house.

With that, it will blaze up.
It will blaze up,” (he sang).

Kumastamxo walked,

he took a step,

he did it four times, they say.
The house,

he lit it at the corners,

the four corners.

Then,

they all danced, they say.

When they were finished,
Kumastamxé

summoned Nighthawk, they say.
At that point,

he taught Nighthawk to sing,

they say.

Well,

now,

at dawn,

when it’s getting light,

he tries to wake people up.

Kumastamxo said,
“You will know many things



uu'its vathany mawiim
avmoondok maav'darxdym.”>®

“'Anykaytutom

'ashmaam,

'an6gam 'ashmaam
vi'athikentiytxa,”

a'ét.

"Uurduts a'fim.

Ktur nyaa'im,

'Uurtduts nyaa'im,

X9rar Xaror xarar 'et.

Vathéanya,

uu'itsnya,

pa'iipdanyts shatoopéowk a'éta.

Uumdan 'im a'fim.

Kumastamxots a'iim,

“Nydavi 'antuumaak 'aptuttu.”
Av'aak,

laak 'étk,

aatsuumpapk,

viiyéak,

matxavi kaydamk.

Pa'iipaats aayaak aatuuqwiirk 'et.>*

'Uutatt 'a'fi nyuuwitsk 'ét.
Kaawfts nyiirish uu'its viithAwm,
nyaanyik uuthfik,>%°

atséwk 'ét.
Nyaaw{im,
'améttony uushdk 'et.
Ooqweraqwérnya,
'améttony axavak,
qiir awim,

siiwdak siiwdak 'ét.

Nyiioov'6ow nydanya,

A Quechan Account of Origins

if you always do what I say.”

“Leave me alone

(so that) I can sleep,

(so that) I can sleep a little
(longer),”

he said.

Nighthawk said it.

After a while,

Nighthawk said,

“Xarar xorar xarar,” he said.

As for this,

what he said,

people know (what it means), they say.

It means that they are going to get up.

Kumastamxé said,

“Let’s leave him here and scatter.”
He walked,

he took a step,

he did it four times,

and he went along,

heading north.

People followed him, they say.

He had a wooden spear, they say.

There had been nothing there,

and that (nothing) is what he
brought it out of,

he made it, they say.

Then,

he stabbed the ground, they say.

As for the sharp point,

it went into the ground,

and he dragged it, making a line,

he took it along and took it along,
they say.

(In) the place where he was standing,
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qiir awiim,
aatsuumpapk 'ét.
Nyaawf{im,

oomoqak,

matxavik awémk.>6!
'Axéts atspak mattapéek,

matxavi kaydamk 'et.

Nyaathtum,

sharéq 'ét,

nagam aly'émxayk.
Awintik 'ét:
uutattony oomoqak,

'anyaaxaap ooshathémpak 'et.

Nyaaw{im,

'axanya sharéq,
nyaawintik awfim,
'anyaavi ooshathémpak,
'axanya shapéttontik,
nyaathdwantik,>?
'anyaavik awémk 'et.
'Axanya sharéq 'et.
Nyaaw{im,

oomdq,

qiir nyaawintik,

kavéek,

kavéely uukaydamk,
aytautom,

'axényts avéshk siiydak 'et.

Av'aa aatsuumpapk,
kavéely shathémpak,

laak uu'itsnya aa'ashéntim,
awiim:

he dragged it, making a line,

he did it four times, they say.

Then,

he pulled it out,

and he took it toward the north.

Water came out, and there was a
lot of it,

and it flowed north, they say.

Then,

he stopped it,

without touching it.5%2

He did it again, they say:

he pulled the spear out,

and he turned it towards the west,
they say.

Then,

he stopped the water,

he did it again, and so,

he turned it towards the south,

and he shut off the water again,

and when he took it again,

he sent it to the east, they say.

He stopped the water, they say.

Then,

he pulled out (the spear),

and when he dragged it again,
making a line,

to the south,

he brought it to the south,

and he let it be,

and the water went running along
over there, they say.

He walked four times,
heading south,

and with one step,

he did it:



uuqgarak a'étom,

'nutatt nyamawiim.

Nyéany awiim,

'axanysnyts viiyaak,>

'axd 'asa'ilyony alyaxavok 'et.
'Atsaaytu 'uutatt,
kwalapalépanya,>%

nyaanya awiim,

avlyéwk athtiuk a'ét.

Xéaak awiim,

qiir awéxaym,
'era'érok a'ét.

Nyaaw{im,
'axats athdutt 'im,
xdak ayémk arawk 'et.>6¢

Yuma uu'itsnya,

'aviits oov'étsom,

nyaany,

uuqérk,

uuqarom,

'axanysnyts nyamaxav a'im.
Vuu'dats aatsuumpdp nyaathtntik,
nyaathtium,

takavék,

nyiuvuméni avdamk 'et.

“Vathany 'anyaxats,

'anyaxats,

vathany 'anyaxats,

'anyaxats.

'Axadnya wanym'ooyétsk,

'a'fi aaooxnéenya
wanym'ooyétsk.>®

A Quechan Account of Origins

he broke through the rock,

he did it with his spear.

That’s what he did,

and the water went along,

and went into the ocean, they say.

The spear or whatever,

the flat (part),

(at the place where) he used that,

(the river) is wide, they say.

Where he used the other side (of
the spear),

he dragged it, making a line, and
as a result,

(the river) is narrow, they say.

Then,

there was more and more water,

and it flowed swiftly on one side,
they say.

What they call Yuma,

there were mountains standing there,
and as for those (mountains),

he broke them open,

he broke them open,

so that the water could go through.>’
When he had taken four steps,
then,

he went back,

and he reached the source, they say.

“This is my water,

it is my water,

this is my water,

it is my water.

We love the water,
we love the driftwood.
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Avéshk voondonyak voondoxa.

'Axanyonyts avéshk avoon6ok
avoondoxa.

Nyik'apilyk vanyaathdwm,

atspak,

'amatt aamaarak,

nyaathtum

avéshk oonéok aav'darxa.”

Kumastamx6ts waapéor atséwk.5
Kaawits makyi athaw alya'ém,
nyaanyiimank atséwk 'et.57°

Nyaaw{im,

pa'iipaats tsuumpéapam
nyiitsdam 'et:

Xattpaa 'Anyaats,

Kwatsdants,

Kamay4ats,

Kwa'aapats,

uuthdutsk.

Waapéoranti atséwk,>”!

pa'iipda kwas'eethéets
tsuumpapom alyatsdam:>72

'ashénti Xamakxavots athtuk 'et.

Pa'iipda nyiikamaananyts,>”®

vuu'atsk aatsénk,

a'et.

Vaayaak;

'axdmshuukwiints siivam,>74

apamk a'ét.

'Aavé xiikwiirts kavéely
shathémpok siiyaak 'eta,

'ax4 maxakom.>”®

Pa'iipaa tsakyiw 'Tm 4darsk
uuvaak athtim.576

It will go on running, on and on.

The water will go on running, on
and on.

When it is summer,

it will come out,

and flood the land,

and then

it will go on running always,” (he

sang).

Kumastamxé made a boat.

There had been nothing there,

and that’s what he made it out of,
they say.

Then,

he put four people there, they say:

Maricopa,

Quechan,

Kamyaa,

and Cocopa,

those were (the people).

He made another boat,

and he put four medicine men in
it:

one was a Mojave, they say.

The rest of the people,

they walked down,

they say.

They went on;

there was a whirlpool over there,

and they reached it, they say.

A Mojave rattler was going along
heading south, they say,

under the water.

It wanted to bite someone.



Kumastamxé6ts athawok a'ét.

Kumastamx6éts athawk.

Pa'iipa lyavii lya'ém 'fm,

Kumastamxéts 'aavénya eeth6o
ootsméq a'ét.

Ootsmoqak a'ét.

%% %577

'Avii Kwalyaatatt a'fim siivam,>”®

nyaasi,
nyaasi apam nyiitiiventik a'ét.

Kumastamx6ts Yaavapéay
nyiikandavok,”°

Yaavapday nyatsuuvay a'im.%s°

'Axanya aatsxuukyits a'finyok,8!

nyiis'ilyk 'et.

'Axam dam 'Tm aatsuuxdysmok.>%2

Avoondéonyak,

aatsxuukyitsk 'et.

'Atsaaytu,

kwalyiindaw kwalxé alyatiivok,>®

'axa aatsxuukyitsk a'et.5®*

Kumastamxo6ts awiim.
Kumastamx6ts ta'aanydayom;
'avii 'amdy amdank athduk 'et.

'Avii Kwalyaatatt.>s>
Aaxkyéenyonyts tiinydamk 'et.>8¢

Kumastamxéts pa'iipda nyii'fim,
“Pa'iipda maanyts ma'uuxtuttom,
ma'uuxtuttom athtm,

'amétt 'ax6tt makyi avam,
nyaanyi moon6oxa.>®’

A Quechan Account of Origins

Kumastamxé caught it, they say.

Kumastamxé caught it.

Not wanting it to resemble a person,

Kumastamxé pulled out the
snake’s teeth, they say.

He pulled them out, they say.

ok

(The place) called 'Avii
Kwalyaatdtt was over there,

over there,

and they got there and there they
were, they say.

Kumastamxé said to the Yavapais

that the Yavapais would live there.

They were going to cross the river,

but he forbade them, they say.

They did not know how to swim.

There they were,

and they went across, they say.

Well,

they were in a boat made of tules,

and they went across the water,
they say.

Kumastamxé did it.

Kumastamxé made a light;

it came from a high mountain,
they say.

'Avii Kwalyaatdtt.

The other side was dark, they say.

Kumastamxé said to the people,
“You are good people,

you are good, and so,

there is a good place somewhere,
and that is where you will be.
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Vi'aayaak,

av'uu'atsk vi'aayaak,

'avii 'alméets suuvam,

nydany 'aatsuukulyxa.

Nydaasom,

'atsaaytiu tsdamoly
nyiinyuukandavak,

nyiinyoo'éeyk,

'awéxa.

Nydaanyi,

'amaysi,

'atsmaytiuxa.

Mattatsdamoly thomaytiuvexa,”>®

a'ét.

Vuu'atseny aatsuumpéapk,

athuntik,

pa'iipdanyts aatuuqwiirak a'ét.

“Vathany 'anyavats.

Vathény 'anyamatt-ts.>®°

Nyaava 'Avii Kwa'amée a'{im
ashéts.

Nyéavi,

'ava kwatiinydam nyiivak
'ax6ttoxa,”>°

a'ét.

'Apénoany a'fim,

“Kayéak

'ax'da 'avoolyp6 kakamiim!”

Manfish Aa'ar uu'itsanyts,>*

mattaxwélyk aatsuumpapk,

akapk nyiithdaw.

Kwaattuly,

Kwaattulyts 'eeth6onya kamiim
'et_592

Tsamathtly 'Axwétt shaly'ay
kamiim,

We will go,

we will go walking,

there is a high mountain over there,
and we will climb it.

Over there,

I will tell you everything,

I will teach you,

I'will do it.

At that time,

over there in the high place,
you will see things.
Everything will be clear,”
he said.

He took four steps,

he did it again,

and the people followed him, they say.

“This is my house.

This is my land.

This is what they named 'Avii
Kwa'amée (High Mountain).

Right here,

it will be good for the dark house
to be here,”

he said.

He said to Beaver,

“Go

and bring cottonwood houseposts!”

The one called Ant-lion,

he dug in the ground in four places,

and there were four holes.

As for Chuckwalla,

Chuckwalla brought willow, they
say.

Red Ant brought sand,



'amay nyiitsdatsk 'et.
'Amay nyiitsdatsk.

Kumastamx6 nyiioo'éeyatsnya
matxa 'anyda kwaaxwiir
nyiitsdam,>%

kwas'eethée kwa'uuxiuttonya
kavéely 'anydaxaap
kwaaxwiirany nyiitsaantik,>**

pa'iipda koopdoyany>>® kavéely
'anydavi kwaaxwiirnyi awintik,

nydasi aayémk athutyé
nyaaoopéoyk.

'Avuuyaanyonyts matxavik avat,
Kumastamxoéts pa'iipaa tsooqwér
'atslaytsonya nyiitsandak,>%
makyik mattathaw aly'ém 'im,>”
matt-ta'aalday aly'ém 'im.>®

Kumastamxots iiwaamtan awiim
'ftya.

'Atsaaytu,

'atsiirdav pa'iipda ootséevanya,
'ax6tt 'Tm,

nyaayuu,

nyaanyiidayk 'et.
Kumastamxéts a'iim,>°
“'Anyéats nyiinyavashawk.
Nyiinyavashawk.

Nydavi nyiinyaatsoon6oy xalyaviita.
Athétsaa,

pa'iipaats 'atayk athtm,
tsavdamk

'atsmuuxdytim.

Muuxdyom mathdavexa.
Vaath6tom athim,
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and he put it on top, they say.
He put it on top.

Kumastamxé positioned the
learners at the northeast corner,

he positioned the good doctors at
the southwest corner,

and he did it again with the dead

people in the southeast corner,
(because) they go that way
when they die.

There was a door on the north (side),

and Kumastamxé made the people
whose speeches were bad sit there,

so that they would not witch artyone,

and so that they would not ruin
each other.

Kumastamxé himself did that, they

say.

The things,

the sicknesses that people could cure,
so that they were all right,

well,

he gave them these, they say.
Kumastamxé said,

“I (would like to) take care of you.
I (would like to) take care of you.
I might abandon you here.
However,

there are many people, and so,

it is unlikely

that you would learn things.

It would be difficult for you to learn.
This is how it is, and so,
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nyiinya'fim

matta'dar maatspaatsxa.”
Nyaa'fim,

mattaar nyiitsatspaatsk 'éta.5%°

%% %601

Kumastamxéts

xamashé vatay atséwk,

nyiiaatsooy6oyk a'ét,502

kwatiinydamonyom.5%

“Vath&m 'oonyénya kayuduk,

vathdm manyavé kaytuk

kwatiinydamtanom.

Xamshé vatayts.

Vathény xamashé vatayts.

Kathawk,

kathawk vikawaak

'atsaaytiu muuytuxanyts
nyaanyaakwéevom.”

Piipda —

Kumstamxoéts

pa'iipda kwas'itthitsnya
'ashiintom nyiiqaast.®%*

%% %605

Nyiioo'éeyom
piipaa taptiyxa
shaméts tsuumpapam.

%% %606

Kumastamxéts piipaa tsaamaly
nyiiqaask,

'ava kwatiinydam
alyaakxavem'ashk 'et.5%

Nyaawiim,

'atsaaytu tsdamaly aamattk 'et.

I say to you

that you should go outside.”
Then,

he sent them outside, they say.

L

Kumastamxé

made a big star,

and he showed it to them, they say,
in the dark.

“With this, see the road,

with this, see your house

in the dark.

It’s a big star.

This is a big star.

Take it

take it along with you

when you are unable to see things.”

People —

Kumastamxé

summoned each of the doctor
people.

He taught them
how to kill a person
in four nights.

ok

Kumastamxé summoned all the
people,

and he took them into the dark
house once again, they say.

Then,

he covered everything, they say.



Tiinydam.
Tsdamoaly aashmatsk 'et.
Nyaaw{im,

'amdaysly axavok ayérk veeyémk,

piipdanyts makyi uuvdam
ooyoov aly'émok 'et.5%

'Avé kwatiinydamaly
alyaxavontik 'et.

%% %609

Nyéanyily uuvdm ooydovak 'et.51°

Nyaamadk,

'anydanyanyts,

xaly'anyanyts,

xamashényanyts,

nyuupayts.

Kwashtuumatsanyts kathdly
aaly'étk avoondot.

Marxékavéks!

shoopéow aly'émtak 'ét,%12

kaawits 'anyday ootséwxanya,

ta'aanyaayxanya.

Nydaany shamathiik.

Awéxaym,

ktur nyaa'étom,

piipaa 'ashéntits xamshé
kavatayonya kamémt.

Nyaathdum,

'anyéayk viithdwoat,

mattatsdamaly 'anydayk

'améttnyi.

Nyaathtium,®®
Kumastamxo,
'atsaaydu 'amay

kwath&wonya,*
athawk,

A Quechan Account of Origins

It was dark.

Everyone went to sleep, they say.

Then,

he went flying up into the sky,

and the people could not see where
he was, they say.

He went back into the dark house,
they say.

They saw him in there, they say.

After that,

the sun,

the moon,

and the stars

were gone.

The (people) who were sleeping
did not know what to do.

Marxékavék

did not know, they say,

how to make light or whatever,

how to light things up.

He didn’t know these (things).

So, right away,

after a short time,

one person brought out the
morning star.

Then,

it was light,

everything was light

on the earth.

Then,

as for Kumastamxo,

as for the things that were up in
the sky,

he took them,
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veewém.

Aayaak,

ooybovxaym,

'ava kwatiinydam alyavak
uuvattts

'anyaanya ta'alyk.

Nyéava awiim:

piipdanya iiwdanyts
oopoboyak,5!6

nyaamak,

nyiiwik a'im,

kanaavok awét.

Kumastamx6

'atsaaydu 'ax'da awéxaym,5!’
nyaanyi av'éowk,

'ava kwatiinydam atély av'éowk.

Shamdany aatskyittk 'et.
Alyathtutsk aatskyittk.

Nydaava nyaawiim,
'anyaaxdapk apamk.

“Makyéts vathany méarok?”

'ét.

“ 'Anyétsats,”

a'ét.

Kwatsdanoanyts uu'fitsk.

“ 'Atsaaytiu malyxé nyaanyi
nyam'aakwiintsoxa.®!®

Nydaanyonyts aauukwily uu'its
athtum.”520

'Atsaaytu kaawits aauukwily
nyaa'fim.%?!

Nydanyts atspaatsk.

he took them away with him.
They went along,

and they saw him,

he was sitting in the dark house

holding the sun in his hand.

This is what he did:
he frightened the people,

and after that,
he wanted to help them,
and he explained (things) to them.

Kumastamxé

did something to a cottonwood,

(so that) it grew there,

(so that) it grew in the middle of
the dark house.

He cut the roots, they say.

He cut them using his power of
thought.5'®

When he did this,

(the cottonwood) fell towards the
west.

“Who wants this?”

he said.

“We (do),”

they said.

The Quechans said it.

“We will wrap it in those feathers
and things.

That is what is called the feathered
staff.”

Whatever thing (it was) is called
the feathered staff.

Those (people) went out.



Kumastamx6ts piipaa nyii'fim,
“Mat'arvak!
Mat'aroly kaayémk!”

Piipda Kwatsdan 'ashéntats,
'atsaaytu Dieguefio a'ét,
nyaanyonyts,

'atsaaydu 'fim —
Kamay4aats.

Nyéanyts xuuvikely uuptuvak,
'avaly uupauvok,
nyaawiim,

nyiioo'éeyk 'etd,

'atsaayuu,

'ava,

'avé aree'6oy,

'avé Kara'ak.

'Atsaayuu,

piipda Kwatsdannya,

Paamavits a'fim amily,
nyaanya nyiishfit av'darkity4,%?

iipaa.
'Aatskéoytsats,
nyaanyts Maavé a'im uumdaulyok.

'Aaytu,

'ax'4ats nyiirfish a'im,
'eethéots nyiirfish a'im,
'atsaaytuts makyi avam®2*
'oowéxats athtiulya'émt;
aaiimk,

iiwdam atséwkm.52

'Avéa matkyaaly atséwk,
avoonéoxaym,

piipdanyts mat'ar oov'6tsk,
xitsok a'im,

A Quechan Account of Origins

Kumastamxé said to the people,
“Outside!
Go outside!”

There was one Quechan person,
and someone called a Dieguefio,
that one,

he is called something else now —
Kamia.

Those two went in,

they went into the house,

and then,

he taught them, they say,

well,

about the house,

about the fiesta house,

about the Kar'tik house.®*

Well,

the Quechan person,

he was named Paamavits,

and that is what they always name
(his descendants),

the man’s.

The old women,

they are named Maavé.

Well,

there were no cottonwoods,
there were no willows,

there was nothing anywhere
for them to use;®?>

(but) they did it anyway;
they made it themselves.
They made a ramada,

and while they were doing it,
the people were standing outside,
they were lined up,
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'anyéavi shathémpak,
ooybovak.

Kumastamxoéts a'iim,
“Nyamdaam,
aaviirak,”

a'ét.

Piipdanyts law a'im ooydovak,

ooybovxaym,

'avanyanyts 'ashéntik nyiiva
lya'émk,

'avanyts xavik nyiithawk 'ét.

'Ashénti Kwatsaan nyiiwéeyk,

'ashénti Kamayda nyiiwéeyk.5%”

Kumastamx6ts nyiiuutsaam.
Kwa'aapats avoonéom,
nyéany nyiishtdum,

Kamayéa nyavaly aakxavok.6*

Nyiioo'éeyk 'et.

Nyaaytu,

nyaany kwalyviinya iiwdam
uutsjaw a'im.

Kwa'aapanyanyts aayaak,52°

pa'iipdany —

iiwdam pa'iipdanya
nyiiuukanaavak 'et.

Nyiioo'éeyk.

Kumastamx6ts a'fim,

“Pa'iipda nyiikwandam
matsandlyxa.

Nyaamatsanalyoam,

vathany,

'ava vathily moonook,

they were facing east,
and they were looking.

Kumastamxo said,
“That’s all,

it’s finished,”

he said.

The people turned their heads
quickly and looked,

they looked, and suddenly,

there wasn’t (just) one house
there,

there were two houses, they say.

He had done one for the Quechans,

and he had done one for the
Kamias.

Kumastamxé led them.

The Cocopas were around,

and he gathered them,

and he took them into the Kamias
house.

He taught them, they say.

Well,

he wanted them to make one like
that for themselves.

The Cocopas went,

and as for the people —

they themselves explained it to
people, they say.

They taught them.

2

Kumastamxo said,

“You will lose an important
person.

When you lose him,

this (person),

you will go in this house,



maatsuupilyxa.®3
Muuthdutsxa®®!
vanyaayémom.”

%% %632

Nyamaam,

tiinyaam.

Kumastamxots,

avany,

Ampétt Aasdarok Kwatiinyaam
a'fim:

nyaany,

tsooqwéra viikwathdwanya,

nyaanyts vashawoxa,

a'fim.

Kumastamxo6ts 'atsaaytu shaavar
'atdytanam aayk.

Nyaawfim,

Kumastamxots
kwatiinydamnyom awiim

'anydayk viithawot.

Shoopéowk 'étoma.

'Atsaayuu,

piipda kwashfiintonyts,

Kwatsdan kwashfiintonyts
kaawém 'atsawii nyaa'{iim,5*
nyaa'fim,

piipda kwashiintony nyuukandam,
“M4anyts mashoopéowk mathitya
makyipa nyiimaaxwélyk mathtum
makyik maméank mathtum.
Nyaanya mashoopbowk.

Nyéava

miiwéanyts nyeepétt aly'émd,”
a'ét.

“Miiwdanyts nyeepéttxaym,

A Quechan Account of Origins 157

and you will honor him.
That’s what you’ll do
when he is gone.”

xkk

Finally,

it was dark.

Kumastamxa,

(he said it) to that one,

he said it to He Spills Dust at
Night:

those (speeches),

the speeches that were there,

he was the one who would take
care of them,

he said.

Kumastamxé gave him many songs
and things.

Then,

Kumastamxé did something with
the darkness

and it became light.

He knew, they say.

Well,

each person,

each Quechan

intended to do things somehow,
and so,

he told each person,

“You know

which (tribe) you belong to
and where you come from.

You know that.

This

(is something) you must not forget,”
he said.

“If you were to forget it,
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muutar'iyk makyily
mawémxanya athtiulya'emxa.”

Piipaa alykwatandknya a'fim —

nyaaqasom,

'ava kwatiinydam alyaxavak,

Kumastamx6ts a'fim,

“Avathtum:

Xavatsaats 'akttsk,5%°

xiiptk atspdam,

nyaanya Xavatsaats 'fim 'ashék.5

Athéxaym,

Xavatsaatsonyts veeyémtom
athdam,%”

nydany a'fim

Xaanyé a'éxa.

Mavatstsdanya tsdamoly
nyaanya mashéxa.”

Nyaa'fim,
Paxiipaats a'fim aqask,
nydanya,
nyiiootséts atséwantik.

“Mavatstsaats voondéom,
nyaany Xiipda ma'éxa,
nyiimashfit.”

Mapisa,

Xatalwénya,

nyaany nyaalyaviim,5®
xatalwiik a'ét.

Piipda Kwalya'6ots nydany
ashék,®%

Lya'éots a'fim.

Nydanyts 'aaytu a'fim a'et.

Oov'6owany.

'Akwé kaman,®4

you wouldn’t go to the right
place. %

He said to the leader —

when he summoned him

and he entered the dark house,
Kumastamxo said,

“It happened like this:
Xavatsdats is eldest,

she was born first,

and I named her Xavatsdats.
However,

Xavatsdats left, and so,

that’s what she is called,

she will be called Xaanyé (Frog).

That is what you will name all
your daughters.”

Then,
he summoned Paxiipdats,

that (person),
and he made the (people) that he led.

“When you have daughters,

you will call them Xiipda,

you will name them (that).”
Nowadays,

he is Coyote,

and when he acts like that,

he is being like a coyote, they say.

He named that person Piipda
Kwalyd'éots,

she is called Lya'éots.

That means something, they say.

Rain.

That which comes from the clouds,



nydany a'fim.
Mapisa ashék 'itya,
'Akwiik a'{fim.5*

Paamaavits a'fim;

'atsaayiu 'aavé taaxan a'fim,
nyaanya.

Paa Maavéts a'im.

Nydanya,

'aavé taaxanany nyaanyiimank
a'fim.%42

'Aavé amiulyk.

Piipaa alykwaaéevontiny,
nydany Shakwapéas a'fim ashék,%
ooshéeyk 'et.

Nyaanya,

Tsamathtly Kwa'axwétta,
nydany a'fim.

%% %644

Piipdantinya,

nyaanya,

Matt'd a'im ashék.5*

Mapisa,

nyaa'fim,

talypé uuitsony.5*¢

'Atsaaytu,

Nydanyi kamank a'ét.6*

Mat'a uu'itsnya,

Kumastamx6ts amdly dayk 'éta,

nyaany,
nyaavéshom aytuk.

A Quechan Account of Origins

that’s what it means.

If they were to name her nowadays,

she would be called 'Akwiik (It Is
Cloudy).

(Another person) is called Paamavits;

that means rattlesnake or something,

that (name).

He is called Paa Maavéts ‘Snake
Person’.

That name,

it comes from that (word for)
rattlesnake.

He is named Snake.

The next person,

he named that one Shakwapdas,

he named him after (the red ant),
they say.

That (name),

Red Ant,

that’s what it means.

*kk

Another person,

that one,

he named him Mat'd.

Nowadays,

when they say it

what they say is talypd (roadrunner).

Well,

that’s where it comes from, they say.

The one they call Mat'd,

Kumastamxé gave him his name,
they say,

that one,

when he saw him run.
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Alyaaéevontik siiv'éowm;®®

nyaany,
Alymdush a'fik 'eta.

Nyiiv'éowantim,

nyaanya,

'atsaayuu,

'Agqwéaaq Nyatsaqwély uu'itsnya,
nyaanyi kamank;
Shanykwa'daly a'im amulyk.

Nyiiv'éowantim,
'atsaaytiu 'ats'iipayts siiv'éowm,

nyaany,
'Astamuuxan a'iim ashék 'et.®*°

Nyiiv'éowontim a'im,
nyiiv'é6owantinyak aakxéavat.

Kumastamx6ts anak,>°

alynyiithautsk,

'atsaaytiu a'fim 'itya.

Kwashkytu,

Kwashkuu,

nyaany a'éta.

Eeth6ony aashkwdaly 'axély
katsaam,®>!

'anyéa shaaxtiukom,>2

nyaany shamaxéalyok.®?

Piipéa viikwathiintinya,®>*
Kumastamxaéts a'iim,
“Xalyp6tt.

Mavatsiiny maqésk,

(Another person) was next,
standing over there;

and as for that one,

he was called Alymiiush
(Screwbean), they say.

(Another one) was standing there too,

and that one,

well,

he is the one they call Deerhide,

that’s what (the name) comes from;

he named him Shanykwd'daly.

Another one was standing there too,

something like an insect was
standing over there,

and as for that one,

he named him 'Astamuuxdn, they say.

(Another person) was standing
there too, and so,

he was standing there too and he
came in.

Kumastamxa sat down,

and he thought about it

and he said something, they say.

Kwashkytu,

(or) Kwashkuu,

that’s what he was called.

(It means) put willow bark in
water,

(for) ten days;

that (is how) they soak it.

To the next person who came along,

Kumastamxé said,

“Xalypatt.

(When) you summon your
daughter,



nydany ma'éxa.”®>
Xalypétt a'fim.
'Atsaaytu,

'aaytu 'anykér awiim,
aaviirak a'fim.

Piipaa 'ashéntontits avéshk
viithiik nyiiv'6owk 'et4.%¢

“Nyam'ataxakyéevam?”

a'fik 'et.

“Kavéaarak.

'Anydaats piipda mootsétsnya
Xakshfi 'a'étxa.”%>”

'Atsaaydu 'Tm 'Tikata,

'amattonyts 'avérok a'im.

Kumastamx6 nyaa'intik a'im,
'atsaaytu 'avii nyaa'étk,

'atsxavashdu nyaa'ét,*>®
a'fim oondok,

nyéany nyiishfitk,
amily nyiidayk 'et.
Shiimdly.

Kumastamx6ts piipaa
kwashiintony 'atsaaytiu
'axndaly nyiidayk 'et.

Nyaany awiim,

uutdpanya oo'éeyk.

Awfim,
aashtuuvaarxaym,
'atsiimatsk avoonook 'et.

'Anydavik,
'Ava 'anydaavik oov'6tsk 'ét,56°

A Quechan Account of Origins

that’s what you will say.”

He said Xalypott.

Well,

(it means) something is already done,
it means it is finished.

Another person came running and
stood there, they say.

“Am I too late?”

he said, they say.

“No.

I shall call the people you lead
Xakshii.”

That means something, they say,

it means hard ground.

Kumastamxé did it again,

he said (the names of) rocks and
things,

he said (the names of) green plants,

he went on saying it,

and when he named them,

he gave them first names, they say.

And their clan names.

Kumastamxé gave each person a
gourd rattle or something, they
say.

That’s what he did,

and he taught them the art of
throwing the gourd.®>®

Then,

they sang, and right away,

(the others) were dancing, they say.

On the east,
they stood on the east (side) of the
house, they say,
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xdam kuuthitsanyts,

piipaa uushiitenyts.

'Avaatdly,

Kwaatsdananyts matxavik
oov'6tsk 'eta.

Kamaydanyonyts 'anyaaxdapk
oov'otsk,

Kwa'aapanyanyts kavéely oov'6tsk,

Xattpéa 'Anyéats 'anyaavik oov'étsk.

Kumastamx6ts Xawaalyapaayany
a'fim,

'Axaxavashuupdayony a'im,

“Kaayémk,

matxavi 'anydavi kaayémbk!”

nyaa'intik '{m,

“Tsamawéevanyts nyaavi
matxavik 'anyaaxdapk
kaayémk kaaydak!” 'et.®¢!

Kawiiya uu'itsnya,

* % %662

“Nydanyi 'anyaaxaapk
kashathémpk kaayaak!”

Nyaa'fim,

nyiikaméanony a'fik 'eta.

“Matsa,

pa'iipda nydanyom kavéely
maayémxa.®s3

'Awétom athiim,

nyaanyiimank,5%*

'anyép alynyiimuuthdutsoxa,®®

maky{ nyamanyavayk
alymoon6om.®6¢

Nyaava 'a'im.

Piipda kwanymé 'athtiu 'a'im
vi'av'éowk.”

Xamakxéavats 'ashéntik,

the different ones,

the people of various clans.

In the middle of the house,

the Quechans stood on the north,
they say.

The Kamias stood on the west,

the Cocopas stood in the south,

and the Maricopas stood in the east.

Kumastamxé said to the
Hualapais,

and to the Havasupais,

“Go,

go to the northeast!”

and he also said,

“Chemehuevis go here to the
northeast!” he said.

To the ones called Cahuillas he said,

*kk

“Head to the west there and go!”

Then,

he spoke to the others, they say.

“As for you,

you will go south with these
people.

I do this, and so,

from now on,

you must think about me,

wherever you live.

This is what I say.
I am going to turn into a different

person.”

The Mojaves were the only ones



nydanyi Kumastamx6
nyiivoo'6owonya nydany
oov'étsapatk.5¢”

Xuumaar eekwévats athGum,

vuu'atsk vaayda athaulya'émtok
kwalyaviit.56®

Marxokavékts Kwatsaan awiim,
Kamayaa awiim:

nyaanya veetsawém,

xiipik veetsawém.

Nyaamak,

Kwa'aapats athtum.

Xattpéda 'Anyéats vaayéatonti:
'anydavi shathémpk vaaydak,®°
shaly'dy aatsxuukyitsk,

'aaylu,

'avii 'atayts avathdwm,

nyaany aatsxuukyitsk.
Kwatsaants athtum

Dieguefio 'et —

'atsaaytu a'im 'ityd —
Kamayda —

nyaanyts avaaydaak,

'Avii 'Avéra apamk 'et.®”°

Nyaapam,”2
'atsaayuu,
'anyaavi kwaatsénanyts,*”3

'aviim kwaatsénanyts.

'Atsaaytu,

'a'fits nyoov'étsk athtium athfttya.
Nyéanyi andak athtim.

Arii'6oy tsavéowk avoondok.
Avoondoxaym,
Kwa'aapanyanyts apamk 'et.

A Quechan Account of Origins

that stayed in the same place as
Kumastamxa.

They were very young, and so,
they couldn’t walk (yet), so it
seemed.

Marxékavék did the Quechans

and he did the Kamias:

he took them away,

he took them away first.

After that,

it was the Cocopas.

The Maricopas went along too:

they went along heading east,

and they crossed the desert,

well,

there were many mountains,

and they crossed these.

It was the Quechans

and the Dieguefios —

they call them something (else) —

Kamias —

they went along,

and they got to 'Avii 'Avérd (Hard
Mountain), they say.®”!

They got there,

well,

the ones who descended on the
east (did),

the ones who descended the
mountain (did).

Well,

trees were growing there.

They stopped there.

They were holding a fiesta.

There they were, and all of a sudden,

the Cocopas got there, they say.
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Kumastamx6ts nydany dar
aly'émk 'eta.®”

Matanytuv nyaa'im,

aar aly'ém.

'Etosaa,

'atsaaytu nyiikydam oon6ok
'eta.

Kwatsdan nyiiwiim,

Kamayéaa nyiiwiim.

Xattpda 'Anyéaats

Kwa'aapanya aakyéevak;

oov'6tsk,

awinypatk oov'6tsk.

Kumastamx6ts 'aaytiu matxa
aspér atséwk 'ét.57>

Awéxaym,

nyaakwévak 'eta.

'An6gom,

'atsaaytiu 'anéqts— oov'éowts ‘andq.

Aasaarak 'et.

Awéxayk,

nyaa'fim,

“'Anyaats 'atkavék,

'Avii Kwa'amée aly'ayémxa.”

Nyaa'{im,

Marxékavék nydany a'fim,57¢

aatooqwérat.

'Avii Kwa'améeny avdam
nyaatsémk,

Marxdkavékts 'atsaravak 'et.

Piipdanyonyts athawk,

viiwdanyak,

'axanyi kamémk 'eta,®””

wanymooyétstom kwathitsony.

Kumastamxdé didn’t want that,
they say.

They were going to fight,

and he didn’t want that.

However,

they went about shooting things,
they say.

They did it to the Quechans,

and they did it to the Kamias.

The Maricopas

were side by side with the Cocopas;

they stood there,

and they did it too, standing there.

Kumastamxé made a strong wind
or something, they say.

He did, and right away,

it was no good, they say.

It was just a little,

a little thing— the rain was little.

He sprinkled it, they say.

He did, and right away,

he said,

“I am going back.

I'will go to 'Avii Kwa'amée.”

Then,

he said that to Marxdkavék,

and (Marxokavék) followed him.

When he had almost reached 'Avii
Kwa'amée,

Marxdkavék got sick, they say.

The people took him,

and they went along,

and they brought him to the water,
they say,

because they liked him.



Yuma,
mapisa Yuma uu'itsonya.
'Axanysnyts arawtank 'et. 68

Athétom athim,

xookyéev 'iny nyeekwéevak
a'ét.’”®

Kumastamxéts nyiiv'éowk aytuk
av'éowk 'eté.

Mathiavem ooydovak,

vanyaawiim:

'axany tatsénk 'eta.

Nyaawiim,

pa'iipda Marxdékavék apayk
viiwéak 'eta.®s°

Aatsxuukyitsk,%8!

'Avii 'Avoolyp6 nyaavaamk.582

Marxdkavékts a'iim, 583

“ Vathany 'iiwdam 'anyamatt-ts
athtitya.®®

Nydaavi 'anytsuuvaaysxa.

Timattony katapémk

'avii vikavatsnya,”

nyaa'fim,

apuyk 'eta.

Tsakwshé&nyonyts avik
shathémpk,

kavéely shathémpk.

Nydanyam ootanyék 'et,

nyaanyi °%

'aviiny.

'Am6 Kwata'érv uu'its athtduk
'et.686

'A'Aw Ardak Aakydam.

A Quechan Account of Origins

Yuma,

the place they call Yuma nowadays.

The water was very swift there,
they say.

It was, and so,

their attempt to cross was no good,
they say.

Kumastamxé stood there watching,
they say.

He saw that it was difficult,

and he did this:

he made the water go down, they say.

Then,

the people went along carrying
Marxdkavék, they say.

They went across,

and they got to 'Avii 'Avoolypo
(Housepost Mountain).

Marxdokavék said,

“This is our own land.

We shall live here.

Burn my body

at the mountain that is here,”
he said,

and he died, they say.

His head was facing in that
(direction),

it was facing the south.

That’s where they cremated him,
they say,

there,

(at) the mountain.

It is '"Amé Kwata'orv (Cumulus
Clouds on Top), they say.5¥

(Or) 'A'dw Ardak Aakydam
(Blazing Fire Encircles It).
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Nyéaany 'aviinyts avathaw alyaskyiik
'axwéttk 'eta,

'atsaayiu,

kwarda nyiimanom.

Piipdanyts matsats'{im nyiixdu 'et.
“Aal

Apuyk!
Apuyk!” 'et.
Nyé&anyom,

Kukwiimaatt a'fim,

Kumastamxé a'iim,

nydanyom Marxékavék
nyaa'intik.5®

Piipdanyonyts Marxékavék
ootanyék 'et,

'avii 'amaynyi.

Kwatsdants nyaasily aayémk.

Marxékavékts aatsooydoyoamb5*°

'atsaaytu nyiikwandam awitsk 'et.%!

Nyaany nyiioo'éeyt.

Nyiiuukandavtank aaviirk awitya,

nyuu'iits.

Titspatsats vathany 'aviiny
aatsuuktulytiyum.

'Anyéa tsuumpdpam vaayaak,®

'amayk kayaamk,

'amay alyapamk,

'amdy nydanyi,

'aaylu,

shaméts ooy6ovak 'et.

Shamaak ooyéovak mattapéek,

Marxdékavékts nyii'fik 'eta.s

“Kaawits maarak?”
nyaa'fim,

There are still rocks there,
and they are red, they say,
well,

because of the flames.5%®

The people wept and made a ruckus.

“Ah!

He is dead!

He is dead!” they said.

With that,

they meant Kukwiimdatt,

and they meant Kumastamxd,

and with that they meant
Marxékavék too.

The people cremated Marxokavék,
they say,

at the top of the mountain.

Quechans go over there.

Marxékavék shows them

how to do great things, they say.

That’s what he teaches them.

He really tells them everything, 5%

they say that.

Men have always climbed this, the
mountain.

They go on for four days,

they head towards the top,

they reach the top,

and there at the top,

well,

they see dreams, they say.

They dream and see many things,

and Marxdkavék says (something)
to them, they say.

“What do you want?”

he says,



awfi kwa'atsk 'et:

nyiidayk.

Pa'iipada kwas'eethéets 'atayk®®®

nyéasi aayém av'aarkitya,

'Avii Kwa'amée uu'itsnya.

Nyaanyom,

'atsvée — Kumastamx6 ooyéov
'im.

Shamats tsuumpapam aaydanyk

apamk athftya.

Shaavér makyik nyiiday lya'émk,

nyiioo'éey lya'émk 'et,

'Amé Kwata'6rov.5%

Kumastamxots a'im,
“Nyaanymaam,®’
aaviirak,”

a'fik 'et.

Nydanyi av'6owk,
alynyiithautsk,
“'Amatt aly'axdvxa,”*%®
a'fim,

nyaany a'{im;
aatsuumpapk 'eta:%°

“'Amatt aly'axavak,
aly'axdvak,

aly'axavak.

'Aaytu 'amatt nyaakuupayk,
nydany 'ashéntom 'ayduxa.
Nydaany 'ashéntom 'aytiuxa.
Nyaany aly'axavak,

'atsaayiu 'axd nyamooyémany,
ariv nyam'ayém,

maxaktan 'axavoxa,”

a'fim,
aashvaarak.

A Quechan Account of Origins

and he does just as he is supposed to:
he gives it to them.

Many doctor people

go over there, they say,

(to) what is called 'Avii Kwa'amée.

By (doing) that,

they intend to see whoever it is—
Kumastamxé.

They go on for four days, until

they get there.

He never gives them songs,

he didn’t teach songs, they say,

(at )')Amé Kwata'orv.

Kumastamxo said,
“That’s all,

it is finished,”

he said, they say.

He stood there,

and he thought,

“I will go into the earth,”
and he said,

that’s what he said;

he (said) it four times:

“I am going into the earth,

I’'m going into it

I’'m going into it.

(This) thing is entirely earth,
that’s the one (thing) I will see.
That’s the one (thing) I will see.
That’s what I’'m going into,

the path of the river,

I will go along where it is dry,

I will go into the area below,”

he said,
he sang it.
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Xiiptktank,
vathany aashvaarom,
eeméts 'amatt alyaxavok,

a'ét.

Nyaa'intim,

miisily avdamk,

nyéanyily 'amatt alyaxavok 'et.

Nyaathtntim,
nyaaxamokam,”!
malyagényonyts 'amétt axavok 'et.
Nyaathuntik,
nydanyaméam,

athtts aatsuumpapk athtim,
'amétt alyaxav.

Makyik thomaytduv aly'ém.
Nydaanyily,

'amatt alyavak uuvaanyok
shamaéts tsuumpapk 'et.

Nyaathtium,

takavék atspakontik 'et,
nyaanyiiv'6owk.

Nyaa'fim,

“'Anyéats 'aktulydm,”
a'fim,

iishdalyony ootameramérak,
oov'6owany,

aashvéarok 'et.

“ 'Anyaats 'atagshak,
'atagshak,
malyxéts,”2

'iiméatt malyxots,
'iishdalynya malyxéts,
'iimaatt malyxoéts,”7%

The first time,

this is what he sang,

and his feet went down into the
earth,

they say.

When he sang it again,

it came up to his thighs,”®

and he went into the earth there,
they say.

When he did it again,

the third time,

his throat went into the earth, they say.

When he did it again,

that’s all,

he did it four times, and so,

he went into the earth.

He was not visible at all.

In there,

he went into the earth and stayed there

(for) four nights, they say.

Then,

he came up again, they say,

and he stood there.

He said,

“I am going to climb,”

he said,

and he held his arms out straight,
and he stood there,

and he sang, they say.

“I jump,

I jump,

wing feathers,

my body’s wing feathers,
my hands’ wing feathers,
my body’s wing feathers,”



a'fim,
aashvaarak 'et.

Nyaathtum,

ayérak viiyaatasaa,

'ax6tt aly'émk,

a'ét.

'Atsaayuu,

shaavédrony nyaa'iim
aatsuumpéapk,

nyaawiim,

malyxénya awiim aatsuumpapk
'eta.

Ayér a'im.

“'Anyéa,
'anyép ooshéeyk a'im:
'Ashpaa Kwanyfiily 'a'éxa.

'Anyaaxaapk,

'Ashpaa Kwanyfily 'a'fim,”%
'anyéavik,

'Ashpéa 'Atsii Kwatsséa,”

kavéely,
'Ashpaa Xamaaly.”

A Quechan Account of Origins

he said,

he sang it, they say.

Then,

he went flying off, but

he didn’t do it well,

they say.

Well,

when he sang the song he did it
four times,

and then,

he spread his wings four times,
they say.”*

He wanted to fly.

“As for me,

(this) is what they will name me:

I will be called 'Ashpda Kwanyfily
(Black Eagle).

In the west

I (will be) called Black Eagle,

and in the east

'Ashpda 'Atsii Kwatssda (Fish-
Eating Eagle),

and in the south

'Ashpda Xamdaly (White Eagle).”
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Kwatsdan uu'itsonyts,
piipaats,

'anykér aménk athttya.
'Atsaaytu,

matxavik,

nyaanyom vaathfiik,”?
makyik aathiik athitya.
Athoétasaa,

'axé sa'ilyts avathikem,
nydany amakoly.

Tsiin Nyatsamdéatt-ts siithdwk
athtuk 'et.

Nydasi kaathémk vanyoonéom,

'axa sa'ilyonyts nyaaxatsorom,

athdim,

'atsaayuu,

xanapaatsk viithawem,

athtm,

aatsxuukyitsk athtiuk 'etoma.

Aatsxuukyitsk athim,

nyaanyiimank vaathiik athitya.”%

'Amatt ooy6ovak vaathfik,
aatsénk vaathiik,

athdim,

kaa'its

'anydavik shathémp,

kaa'its 'amétt atély shathémp,
'is
'anyétsats,

va'aathiik athdtya.
'Aatsénk av'aathiixaym,

'axa sa'ilyanyts avathik,”*
iishaaly 'axdan avak,
athGum,

'aviits athtum,
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The ones called Quechan,
the people,

they began long ago.

Well,

from the north,

they came from there,

they came from somewhere.
However,

the ocean is there,

and it was beyond that.

Asia is over there, they say.

They were doing whatever it was over there,

and the ocean was frozen over,

and so,

well,

there was ice,

and so,

they went across, they say.

They went across, and so,

they started there and came this way.

They saw land and they came this way,

they came down,

and so,

some of them

headed to the east,

and some of them headed to the
middle of the continent,

but

we (Yuman people),

we came this way.

We came down and headed this way,
and right away,

the ocean was here,

it was on the right,

and so,

there were mountains,
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iishdaly kwasar nydanyik amanok
athtm,

atsénok viithfik 'itya.

'Atsaaytu,

'a'fits oov'étstiyum.

'Atsaayiu,

'amatt xatstur alyoov'éts,

nyéany,

nydany ooy6ovok

vaathiik

vaathiik,

alyaatsénk.

Aashmatsk,

vaathfintik

aatsénk athim,

'akértan ayémom,

vaathfiik athttya.

Nyaathiim athdm,

viithiik viith{ik,

viithfik,

kaawits? —

'ax4 sa'ilyonyts 'amétt alyaxavok
vaa'ée 'im,

nydany aamdaarak,”!!

atham,

nyaanyi apamk,

nyaanyi atfivok 'et.

Nyaathtum,

vuu'atsontik,

avaathiik vaathiik athum,

'atsaayiu,

'amatt-ts matxavik avak,

'aviits 'anydavi amank,

matxavik avak athdm,

nyaany.

'Atsaaytuts athiiuk 'etoma.

'aviits shipshipk nyiiv'‘éowk
'eta.”!3

they rose up there on the left side, and
so,

they went up, they say.

Well,

there used to be trees there.

Well,

they grew in cold places,

those (trees),

and (the people) saw them,

and they came this way,

they came this way,

they came down.

They slept,

and they came this way again,

they came down, and so,

a really long time passed,

and they came this way.

They came, and so,

they came and came this way,

they came this way,

and what was it? —

the salt water came into the land, like
this,”1°

and it flooded that (land),

and so,

they got there,

and they settled there, they say.

Then,

they traveled again,

they came and came this way, and so,

well,

there was a place in the north,

the mountains were in the east,

and it was in the north,

that place.”?

There was something there, they say.

A sharp-pointed mountain was there,
they say.



Va'aayaanyak,
'améytants,

'atsaayiu,

'asayk athdam,

nyaany aakwiinak,”
athtm,

'Asd Kwapdy a'im ashét.

Nyaanyiimanoak,
nyaanyiitiivek avatiiv,”
nyakér ayém,

'ax6ttom nyaayuuk,”!’
avaathfintik 'etoma.
Avaathiintik,
vaathfiintik,

nyaavi,

'atsaayuu,

shaly'dyts mattapéek 'eta.”!®
'Amatt shaly'dyts athim,
nydasi athik athdm,

nyaany aatsxuukyitsk avaathiik.

Nydaany aatsxuukyitsk
vanyaathiik,
'atsaayuu,

apamantik 'ftya.

Vathi,

mapfiistam,

'atsaayuu,

'avii nyaanyiiv'6owm,
nyaany avathik athum,
vathats athatya.

'Ax4 viikwdamonyts,
nyaanyts aviiyaak,
uuqgaarak voonbonyak,

nydany,
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As we went along,

the very top,

well,

it was foggy, and so,

it was wrapped in that (fog),

and so,

they named it 'Asd Kwapdy (Fog
Bearer).”'s

Starting then,

they settled there,

and a long time passed,

and when they saw that it was all right,

they came this way again, they say.

They came this way again,

they came this way again,

and at this point,

well,

there was a lot of sand, they say.

The land was sand,

there it was, over there, and so,

they went across that (sand) and came
this way.

They went across that (sand),

and when they came this way,

well,

they got there, they say.

Here,

nowadays,

well,

there is a mountain standing there,

that’s where it is, and so,

this is it.

The water that passes by here,

that (water) went along,

and it eroded (the earth), forming a
canyon,”®

and as for that,
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'amdy nyiitiivok 'et.

Nyéaanyts nyatsuuvaayk athttya.

Piipdaats 'ataytants athétk,”?°

aafim matt-takyéevok vaathiik
'etoma.”?!

Vaathfinyok,

nyéanyi atiivok.

Aashmatsk athétk,”22

nyatsuuvdayk voonéom,

piipdanyts nyamdaam,

mattshatpétt a'im vanyoon6om,

avaayaak 'éta.

'fs

piipaats siitiiventik 'éta.

Siitfivontik,

nyéany,

nydanya,

avily

kwaandqily aatsénoxdym,

'axdnyonyts tama'érak vaa'fim,
viithAwm,

aamattk atham,

aamattk athtim,

nyaany,

ooy6ovak avoonéok.

“Xaméra 'axéttiik,” nyaa'im,
“Aly'aatsénontixa.”

A'fi voonéok athtiuk 'etoma.”
Avathtium nyaathtum.
Nyikamdaanonyts avaathiik 'eta.
Oov'étsxa.

Oov'6tsk,

avaathfik 'et.

Vuu'atstontik,

avaathiinyk,

avaathfiny,

they settled up there, they say.
They are the ones who live (there).

There were people, a whole lot of them,

and they happened to be together, they
say.

They came this way, until

they settled there.

They slept, and so,

they were living there,

and the people were coming to an end,

they were getting ready to split up,

and they went along, they say.”*

However,

there were people over there too, they say.

They were over there too,

and as for that,

as for that,

into this (place),

they went down into the valley,”* and
right away,

water filled it up like this,

and here they were,

and (water) covered everything, and so,

it covered everything, and so,

as for that,

(the people) were looking around.

“It might be better later on,” they said,

“We’ll go down again (later).”

They went on saying that, they say.

It was like that.

The rest of them came this way, they say.

They were going to stop.

They stopped,

and they came this way, they say.

They traveled again,

they came this way,

they came this way,



nyéavi apak 'etoma.
Nyaavi apak athtum,
'amatt nyéasi atiivonyok.
Nyaasiitiivnyak,

'axats asattk vanyaaydam,
nyaanya,

alyaatsénam 'im.

X4dam Kwaatsdan 'et.

Kwatsdan nyii'{im,

mapisa Kwatsaan a'étk,
avathikom,

nyaanyam,’26

X4am Kwaatsdants athiuk 'étoma.”
Vaathiik,

vaathiik,

vaathiim,

nyaavi,

'axd kwaakwiinnya,

matxavik amank,

aviithiinysk avéak,”?®

nyaavi athium.

Viiyaanyak,”?

akaulyontik 'eta.”?°

Athtum,

nyaavi,

xaméra,

athtium,”3!

'akér alyayém,

nyaanyi,

Xéam Kwaatsdants nyiiuu'fitst,
nyaanya,

nydany nyatsuuvaayk 'itya.

s,

vathats,

matxavik shathémpk vaaydaak,”*?
piipaa 'atdy alyaskyiits avathtam,
nyaanyi,
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and they got here, they say.

They got here, and so,

they stayed in that place over there.

They stayed over there,

and the water started going down,

and (at) that point,

they intended to go down into (the valley).

They were Xdam Kwaatsdan (Those Who
Descended by Means of Water), they say.

They call them Quechan,

nowadays they are called Quechan,

and here they are,

but at that (time),

they were Xdam Kwaatsdan, they say.

They came,

and they came,

they came this way,

and at this point,

(at) a bend in the river,

they started in the north,

and they came until they got here,

it was right here.

They went along,

and they went back up, they say.

So,

at this point,

later on,

it happened,

a long time passed,

and at that point,

they called them Xdam Kwaatsdan,

and that (valley),

that’s where they lived, they say.

But,

these (people),

they headed to the north and went along,

they were still a lot of people,

and at that point,
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avaayaak vaayaany,
nyaasi,

nydaasi atiivontik 'eta.
'Amatt,

nyaasa,

matxavik avak,”33
'axanyts atsénk viithiik.”3

'Axa kwardawonyts —
'Axa 'Axwétt,

'Axa 'Axwétt a'ét,
nyéanya.

Nyaanya,

mapisa xdak athium,
'atsaayiu,

aapéttk,

kaawémk avathét.”®
Kwatsdants
saayaaxayk,”%6
nyaanyiitiivok 'eta.
Vathik atiivom,
'akértan ayémk,
viithdwxaym.””
Piipdanyts thtutt nya'iim,
nyaaytuuk,”3®
aatsxuukyitsk 'etoma.
Aatsxuukyitsk athdim,
amdak atiivapatxd a'im,

vaayéaak 'eta.
Mattashttum,
vaayaak,

nyaasi,

aaxkyéenyik atfivak.

Athtum,
siitfivom,

they went and went,

and over there,

they settled over there, they say.

The place,

that one over there,

it was in the north,

and the water was coming down and
coming along.

The running water —

'Axd 'Axwétt (Red Water, the
Colorado River),

it’s called Red Water (the Colorado River),

that (running water).

As for that,

nowadays it’s different,

(that) thing,

they closed it off,

they did it somehow.

The Quechans

went along, over there, until

they settled there, they say.

They settled here,

and a really long time passed,

while they were here.

The people increased (in population),

and when they saw this,

(some people) went across, they say.

They went across, and so,

they decided that they would settle
back there,

and they went along, they say.

They volunteered (to go),

and they went,

and over there,

they settled on the other side.

So,
they settled there,



nydanya,
nyaanyiimank,
shiimulyk 'ityé:
* % %740

'Axam Aakxav 'eta.”
Xamaakxav a'iim,”*?

a'fim 'itya.”

'Axam aakxavok,
nyaasi aaxakyéevak,
nyaasi atfivapat,
avoondonyk,
avoonodok,

thautt nyaa'im,

mattashtiutontik vaayaak 'eta.
Piipda nyaanyts mattashttum,
vaayaak vaayaak,

'amaytan aatsuukdly.

Nydany a'fim.

'Axam aatsuukdtlyak a'im 'eta.

'Atsaaytu a'fim '{tya.
'Axats araawk atsénk viithiim,”4”

nyaany

kwaa'iurnyom aayéak,”*®
vaayém.

'Axam aatsuukilyk 'eta.

'Axély oonéok uuthtiuts aly'ém.”#
'Amattnyi athtum,”>°

'axanya tsanyok siiyaak 'eta.”®!

'Amatt.

Saayéak vaaydak awim,
kwanyamély apamontik 'etd.”s?
Apamxaym,

vathi,
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and as for that,

from then on,

that has been their name, they say:”*°

'Axdm Aakxdv (They Went Through
Water), they say.

They are called Xamaakxdv (Mojave)
(for short),

they are called (that), they say.

They went through water,”**

they went across to that (side) over there,

and they, for their part, settled over there,

and there they were, until —

there they were,

and when they increased (in
population),

(some of them) volunteered to go, they say.

Those people volunteered,

they went and went,

and they climbed up really high.”*

That’s what they say.

They were going to go upstream, they
say.74

They were called something, they say.

They came down the rapids and came
this way,

and as for that,

they went along the bank,

and they went away.

They went upstream, they say.

They weren’t in the water.

It was on land,

they went along following (the course
of) the river, they say.

(On) land.

They went along over there, and so,

they reached another (place), they say.

When they got there,

right here,
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'anyaavik ooy6ovxaym,
‘aviits viiydanyok,”>?

nydanyi uuqdarak siivim ooy6ovk

awim,”>
“ 'Anyétsats,
nydasi 'aayémxa,”
a'fik 'eta.

A'fim,

mattashtduntik,

siiwdanyok —

saayaanyak —

'atsaaytiu ooy6ovak 'eta.
'A'fits 'almétstank oov'6tsom,
nyaanya,

nydany kaa'émk ashé:”>®
Xawaaly 'éta.

Xawdaaly a'fim ashék awim,

nyaany maxak nyiitiivek awim,
nyatsuuvaayvok.”>®

Nyéany,

nyamdlyony,””

amiulya 4ayk 'etoma,

nyaanya.

Pa'iipda avkoonéonya,
amulyonyts a'im:
Xawdaalyapday a'iik 'et.”s®

Xawadalyapaay a'fim,
nyaanyonyts.
Nyéanyiitiivak,
alyaskyiik avatiivxa.

Athétom athGum,
'akér alynyaayém,
piipaats mattashtiuntik saayaak

1

eta.

when they looked towards the east,

the mountains went along,

and they saw that there was a canyon
over there, and so,

“We (are the ones),

we will go over there,”

they said, so they say.

So,

(some people) volunteered again,

they went ahead, over there, until —

they went along, over there, until —

they saw something, they say.

There were tall trees standing there,

and those (people),

they named them somehow:

Xawdaly (Pine), they say.

They named them Xawdaly (Pine),
and so,

they settled under those (pines), and so,

they lived there.

As for that,

as for their name,

(the trees) gave them their name, they say,

those (people).

The people that were around there,

it became their name:

they are called Xawdalyapday (Pine
Tree People), they say.

They are called Hualapai,

those (people).

They settled there,

they are still (there) and and they will
be there.

It happened, and so,

when a long time had passed,

people volunteered again and went on,
they say.



'Axany tsanyok siiyaak,

x4am aatsuukilyantik
vaayaaxaym,

'amdy aatsuuktlytom athdm.

'Axanyts maxdktan athik,

avathikom,

ooybovak 'eta.

Tsapéevok avathik kwalyaviit-sa,”°
mattapées ath6tk athum,

nyaany,

ooy6ovak athum.

'Amay tan athdm,’5°

agaarak viithik,

'agaqany kwaqaqgeanyts mattapéek
awim,

makyik alyootsénomxats
athtiulya'émtom,

kaathomk alyuuvaak;”!

“'Aafimk nyii'atiivok.

'Amdy vathi 'atfiv aly'a'émtaka?”
a'itya.

A'fim,

athtiuk 'etoma.

'Amay nyiitiiv athtm,

oonboxaym,

piipaa kaa'its vaaydak,
athé6tk ooyéov 'étk athim,
avaayaaxaym,

'oonyé lyaviik atsénk,
'axaly atsénk athtiuk 'etoma.
'Axaly atsénk athtum,
nydaanyi,

aatsxuukyitsk,

aakavék athauk 'im,”6?
avoondot.”®?
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They went along following the water,

they went upstream again and went
along, and soon,

they had climbed up high.

The water lay well below them,

there it was,

and they looked at it, they say.

It seemed small, but

it must have been tremendous,
that (valley),

when they saw it.

It was very high up, and so,

(the land) was deeply eroded, lying here,

there were lots of canyons and split
places, and so,

there was no way they could go down
into it,

and they went on doing what they could;

“Let’s just settle down.

Why don’t we settle here in the high
place?” they said.

So,

that’s what they did, they say.

They settled there in the high place,
and so,

there they were,

and some of the people went off,

they intended to look around, and so,

they went along, and suddenly,

something like a road went down,

it went down to the water, they say.

They went down to the water,

and at that point,

they crossed,

and they went back, they say,

and there they were.
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Nyaanya,

mattkwashéntots ayéxaym,”*

vathi kwdamonyts,

nydanyts athim.

Avuuthuuts,

ooy6ovak voondonyak,

'ax6tt kwalyaviish a'fim.”6°

'Ax4 nyiimank aapayk,

vaa'ée a'fim,

'améytan,

'amatt-ts siithaw,”¢¢

nydanya,

nyaany atiivotxa.

Uu'iitsk athim,

'a'fi kaawits awiim,

ashtium,

'atayk athtim,

'axanyts apayk

nydanyi aapaxm,”®”

nydany ashttium,

'ava uutsdawk.

'Ava uutsdawk avoonéonyak,

aatsavérk athum.

Nydanyi nyatsuuvaayk,

nyaanyi atfivok aashmaétsk a'avok
awim,

nyatsuuvaayk,

nyiitiivom,

nyaathétom athtim.”®®

Nydanyi,

nyiikwatiiv nyadanyonyts,

xX6—

avoonboxaym,

'atsaaytuts avathawk 'et.

'Aviits.

'Aviits avathawk,”®?
'axanyts nyamayémk,

As for that,

the same (group) went along, and suddenly

the ones that had passed by here,
they were the ones.

They did that,

they went on looking,

and it seemed to be all right, they said.

It sloped up from the water,

it was like this,

and way up there,

there was a place,

and that (place),

that was where they would settle.

They intended to, and so,

they used wood or something,

they gathered it,

there was a lot of it,

the water had carried it

and placed it there,

and that’s what they gathered,

and they built houses.

They went about building houses,

and they finished.

They lived there,

they settled there and they slept
anywhere, and so,

they lived (there),

they settled there,

it happened.

At that point,

the ones who settled there,

oh!—

they were there, and suddenly

there were things there, they say.

Mountains.

Mountains were there,

and the water went around them that way,



nyamayémk voonéonyak,

kwaskyfi vataytan lyaviik a'fim,

nyaanyily kwiixaalyts vanyaathfim,

'axanyts alytam'6orok athim,
nyaasattom,

'amatt alykwathdwonyts
asattapatk 'eta.

Alyatséntom athtim.

'Axanyoanyts atdly athdwk a'eta,””°

'avii uutskipoanya.

Nyéany,

nyéanyi alyathdwom,
ooydovxaym,
xavashtiutank 'eta.
Nyaanyiimanak x6—
'atsaaytuts athtuk 'im 'itya.
'Amaysly aytiuxaym,

'axanyily axavok,

'axanyily athau kwalyaviik,
xavashuiu kwalyaviim,
ooy6ovk athim;

avoonéok a'ét.

Nyaathétom athdm,

'Axa Xavashuu a'fim, 773

amulyk 'eta.””*

Piipdanyonyts nyiitiivontim,

'Ax4 Xavashaupéay a'fi
uumdiulyk,””®

nyaanyiimank,

nyéany ashék 'itya.””®

'Ax4 Xavashtupéay
uu'itsa.
Athétom athtm,
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it went around that way, until

there was something that looked like a
really big bowl,

and into that the flood came,

and water filled it up, and so,

when (the water) receded,

the dirt that was in it

receded too, they say.

It went down (to the bottom).

Water remained in the middle (of the
rock), they say,

(in) holes in the rock.

As for that,

there is was,

and when they saw it,

it was really blue, they say.

Starting there, or—

there was a reason for it, they say.””?

(Blue) could be seen in the sky, and as
a result,””?

it went into the water,

it seemed to be in the water,

(the water) seemed to be blue,

and they saw it;

there they were, they say.

It happened, and so,

they are called 'Axd Xavashtiu (Blue
Water),

they are named (that), they say.

The people settled there,

they were named 'Axd Xavashuupday
(Blue Water People),

and that’s where they came from,

and that’s what they named them,
they say.

Havasupai

is what they are called.

It happened, and so,
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nydanyi,
nyéanyiitiivapatk awet,
avatiivok 'itya.
Alyaskyiik avatiivak.
Nydaanya athtdum:
'ax6ttk avatiiv.”””

s,

nyiikaméaan,””®

nyaany lyavéenyapatk,
nyaany nyuutiiveny,
wanymooyétsk 'et.
AthtGum.

Nyaanya.

Nyiitfivek athtum,
nyaanyiimank.

Kanyaa'fim,
aatsénk,

maatsawits avatiivom ooydovoxa.

Aatsuukilyxa.

Nyaatsuukilyontik,

nyéasi,

apam,

piipda maatsawits soon6om,

aytuk,””?

a'fim,

kanaavok,”8°

avoonodok,

nyaa'fim,

vaathiik,

nydavi aatsénk,

vaathiinyok —

vaathiiny,

nydavi apék.

Piipda avkwathikony aytuntik
'eta.

at that point,

they, for their part, settled there, and so,
they settled there, they say.

They are still there.

That’s what happened:

it was good and they settled there.
But,

as for the rest of them,

they were the same too;

the place where they settled,

they liked it, they say.

They did.

That (place).

They settled there,

starting then.

Sometimes,

they (would) go down,

and they would see their relatives
settled there.

They would climb (back) up.

When they climbed up again,

to that distant place,

they got there,

people they called relatives were there,

and they saw them,

and so,

they told them about it,

there they were,

and then,

they came this way,

they came down here,

they came this way, until —

they came this way, until

they got here.

They in turn saw the people that were
here, they say.



Nyamadam,

xuumaaranyts tsapéek,

X6 —

piipdanyts mattapéek,

athdum,

'fs,

nyaavoondoxaym,

athdum.

Athtum athtm,”®!

nyéanyts athtium.

Nyéaavom kwatiivonyts alyaatsénk
'etd,

Xaam Kwaatsdanonyts.

X4am Kwaatsdan 'eta.
Kwatsaan 'ét,

mapisa.

'fs

nyaasom alyaatsénk,
kaawits nyatsuuvaayapatk,

nydanyiitiivom,
nydany ooy6ovak,
a'fim a'fik 'eta.

Piipaanyts avuuthdutsash.
X4aam aatsénk,”?
'atsaayuu,

nydaanyi,

nyéanyi nyatsuuvaayk avoonéonyak;
“Alynyaa'atiiviim,” a'im.
“Av'athik 'atho6sh,
'anyétsats.”

1s,

siikwaaydanya,

a'fintim,

Xamakxaavots a'étk,”84
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Anyway,

there were a lot of children,

or —

there were a lot of people,

there were,

but

while they were here, suddenly,

it happened.

It happened, and so,

that’s what happened.

The ones who had settled there came
down, they say,

the Xdam Kwaatsdan, (Those Who
Came Down by Means of Water).

The Xdam Kwaatsdan, they say.

They are called Quechan,

nowadays.

But

they came down from that distant (place),

and they lived somewhere (in that
area) too,

they settled there,

and (other people) saw that,

and they called them (by that name),
they say.

The people did that.

They came down by means of water,”*
and, well,

at that (place),

they were living there;

“We will live here,” they said.
“Here we are,

we are the ones.”

However,

the ones who kept going,

they were called something else,
they were called Mojave,
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'Axa Xavshuupday 'etk,
Xawaalyapaay 'éta,”®
Xawdaalyapday,

nyaanya.

Nyaany,

mattatsdamaly,
mattamaawiik avathik 'itya.
Athétom,

athiu lyaskyfik viithdwtosaa,
kér ayémk vanyaathawm,
a'im

nyaany,

nyaany a'fim,

katsuunavak oondo aav'aarom.

Makyik ma'dv alyma'ém,
tiam,

sda

avathik,

avathik ath6tom athdm.
Nyaanymdaamtak athttya.

they were called Havasupai,

they were called Hualapai,

Hualapai,

those (people).

As for that,

all of them,

they are related to each other, they say.

So,

it’s still the same, but

they have been there for a long time,

and so,

that’s it,

that’s what they say,

they have always explained it (in that
way).

You never hear (the story) any more,

it’s gone,

but

it happened that way,

it did happen that way.

That’s all.
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A false start is heard here: 'Amattdam nya— nyakoér. The term 'false start' refers
to an interruption in the flow of speech after which the speaker restarts and
usually rephrases his utterance. False starts occur frequently in natural speech
and indicate that the speaker is thinking and formulating his utterance while
he speaks. They are noted here in order to account for minor discrepancies
between the spoken and written versions of the narrative.

A false start is heard here: thdm—iimdatt-ts thémayiiuv aly'ém.

'Ashitsii was changed to 'ashiitsda upon review.

'Antsénii was changed to 'antsénda upon review.

Mr. Bryant suggests kaa'its nydany lyaviim a'ét as an alternative formulation of
this line.

‘Atkavék was changed to 'atkavékxd upon review.

This line literally means 'nothing was visible at all, but’.

This line literally means ‘(someone) went about explaining things to him, they
say'.

This line literally means, ‘(someone) said that, (someone) told him about it,
they say'.

A false start is heard here: 'atsaaytiu 'axottk—'uuxiuttk viithdwm.

Avi aa was changed to nydavi upon review.

This line is heard in the recording as xaméer 'atséwam; it was changed upon
review.

Alyoondok was changed to alyuuvédak upon review.

A false start is heard here: nda shaakwiink vaawée vaawée awétk.

A false start is heard here: 'amdtt—'axd vathdny.

Nyiithdwk was changed to nyiithAwt upon review.

Mr. Bryant suggests ‘atsaaytiu ‘afits aatspdatsk athiiuk a'ét ‘trees and things
emerged from them, they say’ as an alternative formulation of this line.

Mr. Bryant suggests ‘ax'dats athiintik as an alternative formulation of this line.
Uuvda was changed to uuvdak upon review.

A'fim was changed to uu'its upon review.

A false start is heard here: nyaa—nydanyts.

The word alya'émk was inserted upon review.

This line is heard in the recording as 'akdrtan alyayém nyaa'dvaok. alyayém was
changed to lyaviik upon review.

This line literally means ‘it seemed like a long time, and when he experienced it’.
The expression iiwdanyts aptiyk literally means ‘his heart died’; its idiomatic
meaning is ‘he was alarmed’.

This line is heard in the recording as aydalypdtk; it was changed upon review.
A false start is heard here: 'Axdm— 'axdm damk.

This line literally means ‘(someone) told him things, they say’.

This line literally means ‘(someone) told him this as well, they say’.

Eethonyi was changed to eethdnyily upon review.
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Mr. Bryant suggests eethéts atdarak as an alternative formulation of this line.
This line is heard in the recording as 'Asdkwiimdatt 'atsaayiiu tsdamaly
alykwaskyfitanany nydanyts athiium; it was changed upon review.

This line literally means ‘all of 'Asdkwiimdatt’s things still existed, they say'.
Viithdwxaym was changed to viithdwxayk upon review.

Siiyda was changed to siiydat upon review.

Kukwiimdatt was changed to Kukwiimdatt-ts upon review.

This line is preceded by an indecipherable false start.

Mr. Bryant uses the names Kukumdatt and Kukwiimdatt interchangeably to
refer to the Creator. To avoid confusion, the name of the Creator is regularized
as Kukwiimdatt in the English translation.

This line is heard in the recording as pa'iipda nyaanyi atiiv 'fm; it was changed
upon review.

Kwatdarany was changed to kwatdaranyts upon review.

A false start is heard here: xdak athtiuts—uuthitiutsk 'étoma.

This line is heard in the recording as 'axd shaakwérany athiium; it was changed
upon review.

'Axd shakwiints was corrected to ‘axdm shuukwiints upon review.

This line is heard in the recording as 'axa—'axd kashaakwiin nydanya sharéq
finyak. It was changed upon review.

Nydanya was changed to nydanyi upon review.

This line literally means ‘things were small’.

This line literally means ‘as for those that were located in the sky, they were
small’.

This and the following line were suggested on review. They replace three
lines heard in the recording: 'amdtt atsénk, aatsénk, ‘amdttnyi aatsén ‘they fall
to the ground, they fall, they fall to the ground’.

This word was originally recorded as Pa'iipda Eethé Kwatdaranyts; the subject
case marker was deleted upon review.

Kwa'its was changed to kwathiitsany upon review.

The word kwathtitsany was inserted upon review.

A false start is heard here: Nyam—nydany 'ashoopdow aly'a'émtokd.

Mr. Bryant suggests nyaaviimdnk athiiuk 'etd as an alternative formulation of
this line.

This line literally means ‘those that he was to do were there too’.

Mr. Bryant suggests mattxatsvdak aatsuumpdpam atséwk ‘he made four couples’
as an alternative formulation of this line.

Kamayda or Kamia is the Quechan name for Kumeyaay people.

Several lines of false starts have been omitted here.

Upon review, Mr. Bryant suggested replacing xavikam with taxavikam.

This line is heard in the recording as nydanyi makyik dar aly'émpak; it was
changed upon review.

Mr. Bryant suggests changing this line to read makyik 'akér alya'ém siivdixdym.
Mr. Bryant suggests replacing this line with nyaavdamk.

In the recording this line is unclear but sounds like kandavxa; it was clarified
on review.

A false start is heard here: Kukwiimdatt-ts 'atsaayiiu 'atdyam ats—atséwk.

A false start is heard here: nyaa—nyaanyiimdnak.

Mr. Bryant suggests 'anyaa kwashiintom as an alternative formulation of this line.
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A false start is heard here: Kwiimdatt—Kwakwiimdatt-ts shoopéowk 'etd.

Upon review, Mr. Bryant suggests replacing 'anyda, which is rarely used with
the meaning ‘me’, with the more common form 'anyép ‘me’.

Two lines of false starts are omitted here.

Kwas'eethéeny was changed to kwas'eethéets upon review.

A false start is heard here: 'atsaayiiu kwas—kwasfitsthits viikwathdwnya.

Upon review, Mr. Bryant suggests replacing avkoov'éowanyts ‘the rain (subject
case)’ with the more common form oov'dowts ‘rain (subject case)’.

A false start is heard here: Nyaa—nydanyom.

A false start is heard here: uumdrony—aamdrantik a'fim 'itya.

A false start is heard here: 'ats—uuvdxayk.

False starts are heard here: 'ats—Kwatsdan ‘iipdany nydanyi nyaalyaa—
aatsoondoy aly'émk 'etd. Upon review, Mr. Bryant suggests replacing aatsoonéoy
‘he abandons him’ with namdk ‘he leaves him’.

This line is heard in the recording as nyi—nydany xdak uuvdam athiim; it was
changed upon review.

This word was inserted upon review.

Amiilyts was changed to amiilyk upon review.

This line literally means, ‘some were alive, they were over there in turn’.
False starts are heard here: nydany awfi—aly—awiimam uuthtiutsk 'etama.

A false start is heard here: avdts xdak awi—xdak avdm.

A false start is heard here: Nydany Kwatsdan xiipan—xiiptikts athtium 'ityd.

A false start is heard here: miim—awiim siiwdak 'etd.

Kwiixdalyk was changed to kwiixdalyts upon review.

A false start is heard here: sii—'Aqdagqts siivdm.

A false start is heard here: Nyaa—nyaa'tim.

Two lines are omitted here in which Mr. Bryant explains (in Quechan) that he
is about to move on to the next part of the story.

Uu'tsanyts was changed to uu'itsanya upon review.

Nyiitsdawantik was changed to nyiitséwantik upon review. Mr. Bryant suggests
nyiiuutsdawantik as another alternative.

A false start is heard here: nyaa—nydanyiimdnk awitsxd.

This line is heard in the recording as pa'iipdts. It was changed upon review.
This line is heard in the recording as kwatsatkydavak; it was changed upon review.
This line literally means ‘That one led them first, they say’.

Shiimiily was changed to shiimiilyts upon review.

Mat'd is heard in the recording with a long vowel—Mat'da; it was changed on
review.

At this point the text has been revised considerably in order to clarify matters
of fact. Fourteen lines have been deleted and replaced with ten new lines
which Mr. Bryant composed upon review.

This is the last line of the revision mentioned in note 96. Henceforth the text
follows the the recoring.

The word a'fm ‘they were called’ was inserted upon review.

A false start is heard here: xan'aapuk—xan'aaptiuk ‘tkam.

This line literally means ‘snakes were like that, they say'.

Nydany was changed to nydanyts upon review.

This line is heard in the recording as 'aavé 'atskwatsakyiwany; it was changed
upon review.
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This line is heard in the recording as 'aayiiu matxdvil xwérar awétk; the word
atép ‘he threw him’ was added upon review.

This line was added upon review.

Upon review. Mr. Bryant suggests xdam uuthiiutsk athtiuk 'éta ‘they are
different kinds, they say’ as an alternative formulation of this line.

This line is heard in the recording as nyaanyiimdnk awim; it was corrected
upon review.

A false start is heard here: xuumdar nyii—nyiivashdwk uuvdxaym.

A false start is heard here: 'atsaayiiu 'aave kwa'ats—kwa'atsldytsany nyii'agdasam.
Several lines of false starts are heard in the recording but are omitted here.
A false start is heard here: nyaa—nyaa'aldaytanam.

Mr. Bryant suggests changing this and the preceding line to xuumdyts athtityd,
nydany xuumdyts athtiuk a'ét ‘he was his son, he was his son, they say'.

A false start is heard here: saa—xatstiurok nyiindamk viithdwm.

'Avuuydanyi was changed to 'avuuydany upon review.

This line literally means ‘things have been there, and they are always seen,
they say'.

Alyavdm was changed to alyavdamk upon review.

This line literally means ‘a day was one and it arrived and so’.

A false start is heard here: Sanyts—sanyts'dakts nydany lyavée av'darom maytiuk.
Av'dartak was changed to av'dartom upon review.

A'éxdym was changed to uuvdaxaym upon review.

This line literally means ‘he was dying, he was experiencing it, he was doing
it slowly’.

A false start is heard here: viiya—viithiknyak.

'Atsatsuunytiuts was changed to tsuunytuts upon review.

Lyaviik ‘he resembled him’ was changed to lyavii aim ‘he wanted to resemble
him’ upon review.

A false start is heard here: nyaany—nyaanyiimdnk.

Upon review, Mr. Bryant suggests replacing a'itsk ‘they (collective plural) say’
with the distributive plural form uu'fitsk.

In the recording, this word sounds like taspérak ‘he tightens it’, but kaspérak
‘be strong!” makes more sense in the context.

A false start is heard here: Matt—mattkuutar'iytsak.

'Anydavi was changed to 'anydavik upon review.

A false start is heard here: asho— aséok 'ét.

'Axdyk was changed to 'axdyts upon review.

It is not clear why the plural form aatspaats is used here (and again three lines
hence) rather than the non-plural form atspdam.

A false start is heard here: 'ats—Xatalwényanyts.

A false start is heard here: 'ats—'atsaayiiu kamdnk athiiuk 'etd.

A false start is heard here: uuwits—'atsuuwitsnyd.

This word is hard to hear in the recording; it was clarified upon review.

The narrative is interrupted here for technical reasons (so that a cassette tape
may be turned over).

A false start is heard here: Kumastamxdts nydanyi tsiimaa—tsaamdnok.

A false start is heard here: nydanya 'ats—'atsardav mattkwatspée athiiuk 'etomd.
This line literally means ‘it was a terrible sickness, they say’.

Upon review, Mr. Bryant suggests 'Aavé taaxdnts nyaavdamam as an alternative
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formulation of this line.

This line is heard in the recording as Kukwiimdattonyts athdwk taptiyk 'et. It
was corrected upon review.

Nydanyi was changed to nydany upon review.

Nyiimdattany was changed to iimdatanyts upon review.

Uu'itsony was changed to uu'its upon review.

This line is heard in the recording as 'amdttnyily axwélyk ‘he dug in the
ground’. It was changed upon review.

Mr. Bryant suggests 'axdnyts nyamayémk athtiuk 'eta ‘water has flowed through
there, they say’ as an alternative formulation of this line.

A false start is heard here: nyaalyaviintits viiva—viithikom athdwk awim.

A false start is heard here: nydany—nydanyi amdarak.

Mr. Bryant suggests '‘Axd Ardw Kwa'axwéttonyts ‘It is the Colorado River’ as an
alternative formulation of this line.

A false start is heard in this line: Kwatsdan nyamdtt atély—atém viikwdama.
Mr. Bryant suggests 'atsii xdam uuthiitstan atséwk ‘he made different kinds of
fish’ as an alternative formulation of this line.

A false start is heard here: 'axdnyi xany—xiipdan avkwathikany. Mr. Bryant
suggests 'axdly avkwathikanya nyiitséwkantik a'eta'a ‘he made those which are
in the water, they say’ as an alternative formulation of this line.

This line literally means ‘the ones that are located near the water’.

A false start is heard here: 'axdly'—axdly avkwathikanya nyiitséwk voondok 'ityd.
This line literally means ‘he went about making those that are located in the
water, they say'.

A false start is heard here: 'Atsti kwa—kwarts'dakanyts.

Mr. Bryant suggests nydasily oonéok avoondonyok ‘they were over there,
moving about, until’ as an alternative formulation of this line.

A false start is heard here: ‘aviits viiva—viivdm.

'Atsaaytiuts was changed to 'atsaayiiu upon review.

A false start is heard here: nydany—nydaany atséwk 'etoma.

Two lines of false starts are heard in the recording but have been deleted here.
Oovar'é was corrected to alyoovar'é upon review.

This line literally means ‘he did it (so that) it was like a church’.

Mr. Bryant suggests nydanyily uuthtiutsk a'fim ‘intending them to be in it’ as an
alternative formulation of this line.

A false start is heard here: a'fi—a'fim affikata.

Mr. Bryant suggests kaawits xdam kuuwitsnya nydanya awintik ‘they did
different things in turn’ as an alternative formulation of this line. The function
of nydanyam in the original version is not clear.

A false start is heard here: 'a'dw awiim 'ats—ootséwxanya.

Upon review, Mr. Bryant suggests that xatséorak ‘it is winter’ might be more
appropriate here than xatsturak ‘it is cold’.

Mootséwnyam was changed to mootséwnya upon review.

Mr. Bryant suggests nydanya piipdanyanyts nyiimashfitoxa as an alternative
formulation of this line.

The word shiimiily was added upon review.

A false start is heard here: pa'iipda nyii— xdak tsawémk ‘etd.

This line was inserted upon review.

A false start is heard here: Kwats—Kwatsdan pa'iipda nyiikwandamts.
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Mr. Bryant suggests kwara'dktants athiium ‘he was a very old man’ as an
alternative formulation of this line.

A false start is heard here: 'Axd—'amdttony alyaxdvak 'et.

A false start is heard here: nyakdnyanyts nydanyi kamdnk ats—atspdk awityd.
Mr. Bryant suggests replacing awityd with athiityd.

A false start is heard here: 'atsaayiiu tsdamaly oo—kwatséwanya.

This line literally means ‘days were four’.

Mr. Bryant suggests pa'iipdany nyiiytiuk nyiiuutar'iy a'fm avuuvdak athét ‘there
he was intending to watch over and take care of the people’ as an alternative
formulation of this line.

The first portion of this narrative was recorded on Tapes 6 and 7; see the
Introduction and note 343 for discussion.

Mr. Bryant suggests replacing a'fim with a'ét.

The words amdnk athét were added upon review.

Two lines were omitted upon review.

Mr. Bryant suggests replacing 'ashénits with ‘ashéntantits.

Mr. Bryant suggests omitting the evidential suffix —sh here.

A false start is heard here: eethétsany—eethonya uutstdaq 'et.

This line is heard as Kwara'dk Kwatdar—Eethé Tdar a'fim 'ityd . Mr. Bryant
rephrased it and added vocative case marking upon review.

A false start is heard here: Kukwii—Kukwiimdattonyts.

This line is heard as nyiioov'éowk; it was changed upon review.

This line is heard as oov'éowanya; it was changed upon review.

This line is heard as 'atsaayiiuny ataspdk; it was corrected upon review.
Several false starts are heard here.

This is an old expression and is no longer used in modern Quechan. Mr. Bryant
used it here because it appears in Harrington (1908).

Mr. Bryant suggests iiwdam awiim ‘he did it on his own’ as an alternative
formulation of this line.

Mr. Bryant suggests adding a'ét at the end of this line.

Awfi lya'ém was replaced with a'fi lya'ém upon review.

Two indecipherable lines are omitted here.

A false start is heard here: vathdny— 'amdynya 'atawdamk.

Nyaavdany was changed to nyaavdamk upon review.

A false start is heard here: nydany a'tik—'atsaayiiu.

Mr. Bryant suggests Eethé Kwatdaranyts nyaawiim ‘if the Blind One did it’ as an
alternative formulation of this line.

Kamia is the word Quechan people use to refer to the Kumeyaay (Dieguefio)
people.

In this line and two lines hence, Pda 'Anyda was changed to the more formal
Xattpda 'Anyda upon review.

Upon review, Mr. Bryant suggested replacing takyévok with plural form
tatkydavak.

A'fm, very faintly heard, was replaced with a'ét upon review. Mr. Bryant also
suggests replacing eemé kwaly'ooxéony with the unsuffixed eemé kwaly'ooxéo.
This and the previous line literally mean ‘The Blind Person’s heart was not
good (as) he stood there’.

This line literally means ‘as soon as he wants to pick them up he does so’. The
Blind Person is arguing that there are advantages to having webbed fingers.
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Tardavxdym was corrected to taardavxdym upon review.
A false start is heard here: Piipda Kwatdara—Eethé Kwatdaranyts siiv'6owm.
This line is heard as masuurdyany péem; it was changed upon review. Subject
case marking is expected but is not heard.

A'exdym was changed to awéxdym upon review.
Mr. Bryant suggests nydanyts athtiuk a'ét ‘that’s what happened, they say’ as
an alternative formulation of this line.
This line literally means ‘this is that which takes place’.
Nydany was changed to nydanyi upon review.
Nydava was corrected to nydavi upon review.
In the recording, this line sounds like s a'ét; it was clarified upon review.
Here and two lines hence, Pda 'Anyda was replaced with the more formal
Xattpda 'Anyda upon review.
A false start is heard here: makyik Pda 'Anydany kavée—kavéely ooshathémp
aly'émk 'eta.
This line literally means, ‘When his saying it was four’.
A false start is heard here: Nya—piipda nydanya amiily dayk 'et.
Mr. Bryant suggests makydany uu'itsany as an alternative formulatioin of this
line. Makyda is the plural form of makyi ‘who, which one’.
A line in English has been omitted here.
A false start is heard here: Xattpda— Xattpda 'Anyda a'fikata.
A false start is heard in this line: Kukwiimdattanyts sanyts'dak nyii—
nyiidaylya'émk ‘et
A false start is heard here: 'anyétsa—'anyétsa awiim.
A false start is heard here: xdak—xdak awiim atséwk awim.
This line literally means ‘he did it differently, he made it’.
'Atskakwek a'dvaxa was corrected to 'atskakwékm 'a'dvaxa upon review.
A false start is heard here: 'aatskdyts—mashtxdats iiwdam makyik xuumdar
aytiu aly'émk.
A false start is heard here: nyaa—maydak.
The last word of this line is heard as alya'émxa; it was changed to alyma'émxa
upon review.
This and the following two lines literally mean ‘it is you, and it is that one,
and you will never be in the same place’.
A false start is heard here: xdiam—xdak athiik atspdk.
This and the following line literally mean ‘your meals would be many, they
(would) be six’.
A false start is heard here: ée—a'dvtosda.
A false start is heard here: Kukwiimdatt-ts sa—mashxdyany a'fim.
The last word of this line is heard as alya'émk; it was changed to alyma'émk
upon review.
A false start is heard here: piipda—Kukwiimdatt-ts matxdvi shathémp.
A false start is heard in this line: 'atsaayiiu sha—shakw'iilda atséwk 'et.
A'fim ‘he said’ was corrected to awiim ‘he did’ upon review.
'Oowéxa was changed to 'cowéxanya upon review.
Nyoo'éey was corrected to nyoo'éeyxa upon review.
Mr. Bryant suggests nydany 'anymawéeyk mawéxa ‘you will do that for me’ as
an alternative formulation of this line.
Alya'ém is just barely audible.
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Eethé ‘eyes’ was changed to meethd ‘your eyes’ upon review. A false start is
heard in this line.

A false start is heard here: 'axdnyanyts takavék ats—atsénk.

Mr. Bryant suggests nyiiv'éowk a'ét ‘they stood there, they say’ as an alternative
formulation of this line.

A false start is heard here: nyaa'awém—makyik nyuu'dav aly'émk.

This line literally means ‘he walked, he came, and he went, they say'.

False starts are heard in two places 'avd kw—'avd kwatiinydamanya 'atséwx—
'atséwxa.

A false start is heard here: ii—iimaattk uuthfik.

A false start in English, little red—, and a line in Quechan, x6o ‘or’, are omitted
here.

Xanaptiuk is Mr. Bryant’s interpretation of the word xanaptik which Harrington
cites at this point in the story. In fact, xanapiiuk does not mean ‘piss ant’
but instead is variant of xan'aapiiuk ‘water snake’. The word for ‘piss ant’ is
unknown.

Mr. Bryant suggests replacing this and the preceding line with a single line:
'ax'da kaaytimaxdyk ‘he had no cottonwood yet’.

This line literally means ‘he never asked for anything’. Upon review, Mr.
Bryant suggested makyik awikts a'im kwakydav aly'émk 'eta ‘he never asked for
them to help him, they say’ as an alternative.

Mr. Bryant suggests nydanya piipdats athiiuk a'ét ‘that was a person, they say’
as an alternative formulation of this line.

Nyiitaxrdmpk was changed to alytaxrdmpk upon review.

This line is heard as makyik shalyamdk kwathdwnya nyav'da lya'ém; it was
changed upon review.

The narrative is briefly interrupted at this point.

There is a brief digression into English at this point.

Kaawits kwa'anydaw literally means ‘things which are hidden’.

False starts are heard here: ‘'anydats—oh—mdanyts—'atsaya—piipda
Kwatsdananya matstiyly 'aaly'éta. Mr. Bryant suggests changing 'aaly'éta to
'aaly'étka; the significance of the change is not clear.

A false start is heard here: nya'ootséwxanya— 'ootséwxdyanya.

A false start is heard here: makyik pa'iipda kuukandav aly'ém—alyka'émk.
After two more lines (which have been omitted here), the tape comes to an
end.

Mr. Bryant suggests amiily dayk 'et ‘he gave her a name, they say’ as an
alternative formulation of this line.

A false start is heard here: xuumdyts—xuumdyts athtiuk 'et.

Kumastamxé was changed to Kumastamxdts upon review.

Mr. Bryant suggests 'anydayanya 'amdynyi atséwatk awityd ‘he made light in
the sky’ as an alternative formulation.

This line literally means ‘Marx6kavék made the thing, the sun, give off light'.
A false start is heard here: makyik ‘ats—eethdny ta'axétt aly'émxd.

Two lines consisting of false starts are omitted here.

Kawfiya uu'its [pause] nyaawiim was replaced with Kawfiya uu'itsnya awiim
upon review.

Mr. Bryant suggests awintik avoondowti nyaa'fim ‘if he is going to do it again’
as an alternative formulation of this line.
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This line literally means ‘if he goes on doing it again’.

This line is hard to hear; it was clarified upon review.

A false start is heard here: 'aayiiu tsdamaly masheethée—masheethéevat.

A false start is heard here: Kukumdatt-ts 'avd kwanyfilya—kwatiinydamonya
alyavdk siivdt.

A false start is heard here: 'aayiiu kaawits tsuu—aatspdatsk oov'éts 'fm.

Mr. Bryant suggests replacing taaxdn with taaxdnk.

This line is heard as piipda kwashiintonyts shtuutiiutk 'etoma ‘each person got
(something)’; the phrase 'a’fi 'ashéntam ‘one stick’ was added upon review.
Kumastamxé was changed to Kumastamxdts upon review.

Three lines consisting of false starts are omitted here.

As recorded, the word for ‘prickly pear’ sounds like ‘aa'da; it was corrected to
'a'd upon review.

A false start is heard here: nydanya Xattpda Nya—'Anyda nyiidayk 'et.

This line literally means ‘to the one Maricopa’.

Mr. Bryant suggests nydany nyii'dayk 'eta ‘I give that to them, he said’ as an
alternative formulation of this line.

Mr. Bryant suggests 'anydats 'awéxa as an alternative formulation of this line.
As it stands in the text, the line gets its irrealis interpretation from the suffix
—xa which appears two lines hence.

Nyaaytium was changed to nyaayiiu in this and the following line upon review.
Several lines consisting of false starts are omitted here.

Mr. Bryant suggests pa'iipdats athits 'amdtt artiv awii nyaa'fim as an alternative
formulation of this line.

The November 10, 2003 recording session ends here.

Nydanyam a'fim was changed to nyaa'fim upon review.

False starts are heard here: makytk—makyt 'anyday—makyt avd lya'émxd.
This line literally means ‘he did it and made it, they say'.

A false start is heard here: Kukwiimdatt-ts nyaa—'amdtt ka'dk aatsuumpdpk 'et.
A false start is heard here: Kumastamxdéts 'avdi—'avd tiinydamanya alyuuvdak.
Tiinydamanya was changed to kwatiinydamanya upon review.

Marxékavék was changed to Marxckavékts upon review.

This line is heard as Marxdékavek—kavékts xdak ‘atséwantik 'eta. Xdak ‘in a
different way’ was changed to 'atsaayiiu kwanyamé ‘something else’ upon
review.

A false start is heard here: axtalwé—xatalwényanyts a'tim.

'Axdly Mattnyakétt and 'Axdly Mattnyakét are alternative forms (one with
dental t, one with alveolar tt) of the same name. Mr. Bryant is not sure which
is correct.

A false start is heard here: Shakilykily Kamda—Nyamda vaa'ét.

Mr. Bryant suggests replacing this line with nydanyam tsaqwérak a'éta ‘at that
point he spoke, they say’.

This line is heard as Nydany 'amdyanyii a'fm 'ityd; it was changed upon review.
A false start is heard here: ooshétsanyts 7—'Agdaq a'ét.

The distributive plural form uuthiiuts implies that each feather became
something different: a different species of bird, Mr. Bryant explains.
Kumastamxé was changed to Kumastamxdts upon review.

This line is heard as 'axdts avi veeyémxaym ‘the water went away from here,
and suddenly’. It was changed upon review.
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A false start is heard here: 'amdyny—'amdynyam damk athiiuk 'etoma.

A false start is heard here: nyii—nyiivdtam athtium.

This line is heard as takavék ookavék athiium ‘he went back, he brought it
back’; it was changed upon review.

This line is heard as vuuthiik nyaa'dvak; it was changed upon review.

A false start is heard here: 'amdattnya—'amdttonyts athiiuk 'etama.

The subject case marker -ts is unreleased and hard to hear. Its presence was
confirmed upon review.

Tartivak was corrected to artivok upon review.

This line is preceded by a false start: vathi—nyaa—.

A false start is heard here: Nydanyi—nydanyam atspdk 'et. Mr. Bryant suggests
nydanyam athfik atspdkak 'et as an alternative formulation.

This line is heard as Avdnya, aa, aatooqwérslyts aly'’ém ‘fm. It was changed
upon review.

A false start is heard here: Kukwiimdatt-ts mattaptiy fm oonéo—uuvdak
athdépakd.

Several lines of false starts have been omitted here.

A false start is heard here: Xavstium Kuly—Xavashiium Kulyfits thomtaaytiuk a'éta.
False starts are heard here: 'ats—'ats—Xavashtium Kulyfi uu'itsanyts.

This line is heard as iiwda—iiwdanyts a'fikata; it was corrected upon review.
A false start is heard here: math—mdany mathdwk.

This line is heard as xuumdar matsdaw—matséwtsaxd. It was changed upon
review.

Mr. Bryant suggests uufitsk a'éta ‘they said, they say’ as an alternative
formulation of this line.

At this point in Harrington’s (1908) narrative, a passage in Latin describes
how children are conceived. We have omitted this passage.

The word ‘anyép ‘my’ was added upon review. Even with this addition
the syntax of the line remains uncertain; Mr. Bryant also suggests mdany
nyaxuumdyts nyaathtiuva ‘you are my son’ as an alternative formulation.

This line is heard as nya'axuumdyk 'ityd, but Mr. Bryant firmly corrected it to
nyaxuumdyk 'ityd upon review. He proposes 'anydats nyaxuumdyk 'athutyd ‘I
call you son’ as an alternative formulation.

Matxdnyanyts ‘the wind (subject case)’ was replaced with matxdnya ‘the wind
(object form)’ upon review.

This line is heard as makyik veeyém aly'ém; it was changed upon review. Mr.
Bryant suggests tsayém 'finyak kavdarok ‘he tried to loosen it but it didn’t
happen’ or tsayém 'finyok nyeekwévak ‘he tried to loosen it but it was no good’
as possible alternative formulations.

A false start is heard here: maa—kwakapdarnyi atsdam.

An indecipherable line is omitted here.

This line is heard as nyamdap mapilyxa 'aaly'étk ‘I think you will die’. It was
changed upon review.

This line literally means ‘he will not die'.

This line literally means ‘the snake caused its rattles or something to make
noise, they say'.

This and the following line literally mean ‘and they reappeared. He wanted
them to reappear'.

This line is heard as kifurtan nyaawim. It was changed upon review.
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A false start is heard here: max—nyaa—maxdk kaydamk viiydanyak.

As mentioned in the Introduction, when this project was begun, narration was
at first transcribed by hand. After two days of work, Mr. Bryant consented to
have the story recorded, and Tape 1 commences at the point in the narrative
marked by this note. The reader is advised that from this point forward, the
narrative represents Mr. Bryant’s early efforts at retelling the Creation story,
and it accurately reflects the difficulty of the task. Between this point and
the point marked by note 359, Mr. Bryant’s retelling of “A Yuma Account of
Origins” was formulated one line (or, in some cases, one sentence) at a time
rather continuously, and, as is entirely natural under the circumstances, is
characterized by false starts and rephrasings and is punctuated after almost
every line with discussion of how the events reported in the turgid prose of
Harrington (1908) might best be retold in the Quechan language. To avoid an
unmanageable proliferation of endnotes, the many false starts, rephrasings,
and discussions in this portion of the narrative are noted here once and for
all. By the time he reaches the point in the narrative marked by note 359, Mr.
Bryant has become a master of the difficult task of retelling, and the narrative
proceeds in a relatively continuous manner from there forward.

After retelling the Creation story to the end, Mr. Bryant graciously retold
the early portion for a second time for the purpose of recording. The material
that precedes the point in the narrative marked by this note thus represents
his later work and is (for the most part) continuous narration.

This line is heard as mdanyts 'atsnyamardvom; the word miiwdam was added
upon review.
Alyaakxdvak was changed to alyaatsakxdvak ‘et at the time of recording.

This line is pieced together from discussion.

At this point in the narrative there is an interruption and Tape 1 is turned
from Side A to Side B.

Nyawiim was changed to awfim upon review.

This line is heard as kwardvany nyiivdk. The subject case marker -ts was added
upon review.

Mr. Bryant suggests 'aavé tsuukyiwnyam apiyt ‘he died from the bite of the
snake’ as an alternative formulation.

Mr. Bryant suggests makwas'eethée avdats as an alternative formulation of this
line.

Mr. Bryant suggests vuu'dtsany lyaviit as an alternative formulation of this line.
Once again, Mr. Bryant suggests vuu'dtsany lyaviit as an alternative formulation
of this line.

This line literally means ‘a whirlwind arrived’.

Mr. Bryant suggests awityd as a substitute for athutyd.

'A'fm was changed to 'athifuva upon review.

The narrative is interrupted here.

The term mashtaxday ‘girls’ is used because young ladies in question have not
yet given birth. A few lines hence, after having given birth, they are referred
to as sanyts'dak ‘women’.

This line is heard as Xavshiiu Kamuulyii tsakuukwfitsk 'eta; it was changed upon
review.

This line literally means, ‘on a day that was one’.

Narration becomes relatively continuous at this point.



198

360
361
362
363

364

365

366
367

368
369
370

371
372
373
374
375

376
377
378

379
380
381

382
383
384
385
386
387

388
389

390

391

392
393

Xiipiiktan (First of All)

Wanymooyém was corrected to wanymooyéts upon review.

Xuumdark was corrected to xuumdarts upon review.

Aly'émoantixd was corrected to alyma'émoantixd upon review.

This line is heard as makyik piipda—makyik ‘iipdtsa mashtoopéow
alynyaama'émam. It was changed upon review.

A false start is heard here: Kukwiimdatt pa'iipda—Kukwiimdatt-ts pa'iipda
tsuumpdpam atséwtantik.

A false start is heard here: Kumastamxdts pa'iipda kaa'its— pa'iipda kaa'its
ashtiium.

A false start is heard here: Mootséwanyts 'axétt aly—alya'ém.

This and the preceding line literally mean, 'Kukwiimdaatt’s heart was bad, it
was bad, they say'.

This line literally means ‘it rained on top’.

A false start is heard here: 'anydavik— 'anydavi aaxweshaxwéshk awémk a'ét.
This and the following line literally mean ‘they dealt with possessions that
were many, they dealt with them, but’.

Side B of Tape 1 comes to an end at this point.

This line was not recorded; it was added upon review.

A false start is heard here: 'axdnyik athiim—'axdnyik amdnom.

A false start is heard here: 'atsuuyuu—'atsaayiiu Eethé Kwatdarany ootséwany.
Mr. Bryant makes several false starts before settling on this formulation of this
line.

A false start is heard here: lishdalyts—iishdalyanyts eemétsanyts shuundpandapk a'ét.
This line is preceded by two false starts.

This line is heard as Kumastamxéts 'iipd uxwiip awi—axwiip awim. It was
changed upon review.

Tipdny was changed to isdvany upon review.

A false start is heard here: pa'iipda nyii—nyiiaatsooydoyk ‘eta.

This word is heard as 'Avii vatdynyts 'amdttk athiik vii—viithiik 'et. It was
chanaged upon review.

This line is heard as ‘amdttonyts akiiulyk vaa'fim ‘the ground rose up like this’;
it was changed upon review.

This line was added upon review.

This line was added upon review.

This line is heard as 'amdy athdwk; the word kaydamk was inserted upon
review.

This line literally means ‘when he had not yet done it’.

There is a brief interruption here.

Several false starts and some discussion are heard at the beginning of this line.
False starts are heard here: shaaxtiuk aatsuumpdp — 'anyaa— 'anyda shaaxtiuk
aatsuumpdp kaydam. Upon review Mr. Bryant suggested replacing kaydam ‘it
goes on for a certain period of time’ with avdam ‘it continues for a certain
period of time and then stops’.

This line is heard as akwévam; it was changed after a brief discussion at the
time of recording.

This line was pieced together from several attempts and surrounding
discussion.

This line is preceded by several false starts and some discussion.

Some discussion follows this line. Mr. Bryant suggests Xavatsdats shiimiily
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kamdnk as an alternative formulation.

A false start is heard here: Kukwiimdatt-ts aa nyamxavik—or nyaavée—
kaaytiumk.

False starts are heard here: Vatsiik—vats— vatsfits uuvdak 'eta. Some discussion
follows.

This line is heard as Eemé Xavashiiu Kwaldpaldp; it was changed upon review.
Some discussion follows.

Green Sole-of-the-Foot is better known as Frog.

This line literally means ‘she was like Kukwiimaatt'.

This line was pieced together from several attempts and some discussion.

A false start is heard here: 'amdtt—'amdtt axdvak.

This line is heard here as atséraq tsuumpdpk andalyk 'eta. It was changed upon
review.

A false start is heard here: xiiptk—xiiptik uuthtitsnya lyaviik.

A false start is heard here: 'axdnyi—'avdnyi alyaxdvak.

A brief interruption follows this line.

This line literally means ‘he came along saying “Aah! Aah!” they say.

A false start is heard here: Kaawits— kaawits 'aldaydm?

This word was added upon review.

A false start is heard here: atély—'iimdatt atély ardavak.

A false start is heard here: iiwdam—iiwdam uuwitsanya aweét.

Mr. Bryant suggests 'atsuurdvdnyts thiiutt a'fik 'eta ‘his sickness got worse, they
say’ as an alternative formulation of this line.

One line is omitted here.

The narrative is briefly interrupted here. One line which precedes the
interruption has been omitted.

Mr. Bryant suggests pa'iipdanyanyts as an alternative to pa'iipda nyts.

This line is pieced together from several attempts.

Some discussion takes place here.

A false start is heard here: 'apénanyts—'apénts nyuu'daly ashtiium.

A false start is heard here: Kukwiimdatt-ts Kumast—Kukwiimdatt-ts Kumastamxo
aqdsk a'ét.

A false start is heard here: Xuumdrd—Xuumdréy! While the vocative case
marker was -a in the 1930s (Halpern 1946a: 210), both -a (or -aa) and -éey
are used today.

Vi'ayém was replaced with vi'ayémiim upon review.

'Ayém was replaced with 'ayémiim upon review.

This line is preceded by several false starts.

Xatalwé was changed to xatalwény upon review.

Some discussion takes place here.

A false start is heard here: Xatalwényanyts iiwdany kwatsitsk ve—kwatsits a'fim
shoopdowk.

This line is preceded by several false starts.

This and the following paragraph follow Harrington (1908:338). According
to Mr. Bryant, however, it was not Wren but Kukwiiméatt himself who told
Coyote, “Nyép ‘fiwda mathdwk, matsanydxa. You will (figuratively) take my
heart, you will follow (its example),” and it was Kukwiimdatt’s heart that
Coyote took.

A false start is heard here: Xantavtsiip—Xanavtstipts alynyiithtiutsk 'et.
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This line was pieced together from several attempts.

A false start is heard here: 'Athdwk 'axd—'axdly 'atdpuum? Side A of Tape 2
comes to an end at the end of this line.

This line was added upon review. Another line was omitted.

'Atsardak was corrected to 'atardak upon review.

Several false starts are heard here: nydasi nyamaytiuxa— oov'étsam
nyamaytuxa—mayiuxa.

Several false starts are heard here: 'Apénts—'apénts—'apénts tatkyittk.

A brief discussion follows this line.

A false start is heard here: iiydany—eethéom awiim.

A brief discussion follows this line.

Aktp was corrected to uuktipk upon review.

This and the following two lines were added upon review. They replace some
English discussion of how to translate this passage.

A false start is heard here: 'Apénts tsuumpdpm—tsuumpdptan kamémk.

Several false starts are heard: ‘amdy—'Apénts awiim—'Apénts nyikamdananyanyts
awfim. Also, nyiikamdananyts was corrected to nyitkamdananya upon review.
This line is heard as 'avuuydats—makyik uu— 'avuuydats—'avd tiinydamny
nyiirfish a'fim; it was changed upon review.

This line is preceded by several false starts and some discussion.

This line was pieced together from several false starts.

A false start is heard here: nydanyik mawém—mawémtaxd.

This line is heard as Kuukamndawk! Kuukamndawk! It was changed upon review.
A false start is heard here: nyuuthdwk— nyaauuthdawk.

This line literally means 'Kumastamxé opened those which were located on
the north’.

This line literally means ‘he did not touch it at all’.

Tsakwshényi was corrected to tsakwshanya upon review.

Side B of Tape 2 ends here.

Each full sentence (delimited by punctuation) of this paragraph (delimited by
blank lines) is followed by some discussion.

False starts are heard here: nydanyanyts—'amdtt nydanyanyts nyiivdk athuty—
athiitya.

This line is followed by some discussion.

A false start is heard here: nyaanyiimdnk ava—nyaanyiimdnk.

This line is heard as aatsuumpdpany atdgsham avdamk; it was changed upon
review. In the discussion which follows this line, Mr. Bryant suggests 'dlash
a'dlash a'tm, aatsuumpdpk avdamk ‘he went bounding along, he did it four
times and he got there’ as an alternative formulation.

This line was first uttered as 'ashént Xalyasmé a'fim amiilyk; it was corrected at
the time of recording.

Some discussion takes place here.

False starts are heard here: 'atsaaytiu—"isdv 'a'fi—'a‘finya athdwk.

A false start is heard here: ardaw 'fm viivdk— viivdxaym.

A false start is heard here: eethéo shuukwdal—no, eethéo. The line is followed
by some discussion.

A false start is heard there: 'eetho—'eethdony athdwk nyiitsdatsk a'ét. This line
is followed by some discussion.

This line is followed by some discussion.
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A false start is heard here: nydanyi 'eeth6o—'eethéony athdwk.

Tardats was changed to tardat upon review.

A false start is heard here: 'ats—'a'dw aatapdlyak. This line and the following
line are each followed by some discussion.

A false start is heard here: atdqshash—atdqshak sanyaaydak.

Atdqsh was corrected to atdgshok upon review.

Several false starts are heard here: nyaax—kavée—kavéely 'anyaaxdapk. The
word alyayémt ‘he went away’ was added upon review.

False starts are heard here: 'Ats'éor uufitsnyanyts pa'iipda avésh nyii—
nyiikwanaam—nyiikwandamts.

A false start is heard here: 'amdtt—'amdttnyi tsavéowk.

Mr. Bryant suggests athtuk a'ét as a good substitute for athét in this line.
He points out that in the version of the story he is familiar with, the heart
did not become a mountain; instead, grease from the heart dripped onto the
mountain making it greasy and giving it its name.

False starts are heard here: 'Avii Kwaxds—Kwa'axds 'fm ooshék—ooshéeyk a'et.
Three lines have been omitted here.

A false start is heard here: Xatalwényanyts iiwdany— kwiiwdanya aséok.

This line is preceded by several false starts.

At this point in Harrington (1908), a passage written in Latin describes Coyote
mating with the moon. This passage has been omitted here.

Some discussion takes place here.

A false start is heard here: Pii—kwa'uuktiutstananyts iiwdanyts 'atsldytstank a'ét.
This line is followed by a brief discussion.

A false start is heard here: Nydavily—nydava aalyuuthtiutsk.

Some discussion follows this line.

A false start is heard here: Kwatsdan 'iipdany— 'fipdanyanyts xiiptik amfim 'etd.
This line literally means ‘that Quechan man cried first, they say’.

A false start is heard here: Xan'aa—Xan'aavda a'fim amiilyk 'et. Mr. Bryant
corrects Xan'aavda to Xanaav'vda in the discussion that follows this line.

This line is heard as malyqé andw; it was changed upon review.

This line is heard as malyqé andw tsapéev; it was changed upon review.

Some discussion takes place here.

Some discussion follows this line.

A false start is heard here: matxd—matxdnyanyts amfim.

A false start is heard here: Kumast—Kumastamxéts taandwk tsaqwérak m.
This line is preceded by several false starts.

Nyaalyaviinypdtk was changed to nydany lyaviinypatxa upon review.

A false start is heard here: nydanyi—nydany a'ftsapdtxd.

Aptly was changed to oopdoyk upon review.

Aptiym was changed to oopéoyam upon review.

A false start is heard here: pa‘iipda m— pa'iipda makyipats 'amdyk matséraqtoxd.
This line is followed by a comment in English.

A false start is heard here: pa‘iipda tsdamoaly ee'ény aakyitt— aatskyitt. A brief
discussion follows this line.

A brief discussion follows this line.

A false start is heard here: nydany pa‘iipda 'ashéntots— nydanyts 'ashént-tank.
This line is followed by a brief discussion.

This line is preceded by several false starts.
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Side A of Tape 3 ends here.

This line was not recorded but was reconstructed upon review.

A false start is heard here: tsdamaly— tsdamoly 'atsaavéshxa.

This line is preceded by several false starts.

A false start is heard here: liwdanyts— iiwdanyts apitym mashathéevaok. This line
is followed by some discussion.

A false start is heard here: taayiiushoxa— taaytiush a'fim.

False starts are heard here: 'Aatsayiiu— ‘aaytiu atséerqanyts 'aaytiu atséerqanyts
‘apilyk uuvaxdyk.

A false start is heard here: nydanya— nydanya amdam.

Some discussion takes place here.

Aatsuumpdp was changed to aatsuumpdpk upon review.

This and the following seven lines were inserted upon review. They replace a
four-minute discussion of the names of places which Frog encountered on her
journey.

A false start is heard here: nydanyam— nydanya.

This line literally means ‘he turned that Frog into a mountain'.

A long discussion takes place here.

This line is heard as aakwiin aa'ashénti athéxats athét. It was changed upon
review.

This line is preceded by several false starts.

This line is preceded by several false starts.

Another lengthy discussion takes place here.

A false start is heard here: Kumastamxéts— Kumastamxdéts a'fim.

A false start is heard here: 'atsiirdav kaméxa— kamétaxd.

A false start is heard here: Xaanyéts— Xaanyé uuwitsany uutsdawk. This line is
followed by a comment in English.

This line is preceded by several false starts.

According to Kroeber (1972:5)’s notes on a Mojave version of the creation
story, “Aha-'av-'ulypo, ‘Water-house-post’” was the site of the first house. He
identifies it as “several pinnacles ... some two miles or so from the Colorado
River in the flat-bottomed wash up Eldorado Canyon, a tributary arroyo from
the west, perhaps 25 miles below Hoover Dam” and notes that “[a]fter [the
Creator’s] death, Mastamho made the river to wash away his house, ashes,
and bones”. According to the Maricopa creation story (Spier 1933:352), “[a]
fter the culture hero was cremated, the people were thirsty. They thrust a
staff into the ground, so that a spring was formed. This is the source of the
Colorado River. This was done in the center of their house. The house posts
were still standing when the first whites came. They cut them down, but the
rocks are still there to show the location. The name of these posts is axavulpo,
‘water post’.”

'Axalyvoopé was corrected to 'axaavoolypé upon review.

Avathim was changed to avathikm upon review.

A false start is heard here: takavé— takavék.

Mr. Bryant suggests avathii lya'émxa a'ét as an alternative formulation of this
line.

A false start is heard here: 'Amdy 'Aavétanya— 'Aavénya uukandavam.

This line literally means ‘if he did not hurry and come’.

A false start is heard here: Muuwitsxany— muuwiitsxany 'ashoopéowk,” a'itya.
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False starts are heard here: 'Amdy 'Aavéts— 'Aavétats xiiptik alyuuvdamonya
avdamk— avdamxayk.

A brief discussion follows this line.

This line literally means ‘because they put here things that I would eat’.

This line is heard as 'Amdy 'Aavéts 'avdnyi lyaviik axwiivak 'ét; it was changed
upon review.

This line is heard as mdanyts ma'ashéntik. It was changed upon review.

A false start is heard here: 'ayétsa— 'ayétsats aly'oondoxa.

A false start is heard here: 'avd— 'avd shoopéttony nyikavdtsnya.

A false start is heard here: pa'iipdats aviithik— nyiithik Lyaviim.

This line literally means ‘that which he did was one and he did it".

False starts are heard here: Kumstamxé— Kumastamxdts tsakwshd
kwatsuumpdp— kwatsuumpdpanya aakyittk.

Nyaakyittk was changed to nyaatskyittk upon review.

This line is heard as 'Amdy 'Aavétats apity— Nyaaptiyam. It was clarified upon
review.

Mr. Bryant suggests tsooydqts viithdwontik ‘his saliva is there too’ as an
alternative formulation of this line.

A false start is heard here: 'avii— 'avii nyiithdwk ‘etd.

A false start is heard here: 'Amdy 'Aavétca— 'Aavéta iimdattonyts nyiuuthika.
This line is heard as nydava '6or 'axwétt fm ashék ‘they named this red gold’. It
was changed upon review.

This line is followed by a comment in English.

This line is followed by a comment in English.

A false start is heard here: Kumastamxé— Kumastamxéts tsakwshd
kwatsuumpdpany ashtium.

A false start is heard here: Kum— Kumastamxdts a'fim.

Kwiixdalyts viithfixd xalyaviim was changed to kwiitsdalyts viithii xalyaviim
upon review.

A false start is heard here: 'axdny— 'axdny 'a'fim.

Tape 3B ends here.

Mr. Bryant suggests changing 'ata'aanydaytsaxa ‘we will light it up’ to the
more literal 'ootanyétsaxa ‘we will cremate it’.

This line was inserted upon review.

A false start is heard here: nyaany— nyaa'fim.

This line is preceded by a brief exchange and several false starts.

Several false starts are heard here: vathdny— uu'its vathdny awiim avanoo—
avoondéok aav'darxdym; it was corrected upon review.

This line is heard as pa'iipdats nyiiaatuuqwiirak 'et; it was changed upon review.
A false start is heard here: nydanyam uuthiik— nydanyik uuthfik.

Matxdvi awiim was changed to matxdvik awémk upon review.

This line literally means ‘he did not touch it’.

This line was originally spoken as nydava athdwantik; it was changed upon
review.

A false start is heard here: ‘any— 'axdnyanyts viiydak.

Uukwaldpaldpnya was corrected to kwaldpaldpnya at the time of recording.

A false start is heard here: xaak— xdak ayémk ardwk 'et.

This line liteally means, ‘he intended that the water would go through'.
Several false starts precede and occur within this line.
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Xiipiiktan (First of All)

At the time of recording, Mr. Bryant suggests several ways to formulate this
line. This formulation was preferred upon review.

A false start is heard here: nydanyi uu— nyaanyiimdnk atséwk 'et.

A false start is heard here: waapéor— waapdoranti atséwk. Mr. Bryant suggests
waapéor atséwantik as an alternative formulation of this line.

A false start is heard here: pa'iipda kwas'eethéets xam— aa— tsuumpdpam
alyatsdam.

A false start is heard here: Pafiipda nyiikwandamonyts— xo— pa'iipda
nyiikamdananyts.

This and the following two lines were extracted from several minutes of
discussion.

'"Axd amdkam ‘behind the water’ was changed to 'axd maxdkam ‘under the
water’ upon review.

A false start is heard here: Kaawits— makyinyts— pa‘iipda tsakyiw ‘fm darak
uuvdak athim.

Four minutes of narrative (which duplicates the following material) and
discussion are omitted here.

For the sake of consistency, Kwalytdtt was replaced with the preferred form
Kwalyaatdtt upon review.

A false start is heard here: Kumastamxéts Yaavapéoy— Yaavapday nyiikandavak.
A false start is heard here: Yaavapday nyatsuuvda— nyatsuuvday a'fm.

A false start is heard here: 'Axdnya aatsuu— aatsxuukyits a'finyak.

A false start is heard here: 'Axdm— 'axdm dam ‘fm aatsuuxdyamok.

This line is pieced together from a brief discussion.

A false start is heard here: 'axd aatsxuukyi— xa— aatsxuukyitsk a'et.

For the sake of consistency, Kwaruutdtt was replaced with the preferred form
Kwalyaatdtt upon review. A brief discussion takes place here.

A brief discussion follows this line.

A false start is heard here: nydanyi muunéo i— nydanyi moonéoxd.
Thomaytiuvak was corrected to thomayiiuvaxd upon review.

'Anyamdtt was changed to 'anyamdtt-ts upon review.

This line is preceded by several false starts.

A false start is heard here: Matta— Manfish Aa'dr uu'itsonyts.

A false start is heard here: Kwaatiiulyts ‘eethéo— 'eethéonya kamiim ‘et.

False starts are heard here: Kumastamxd nyiioo'éeyatsxanya matxd— matxd—
matxd 'anyda s— matxd 'anyda kwaaxwfiir nyiitsdam.

False starts are heard here: kwas'eethée ku— kwa'uuxiiuttnya nyaaxdap—
kavéely 'anydaxdap kwaaxwiirany nyiitsdantik.

Koopdoyanyts was changed to koopdoAny upon review.

This is line is pieced together from several attempts and some discussion
This line is heard as makytk matta— mattathdw aly'émxdyk. aly'émxdyk was
changed to aly'ém 'fm upon review.

aly'émxdyk was changed to aly'ém 'fm upon review.

Tape 4A ends here. This line is repeated on Tape 4B.

A false start is heard here: mattdar nyiits— nyiitsatspdatsk 'éta.

A period of silence occurs here, followed by discussion.

nyiitsaayéoyk was changed to nyiiaatsooyéoyk upon review.

This line is followed by some discussion.

A false start is heard here: pa'iipda— Kumstamxéts pa'iipda kwas'itthitsnya
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'ashiintom nyiiqdast.

Some material is omitted here, and Tape 4B ends. The omitted material is
restated on Tape 5A, which begins at this point.

A brief discussion takes place here.

False starts are heard here: 'avd kwa— 'avd kwatiinydam alyaakxdvam— m'dshk
‘et.

A false start is heard here: piipdanyts makyik— makyi uuvdam ooydov aly'émak
‘et.

Some material is omitted here.

A false start is heard here: Nydanyily uuvdm ayiiuk 'et— ooydovak 'et.

A false start is heard here: Mar— Marxdkavék.

A false start is heard here: kaa— shoopdow aly'émtak 'ét.

A false start is heard here: nyaawi— nyaathtium.

A false start is heard here: 'atsaaytiu 'amdyts— 'amdy kwathdwanya.

A false start is heard here: 'avd ka— kwatiinydam alyavdk uuvdt.

Oopdoyam was changed to oopdoyk upon review.

Awéxay was changed to awéxaym upon review.

This line literally means ‘he thought and he cut them into pieces’.
Nyam'aakwiints was changed to nyam'aakwiintsaxd upon review.

Mr. Bryant suggests nydany aauukwily 'afim 'ashéxd ‘I will name that the
feathered staff’ as an alternative formulation of this line.

Aauupily was corrected to aauukwily upon review.

The Kar'ik is an important Quechan mourning ceremony which dates back
to this point in the Creation story. For further information on the Kar'ik, see
Halpern (1997).

Mr. Bryant suggests nyiishfitk as an alternative to nyiishfit.

Mr. Bryant suggests 'atsaayiiuts makyi athdwam as an alternative formulation
of this line.

This and the preceding line literally mean ‘things were anywhere, and their
unrealized using of them did not exist’.

Mr. Bryant suggests iiwdam ootséwats as an alternative formulation of this line.
A comment in English follows this line.

A false start is heard here: Kamayda nyavdly ak— aakxdvak.

Kwa'aapdnyany was changed to Kwa'aapdnyanyts upon review.

Maatsuupilyk was changed to maatsuupilyxa upon review.

Mathiitsxd was changed to muuthtiutsaxd upon review.

The narrative is briefly interrupted here for a change of microphone battery.
The narrative resumes after one false start and some discussion.

A false start is heard here: kaawém 'atsana— 'atsawii nyaa'fim.

This line literally means ‘your unrealized doing of it properly and going away
somewhere would not exist’.

Mr. Bryant suggests Xavatsdats 'akiitstok athiitya as an alternative formulation
of this line.

Nyashék was changed to 'ashék upon review.

To avoid confusion, Xaanyényanyts was changed to Xavatsdatsanyts upon review.
nyaaly'fim was changed to nyaalyaviim upon review.

A false start is heard here: Piipda paaxaly— Kwalya'éots nydany ashék.

This line is preceded by several false starts: xamshé kamdn — xamshé — 'akwé
kamdn.
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Xiipiiktan (First of All)

'Akwii was changed to 'Akwiik upon review.

A false start is heard here: 'aavé— 'aavé taaxdnany nyaanyiimdnk a'fim.

Aqdsk ‘he summoned him’ was changed to ashék ‘he named him’ upon review.
Two lines are omitted here.

A false start is heard here: Matt— Matt'd a'im ashék.

This line is heard as talypé uuitsany ‘atsaaytiuts. 'atsaayiiuts was deleted upon
review.

A false start is heard here: Nydanya— nydanyi kamdnk a'ét.

Mr. Bryant suggests Pa'iipda kwanyaméts siiv'6owk nyiiv'éowt as an alternatiave
formulation of this line.

A false start is heard here: 'Astamuuxdn— 'Astamuuxdn a'fim ashék. The name
is given as 'Ashtamathiiun by Harrington; Mr. Bryant is not familiar with either
version of the name. Some discussison follows this line.

Kumastamxé was changed to Kumastamxdts upon review.

A false start is heard here: Eethéony aashkwdaly 'axdly— 'axdly katsdam.

This line is heard as mattdam— mattdam shaaxiiukam ‘ten years’. It was
corrected upon review.

A comment in English follows this line.

Viikwathiinyantinya was changed to viikwathiintinya upon review.

A'éxa was changed to ma'éxa upon review.

'Ashéntanyts was changed to 'ashéntantits upon review.

False starts are heard here: 'Anydats piipda mootsétsnya Xakshii— Xakshii
ma'ét— 'a’étxa.

'Atsxavashiiu nyaa'ét was changed to 'atsxavashtiuny a'ét upon review.
‘Throwing the gourd’ means playing a gourd rattle. This expression is probably
a calque from Quechan 'axndaly atdp-k ‘he throws the gourd (i.e. he plays a
gourd rattle)’.

A false start is heard here: 'Anydavik— 'avd 'anydavik oov'dtsk 'ét.

Kayémk was corrected to kaayémk upon review.

One line has been omitted here.

This line is heard as pafiipda avathiluts nydanyam kavéely maayémxa; it was
changed upon review.

A false start is heard here: nyaanyi— nyaanyiimdnk.

The second word of this line is indecipherable; alynyiimuuthtiutsaxa was
suggested upon review.

This line is heard as makyim manyavdi— manyavdyk alymoondom; it was
changed upon review.

A false start is heard here: nydanyi Kumastamxd nyiivoo— nyiivoo'éowanya
nydany oov'étsapatk.

Mr. Bryant suggests vuu'dtsk athtiulya'émxayk avoonéok nydany lyaviik as an
alternative formulation of this line.

'Anyaaxdapk was changed to 'anydavi upon review.

A false start is heard here: 'Avii Vér— 'Avii 'Avérd apdmk 'et.

This is a mountain east of Riverside, California.

A false start is heard here: vanyaa— nyaapdm.

A false start is heard here: 'anydavi k— kwatsén— kwaatsénanyts.

A false stsart is heard here: Kumasta— xoo— Kumastamxdts nya— nydany dar
aly'émk 'eta.

Atséw ‘et was changed to atséwk 'et upon review.
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A false start is heard here: Marxékavék nydany— nydany a'fim.

'Axdny was changed to 'axdnyi upon review.

A false start is heard here: 'Atsaayii— 'axdnyanyts ardwtdnk 'et.

Mr. Bryant suggests xiipiiktan aatxuukyitsk a'finyok nyeekwévak 'ét ‘first they
tried to cross (but) it was no good, they say’ as an alternative formulation of
this line.

False starts are heard in this line: pa'iipda Marx— Marxékavé— Marxékavék
apdyk viiwdak ‘eta.

This line is heard as aaxakyéevok- aaxakyiik. It was changed upon review.
Mr. Bryant suggests 'Avii 'Avuulypé nyaapdmk as an alternative formulation of
this line.

Marxékavék was changed to Marxckavékts upon review.

A false start is heard here: Vathdny 'amdtt— 'iiwdam 'anyamdtt-ts athiitya.
Nydanya was changed to nydanyi upon review.

A false start is heard here: 'Amé Kwata— 'Amé Kwata'érv uu'its athiiuk 'et.
This mountain is also known as 'Avii Kwata'érv.

This line literally means ‘it results from the flames’.

A false start is heard here: nydany— Marxdékavék nyaa'intik.

A false start is heard here: Marxék— Marxcokavékts aatsooyéoyam.

A false start is heard here: 'atsaayiiu nyiikwantuuwdm— nyiik— nyitkwan—
nyiikwandam awitsk 'et.

This line literally means ‘he really tells them, he finishes it, he does’.

A false start is heard here: 'Anyda— 'anyda tsuumpdpam vaaydak.

A false start is heard here: Marxékavékts nyiits— nyii'fik 'eta.

A false start is heard here: Pa'ii— pa'iipda kwas'eethéets 'atdyk.

A false start is heard here: 'Amé Kwan— 'Amé Kwata'érav.

This line was inserted upon review.

A false start is heard here: 'Amdtt— 'amadtt aly'axdvxa.

A comment in English follows this line.

This line literally means ‘it reached his thighs’.

A false start is heard here: nyaa— nyaaxamdékam.

A false start is heard here: malyxé— malyxdts.

A false start is heard here: 'iimdattnya— ‘iimdatt malyxats.

This line literally means ‘he did his wings four times, they say'.

Kwaxamdaly was corrected to kwanyiily upon review.

False starts are heard here: 'Ashpda 'Atsii Kwats— Kwats— 'Atsii Kwatssda. This
line is followed by a comment in English.

Mr. Bryant suggests nyaasiimdnk avaathiik ‘they came from there and they
came’ as an alternative formulation of this line.

A false start is heard here: nyaav— nyaanyiimdnk vaathjik athiitya.

A false start is heard here: 'axd sa'flyanyts vi— avathik. Mr. Bryant suggests
'axd sa'llyanyts viithik avathik as an alternative formulation.

Mr. Bryant explained that this is a reference to San Francisco Bay.

A false start is heard here: nya— nydany aamdarak.

Mr. Bryant explained that at this point they headed north to skirt San Francisco
Bay.

This line is heard as 'aviits shipashipk ‘a mountain was sharp-pointed’; it was
changed upon review.

This line originally read nydany aakwiinak; it was changed upon review.
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Literally, ‘That Which Carries Fog’. This mountain is also known as San
Jacinto Peak.

This line is heard as oonyd nyiitfivak avatiiv; it was changed upon review.

Mr. Bryant suggests 'axdttam nyooyéovak (which has the same meaning but uses
the plural verb form nyooydovak) as an alternatiave formulation of this line.
Mr. Bryant suggests shaly'dyts mattapéek nyiithdwk 'etd as an alternative
formulation of this line.

This refers to the Grand Canyon.

Mr. Bryant suggests piipdats 'atdytank athutyd as an alternative formulation of
this line.

This line is heard as aafim takyéevak vaathiik 'etomd; it was changed upon
review.

A false start is heard here: aany— aashmdtsk athétk.

They did split up: some (who became the Havasupai) went to the Grand
Canyon and some (who became the Hualapai) went to the Kingman area.
This refers to the Yuma Valley.

Mr. Bryant suggests uu'fitsk avoonéok a'étoma as an alternative formulation of
this line.

Nydanya was changed to nydanysm upon review.

Kwaatsdan was changed to Kwaatsdants upon review.

Mr. Bryant suggests avaathtinyok nydavi apdk ‘they came and they got here’ as
an alternative formulation of this line.

Mr. Bryant suggests vaaydanyak (with same meaning but plural verb form) as
an alternative formulation of this line.

Mr. Bryant suggests aktiulyantik 'eta (with same meaning but plural verb form)
as an alternative formulation of this line.

A false start followed by a pause precedes this line.

A false start is heard here: mat— matxdvik shathémpk vaaydak.

Mr. Bryant suggests matxdvik athiiuk a'ét as an alternative formulation of this
line.

A false start is heard here: ats- 'axdnyts atsénk viithfik.

A false start is heard here: kaaw— kaawémk avathdt.

A false start is heard here: saa— saaydaxayk.

Viithdwxdy was changed to viithdwxdym upon review.

Mr. Bryant suggests nyooyéovak (with same meaning but plural verb form) as
an alternative formulation of this line.

Literally, ‘they have had it as their name’. Ordinarily shiimily means ‘to have
it as one’s clan name’, but here it refers to the tribal name.

A line is omitted here.

This line is heard as 'Axdm Kwa— aaxdyv 'eta. It was changed upon review.
Two indecipherable syllables are faintly heard at the end of this line. When
asked about them, Mr. Bryant suggested that the entire line should read
Xamaakxdv a'tm nyiishfitk ‘they named them Mojave’.

Mr. Bryant suggests nydany a'fim ftya ‘they are called that’ as an alternative
formulation of this line.

They went through water when crossing from Arizona to California.

This is a reference to Pai (perhaps Yavapai) people.

'Axdm aatsuukiily-k literally means ‘they climb water’ but it is used idiomatically
to mean ‘they went upstream’.
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'Axdts ardawk literally means ‘water was swift’; here it is used idiomatically to
refer to rapids.

This line is heard as nydany kwaa'tiurnyam aaydamok; aaydamak (a form
otherwise unattested) was changed to aaydak upon review.

A false start can be heard here: 'Axdly— 'axdly oondok uuthtiuts aly'ém.

A false start is heard here: aats— 'amdttnyi athiium.

The word 'axdnya is unclear in the recording; it was clarified upon review.

A false start is heard here: kwanyam— kwanyamély apdmantik 'etd.

A false start is heard here: 'aviits vii— viiydanyak.

A false start is heard here: nydanyi uuqdarok sii— siivdm ooyéovak.

Mr. Bryant suggests nydany kaa'émk ashék a'im as an alternative formulation
of this line.

Nyatsuuvdayv was changed to nyatsuuvdayvak upon review.

This line is heard as nyiimilyany; it was changed upon review.

For the sake of consistency, Xawdalyapdy was changed to Xawdalyapday here
and in the following line.

Mr. Bryant suggests tsapéevok avathik kwayiiu lyaviit as an alternative
formulation of this line.

Mr. Bryant suggests 'amdy tan athétk athiim as an alternative formulation of
this line.

A false start is heard here: aly— kaathomk alyuuvdak. Upon review, Mr. Bryant
suggests replacing alyuuvdak to the plural form vanyoondok.

A false start is heard here: aatsxuukyitsk aats— aakavék athtiuk m.

Uuvdat was changed to the plural form avoondot upon review.

Ayéxaym (apparently based on a stem ayé which is not otherwise attested)
was changed to aydaxaym upon review.

Mr. Bryant suggests 'axéttk uuytiu lyaviik a'fm as an alternative formulation of
this line.

A false start is heard here: ‘is ii— 'amdtt-ts siithdw.

A false start is heard here: nydanyi aax— aapdxm.

Mr. Bryant suggests nydany uuthilutsk a'eta'a ‘they did it, they say’ as an
alternative formulation of this line.

Mr. Bryant suggests nyiithdwk as an alternative to avathdwk.

Awetd was changed to a'etd upon review.

This line literally means ‘it was something, they say’.

This line actually means ‘they saw it in the sky, and as an immediate result’.
The loose translation given in the text is based on Mr. Bryant’s explanation
that the passage describes the way the sky was reflected in the water, making
the water appear blue.

A false start is heard here: nyda— 'Axd Xavashtiu a'itm.

Mr. Bryant suggests uumiiulyak afik a'ét as an alternative formulation of this line.
For the sake of consistency, 'Axd Xavashilupdy was changed to 'Axd
Xavashtiupday here. Mr. Bryant suggests 'Axd Xavashtupday a'fim uumtiulyk as
an alternative formulation of this line.

Nydanyi was changed to nydany upon review.

Mr. Bryant suggests 'axéttk avatiivak athét as an alternative formulation of this
line.

Upon review, Mr. Bryant suggested replacing nyiikamdan with the
demonstrative- and subject case-marked form nyiikamdananyts.
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False starts are heard here: piipda maatsawits soo— soo— soonéom ayiiuk. Mr.
Bryant suggests replacing aytiuk with ooydovak a'eta'd.

Mr. Bryant suggests replacing kandavok with nyiiuukandavok.

Mr. Bryant suggests avathiium athiiuk a'étoma ‘it happened, they say’ as an
alternative formulation of this line.

A false start is heard here: xaa— xdam aatsénk.

This line could also mean ‘they came down a different way’.

A false start is heard here; 'Axd— Xamakxdavats a'étk.

For the sake of consistency, Xawdalyapdy was changed to Xawdalyapday here
and in the following line.



This book does not end here...

At Open Book Publishers, we are changing the nature of the traditional academic
book. The title you have just read will not be left on a library shelf, but will be
accessed online by hundreds of readers each month across the globe. We make all
our books free to read online so that students, researchers and interested readers
who can’t afford a printed edition can still have access to the same ideas as you.

Our digital publishing model also allows us to produce online supplementary
material, including extra chapters, reviews, links and other digital resources.
Find Xiipuktan on our website to access its online extras. Please check this page
regularly for ongoing updates, and join the conversation by leaving your own
comments: http://www.openbookpublishers.com/isbn/9781909254404

If you enjoyed this book, and feel that research like this should be available to
all readers, regardless of their income, please think about donating to us. Our
company is run entirely by academics, and our publishing decisions are based on
intellectual merit and public value rather than on commercial viability. We do not
operate for profit and all donations, as with all other revenue we generate, will be
used to finance new Open Access publications.

For further information about what we do, how to donate to OBP, additional
digital material related to our titles or to order our books, please visit our website:
http://www.openbookpublishers.com.

The World Oral Literature Project is an urgent global initiative to document and
disseminate endangered oral literatures before they disappear without record.
Our website houses collections of recordings of oral literature, free-to-download
publications of documentation theory and practice, and links to resources and
funding for oral tradition fieldwork and archiving: http://www.oralliterature.org

In partnership with Open Book Publishers, the World Oral Literature Project
has launched a book series on oral literature. The series preserves and promotes
the oral literatures of indigenous people by publishing materials on endangered
traditions in innovative ways.

OpenBook M

Publishers

Knowledge is for sharing


http://www.openbookpublishers.com/isbn/9781909254404
http://www.openbookpublishers.com
http://www.oralliterature.org




Xiipuktan (First of All):

Three Views of the Origins of the Quechan People
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Linguistic work by Amy Miller

The Quechan people live along the lower part of the Colorado River
in the United States. According to tradition, the Quechan and other
Yuman people were created at the beginning of time, and their
Creation story explains how they came into existence, the origin of
their environment, and the significance of their oldest traditions.
The Creation story forms the backdrop against which much of the
tribe’s extensive oral literature may be understood.

At one time there were almost as many different versions of the
creation story as there were Quechan families. Today few people
remember having heard the story told. This volume, presented in the
Quechan language with facing-column English translation, provides
three views of the origins of the Quechan people. One narrative
synthesizes George Bryant’s childhood memories and his later
research. Another is based upon J.P. Harrington’s ‘A Yuma Account
of Origins’ (1908). The third provides a modern view of the origins
of the Quechan, beginning with the migration from Asia to the New
World and ending with the settlement of the Yuman tribes at their
present locations.
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